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For more than ten years Russian authorities paid
little attention to tile infltience of Western missionary
organizations and evangelists. But since 2001 a
campaign aimed at expelling missionaries from
Russia has accelerated. While a few of those expelled
are Roman Catholic, Mormon, Muslim, and even
Buddhist, most are staff workers of Evangelical
church unions and Western nlissionary organizations.

Allegations against Missionaries
For example, at the end of November 2003 authorities
issued an ultimatum to Takhir Talipov, a missionary
from Latvia who had led the Baptist denomination
in Tatarstan since the beginning of the 1990s.
Authorities alleged that Taiipov's worldview and
chitrch activities "do not conform to the interests of

the country, bear an extremist nature, and present a
threat to interconfessional and ethnic stability.
Moreover, by expelling denominational leaders, the
authorities cast a pall over Baptists and Pentecostals
who live in Russia and actually are Russian citizens.

The vast expansion of Protestantism in Russia
in the 1990s included its penetration into social and
cultural spheres that were often overlooked by
bureaucrats and representatives of traditional
churches. Authorities could not directly limit the
activities of Protestant churches because they were
legally registered and many had existed in Russia for

more then ten years. That is why, with the advent of
the strengthening of central authority under Putin,

1 the KGB, renamed the Federal Security Service
· (FSB), took control of regulating missionary activities
i all over Russia. This is according to the statements

 of Russian authorities and Protestants themselves.
t State security organizations officially explain that

' missionaries are involved in, or potentially may be
involved in, "extremist activities." By deporting

foreigners who are said to be advocates of Western
culture and dangerous religions, the FSB postures
before the public as the defender of patriotic values.
In its anti-missionary actions, it does not face any

protests from society. Nor does the FSB encounter

' protests from Evangelical believers or from missionaries

themselves. Anti-missionary politics consists of

clearing Russm 01 real or mmgmary enemies without
ever firing a shot In contrN, such a hictory" is not
possible m the struggle against corruption or m
battles againkt Chechen rebels.

Contextualized Ministry

Western inissionariex deported from Tatarstan,
Kalinykia, Adygeia, and the Altay Region likive
adapted their preaching and the life of the church
to accommodate national aspirations, custoniA, and
traditions. Protestant missions have been trying to
overcome the common Tatar or Adyg stereotype that
conversion means accepting some kind of foreign
religion that uproots national traditions. It is important
to point Out that Protestant missionary activities
among Russia's ethnic minorities are being conducted
in a secular society in which only a small rortion of
the population actively practices Islam, Buddhism,
or Shamanism. In this situation, the attention

Protestants have paid to lOcal history, national epics,
native languages, and traditional customs has led
indigenous people to trust missionaries. In
Evangelical churches, which have made national
dress, melodies, and musical instruments a part of
worship, new converts have discovered not only
faith, but also have rediscovered elements of their

national culture.

In 2002 authorities reftised to renew the visa of

Paul Kim, a U.S. citizen. This Korean-American is the
founder of an indigenous Kalinyk church belonging
to the Evangelical Christian Missionary Alliance
(Evangel'skii khristianskii missionerskii soyuz).
According to Kalmyk church members in Elista, Kim
had had a successful ministry among them because
this Asian missionary related well to Asian Kahnyks.
He had shared with them his religious experience in
South Korea of discovering God and becoming a
Christian from a Buddhist background. Young
Kalmyk pastor D:hanga Dagayeva has shared that

Kim, in his preaching, respected Buddhist culture.
Kim's position was that Buddha was a good man and
philosopher, but that he never claimed lie was God.
In this way, Kalmyk Buddhism could be seen to pave

the way for Christianity.
(caitinued on page 2)
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Outreach to Adygei and Altay
Rit.sia Jcported Swedi.h missionary-evatigilist Leo

Aliurtet™,n of Light in the East (Licht im C )sten)
mi.hil)11 in fidl 2002. He worked in Adyge·ia and

Krasnodar, planting Adigei chitrches and translating
the New 'lihtlitnent ilito the Al|VACi 12,ligmige. As

cark· as 1997, FSB officers regarile,1 such £,Ctivities :13

ideologicallY provocittive· and furcefully dem,mded

that Senn'on Borodin, head of the Evangelical

Chri,tian Mi»ionary Alliance (ECMA), stop Mitch
er:Inge li among the Aduwi. But in spite of these
restrictions, ECMA Contililles its mint>,try among the
mdigenou. ropillittion. Alexander Korneev, pastor of

-       the Maikor ECMA Church, thinks th,it today, in tile

 al»ence of trong local Islamic traditions, Adygei need
1 to rediscover their fifteenth-century Christian roots.

Protestants, £191 In Barnatil and Gorno-Altaysk in Siberia,

I American church planter Gregon· Clark and his wife
rweli as Adygeiali have ht,light to preserve the local culture. In the

anct Altay  G°rtio-Altavsk Pentecostal church which they
i Evangelicals, I founded, the majority of members are of Altay

 nationality. Praise and worship at even' worship

i already play a  sen·ice are in hoth Rus.ian and Altay. In cell group
 Significant role * meetings in belierers' homes, Chritian. worship,

1 sing, and fellowship in their native languages.

in the religious j. Wk)rship services employ Altay national instruments
and cultural  (tapshui-, ikli, and kamus). Church members also
self.identification compose Christian songs iii the Altav language and

perform these numbers with the help of the same
of various traditional guttural singing (oyro[5) that has been

indigenous used to pass down Altay heroic epics for generations.

The desire of the Clarks to respect Altay culture
nationalities.

extended to supporting village believers' tradition of

not building fences between homes, offering tea to

every stranger, respecting the elderly, and preserving

good relationships among relatives in Altay clans.
Nevertheless, in spring 2003 Russian authorities denied

Gregory Clark a visa renewal, leaving the church in

Gorno-Altaysk without a pastor. The Ministry of
Domestic Affairs (MVD) and the Gorno-Altaysk
Office of General Prosecutor explained to members
of the church that federal authorities had their own

reasons for denving visas to foreign missionaries.

Outreach to Tators

At the beginning of the 1990s Takhir Talipov, a

Tatar from Latvia, planted an independent church of
Evangelical Christians that to date has spawned five

inure of the same type in Tatarstan. Pastors from

Ta|ipov's church are supenising a new translation of

the Bible into the Tatar language. Worship services

iii the national language are being conducted in

practicallv alllarge Protestant churches of the republic:

in the Cornerstone (Ki-aeugol'nogo kamnya) Christian
Charismatic Church, headed by Pastor Roman

Usachev; in Ebenezer Church in Naberezhnye
Chelm·, the largest Pentecostal congregation in
Tatarstan; and also in the Church of Christ, which

belongs to the Charismatic movement of the
International Calvan' Church. All these churches,
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whose membership totals more than 1,500 in Kazan

only, attract significant numbers of Russian and
Tatar intelligentsia. Since the end of the 1990s there

has been a tendency toward mass conversions of
litars to Protestantism and the formation of some

new Tatur Christian churches.

Compassionate Ministries
Cheirity work with social institutions is another very

important area of ministry for Protestant Christian
Outreach to indigenous peoples. Anti-alcohol and
anti-drug ministries and assistance to children, the

poor, the elderly, and the sick characterize every

Evangelical community. Protestant rastors, preachers,
and bishops not only offer occasional assistance, but
practice a unique theology of social ministry that
obligates every Christian to help those in need. The

church iii Maikop, for example, is ministering to
handicapped children and offers help to hospitals and
orphanages. It also collects clothes Air Chechen refligees.

In the Altay Region believers have developed a lietwolk
of rehabilitation centers for drug addicts, while
missionaries sening in mountain villages are offeritig
help to Altay people who want to free themselves
from the hondage of alcoholism. In Kalmykia, rock
concerts against drugs have been organized.
Moreover, the Evangelical Christian Missionary
Alliance Church in Elista organizes seminars for
physicians, computer scientists, and business people.

At the same time, more and more secular

authorities disapprove of Protestant social, political,
and economic tendencies. Protestants teach new

converts to respect democratic values and the rights
and freedoms of the individual. Evangelicals, historically
associated with the "Protestant work ethic," support
the growth of a liberal market economy. As a result,
most Protestants vote in elections for parties that
support a democratic platform, such as Yabloko and
Soyuz Pravyh Sil (Union of Right Forces),but are
suspicious of Edina:va Rossiva (United Russia), which
has the backing of state functionaries.

Protestant Growth among Minorities
Missionary deportations have not been a catastrophic
event for Russia's Evangelical churches. Nor have the
punitive actions of authorities, often conducted behind
believers' backs, destroyed the holistic worldview of
these believers. Many churches founded in the 1990s,
overcoming many obstacles, now occupy certain
niches iii society and are no longer a marginal force
in Russian life. The situation regarding Tatar and
Kalmvk Protestants, as well as Adygeia and Altay
Evangelicals, shows that they already play a significant
role in the religious and cultural selftidentification of
various indigenous nationalities. Tatar, Kalmyk,
Adyg, and Altay pastors no longer are rarities, while
Evangelical churches support themselves through
the practice of tithing. Foreign help plays a role only
occasionally, as in cases of church construction or
large-scale humanitarian aid projects.

Missionary churches now represent a real social
and cultural force among indigenous people groups
in Russia. They preach the ideals of a healthy and



prosperous society. Muslim authorities in 7:itarst:in
i,re much more intoler:mt of Tatar conversions to
Protchtantism than to Orthodoxy. At the sitme time,
Orthodox hierarchs and Mitxlim myfli)'at express
growing anger over 'liltar conversions to Evangelical
faith. 1-ocal authorities fuel mere,1,11,14 presslire to
hmit Protestant activities that Ort|Uox and
Mit>.lims define as proselytism. More· 1,11,1 morr, one
can hear angry voices of Kalinvk nationalists who
regaril Kalmyk Evangelicals as tri,itors. In the Alt:ty
Region, missionaries, esrecial|v those serving in remote
villages, face powerful resibtance from Sh:imainists,
who proclaim the "indigenous fuith" of c hrots.

Condusion

Foreign missionaries :md their Russian and etlmic
minority discirle, Intre sticcessfullv organized
indigenous congregations. Contrary to the p(,13111;Ir,
pro-Orthodox opinion that foreign evangelists
denigrate or downplay native culture, many coming
from the United States mid Scandinavian countries
leave behind strong and independent local churches.
These congregations reflect an understanding of
their context, including the cliltural history and
spiritual sensitivities of their flock. The planning
and growth of churches in Russia's national repithlics
in particular have succeeded becallse of the positive
personal qualities of Western evangelists and their

ettectivelies> as church le,iderN. IIi Contraht to thohe

missionaries of the carly 1990S who Acted less
Calitioush' imil who often rigidlY sweilt invin' imvthing
th,it hindered their work, more Tibitive foreign
workers ince theti have respected indigi·nous cliltitre.
and have millic a illice for elementh of locill (11.tomb
lind tradition. in worship and missionan· work. Thc
dihple,thm-C 0| tr,lditionit| chilrche>. toward. Prote>t,Int„
whether the latter proceed in A Cl,Itttrally sensitive
manner or not, comes iD, no stirprisi·. | 1(1,4'ever, t|mt
Protestants, unlike incit Orthollox belil·vers, htrongly
wirrort the Jeveloilment (,i dellick-]·11·v in 121.4, ih
less well known. Thus, while Orthodox opp™ition
to Protest:ints nmy stem from a majority hutlis
yearning for 11 return to its previous monopolistic
htitte-Church statils, the oppohition of 1,111|1(,rit,irian-
minded state officitils to Protestillits mt,v stem

from Protest:mt preference for a democratic
mitcome to Rtissin's present floundering tor a new
way ibrward. *

toman Lunkin k a research fellow of the bistititte of
hilosop/IN, Ru.fs,an Academy of kiences. Moscout lie
BILso is on the Tesearch st£(ff for Keston hiscitute's

ordic(imi?ig Etic veli)W,edic, i)f Ccitit<·iki 1,<ir,113- Ri·[igiviis 

A Comparison of Russian Orthodox and
Evangelical Social Doctrine
Scott Lingenfelter

In 1906 Sergei Bulgakov warned the Moscow
theological establishment that the greatest problenx
facing the church was not administrative restructuring,
or philosophical disputes about the existence of
God, but whether or not the church had any social
relevance in a rapidly industrializing, secular Russia.
Largely unheeded at the time, Bulgakov's challenge
has a contemporary ring. Since the fall of the Soviet
Union, Russia's churches have attempted to redefine
themselves socially within a fluid, ambiguous state
legal order. Recent social statements by the Russian
Orthodox Church and Russian Evangelicals reveal
the extent to which this maneuvering has led to
serious reflection on the character of their social

ministry and even the basic mission of the churches
at this critical time in Russia's history. Osnovy
sotsial'noi kontseptsii Russkoi Pravoslavnoi Ikerkvi
IBases of the Social Conception of the Russian Orthodox
Churchl, completed in 2000, was the work of a
26-member commission of clergy and laity formed
in 1997. (An English translation can be found on
the Moscow Patriarchate's website:

http://www.mospat.ru/chapters/e_conception.)
Metropolitan Kyrill of Smolensk and Kaliningrad,
head of the Moscow Patriarchate's External

t Recent social

Relations Department, chaired the commission. The  statements by
2003 Russian Evangelical response, Sotsialnaia poritsiia 1
Protestantskikh Iierkvei Rossii (Social Position of the the Russian

Protestant Churches of Russial, nearlv two years in the Orthodox
making, was drafted by Adventists, Evangelical Church and
Christians-Bartists, and Pentecostals-a considerable,
though not all-inclusive segment, of Russia's Russian

Protestant churches. The two documents possess a Evangelicals
similar structure and some common ground, but
fundamentally they (and recent joint meetings) reveal reveal serious

two divergent confessional traditions coming to grips reflection on

with a shared sense of social and demographic crisis. the character
The statements will he compared below under four
headings: church, nation, and state; freedom of of their social

conscience and human rights; Christian ethics and ministry.
secular law; and economics, labor. and globalization.

Church, Nation, and State
in both statements Christians are seen as having a
dual earthly and heavenlv citizenship that confers
social responsibility. This responsibility is rooted in
theologv-cclesiologr in the Russian Orthodox
tradition, soteriology in Evangelical thought. The
documents affirm that the church is universal and
national, understood in the Russian Orthodox

(continued on page 4)
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A Comparison

(c<,Titititted funn p«ge 3)

tatement » natioiml uittocephaly within ecinnenical
Orthodoxi. The Evangelical statement, on the other
hand, focit.es on the Church'N mission within a

con,inimity of nation states. Patriotism is applauded,

aggre>,sive nationalism condemned, but the Rlisslan
Orthodox tititional conception le;ids it to :INSert thlit
when a nation repre>.ents "predonniumtk' a inono-

Conbsional Orthodox conunlmity, it cim in a certain
senx be regarded :th an Orthodox nation" (II.3).

This conception of "Orthodox nation" is the
11,1.*i> for a lenutln· set piece on church-state relations
in which Western model>, are critiqued iii fiwor 01

Orthodox "simphony." With the svnodal period of
Russian history in view, the document terms the
established or "territorial" church model "an evident

distortion." At the s:ime time, the document affirms

that the church may "urge the government to exercise
power in particular c,Ises," and can expect "tile state,
in building its relations with religious bodies, Itol
take into account the number of their followers and

unniar:1 the place the|v] occupy in forming the historical,
cultural, and spiritual image of- the people" (III.3,

liroiigli-both 111.6). Win' the Church did not use this context to

cuments is I craft even a few carefully worded lines about its
predicament during the Soviet period haffles thisi deep anxiety 9 „riter. Both documents do, however, maintain the

Whbout Russia's beraration of church and state, the inadmissibility of

claims of one over the other, the political neutrality
current  of the clergy, the crucial political and social role ofdemographic the laitv, and qualified Christian support of the state

and ecological - during war. Both statements also outline about 15
areas of church-state cooperation, ranging from

problems. charity and initiatives to strengthen the nation's

(particularly the family's) moral fiber to collaboration
in education, scientific research, and the mass media.

The Evangelical conception of its relationship to the

state is grounded in freedom of conscience, perhaps
the single greatest divide between the two statements.

Freedom of Conscience and Human Rights
Freedom of conscience occupies a central place in

the Evangelical social statement. It is placed at the

top of the statement's agenda, just under theological

presurrositions, and it is discussed well over a dozen

times throughout the 72-page document. "At the
basis of the church's mission lies the firm conviction

that freedom of conscience should be guaranteed to

all people," the statement opens. It continues that
the churches are prepared to defend "freedom of
conscience and religious freedom as a basic human

right as consonant with biblical teaching and

international human rights documents" (7). Again,

in the context of an appeal to several international

human rights conventions, "[wle believe that freedom

of thought, conscience, and religion are basic and

inalienable personal rights" (8).
The Russian Orthodox statement views freedoni

of conscience with ambivalence. As a product of the
Enlightenment, it resulted in some measure of religious

freedom in a "non-religious world." At the same
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time, it possesses a threat of egoistic assertion, its
necessity in fact proving that society has "become

massively apostate· and actually indifferent to the
task[4 of the Church." The document alsolaments

that people "ill a society which affirms freedom of

conscience no longer aspire for salvation" (111.6).
The statement D thils hesitant to sanction the

concert of human rights per se, and rather than

acquiescing to individitalism or the "protection ot
self-will," it mitintains that "the idea of human

freedom and rights ib bound up with the idea of service"

OV.7). This service means confronting several
thortiv social issiles.

Christian Ethics and Secular Law

For both, civil disohedience is contemplated only
when man's law contravenes God's. Stress is on being

law-abiding and socialh· active. This is especially
true of the Evangelical statement as the churches

have been viewed as foreign imports-an impression
this document takes pains to correct. Several particular
social issueN are discussed. In both documents, the

social role of women and their reproductive rights
are considered integral to current concerns about
the deterioration of the family. With regard to the
social role of women, the Russian Orthodox position
is expressed traditionally: "the desire to remove or
minimize the natural differences [between the sexes]
is alien to the church mind" (X.5). In the
Evangelical statement, the priman- tasks are to
restore "the respect accorded to a woman as wife
and mother" (26). Larger fainilies are encouraged in
both statements, thus abortion and abortifacients are

explicitly condenmed. Contraception is left to a couple's
discretion. Reproductive technologies are considered
admissible and surrogate motherhood discouraged.
Homosexuality and transsexuality are viewed by
both as pen·ersions of the created order.

As for experimental medical technologies, the
Russian Orthodox statement is more specific than its
Evangelical counterpart in forbidding the cloning of
human beings, but suggesting cautious optimism
about the prospects of cloning organic cells and
tissues. Organ transplants are advocated in suitable
cases and their cominercialization discouraged.
Physician-assisted suicide is equated with murder in
both documents.

Issues of crime and punishment are addressed
with a focus on rehabilitation, particularly in the
Evangelical statement, which advocates setting up
formal rehabilitation centers. The Russian

Orthodox position on the death penalty is that there
is no provision in Scripture or tradition that would
obviate it, though "mercy...is always preferable to
revenge," and steps to this effect bv state authorities
are welcomed by the church (IX.3).

In general, personal and national health and
well-being are considered primary concerns. Indeed,
running through both documents is a deep anxiety
about Russia's current demographic and ecological
problems. "Russia is experiencing a situation of
demographic crisis," the Evangelical document states,
and this "great disaster" is the churches' business,



particularly its effects on children (33). In what is
perhaps the most hicid section of the Russian
Orthodox statement, Russia's demographic crisis is
attributed to "sharply decreased" birth :ind average
life expectancy rates, the scourge of alcoholibm and
drug-addiction, and longer-term factors such as
"war>, revolution, hunger, and massive repression,
the consequences of which have aggravated the
social crisis" (X!.4,6). Both docilizients advocate
appropriate government legislation and relief
nicast,res, and in particillar mellical research and
social progrnms "intended to protect motherhood
.Ind childhc,cid."

Economy, Labor, and Globalization
Neither doctiment advocates a particti[:ir economic
system. T he Rubsian Orthodox position is that labor
in itself is "not an absolute value," but is driven by
two mc,tives: selftsufficiency and concern for the
well-being of others (VI.4). Passages from Scripture
and the church fathers are quoted to support the
dignity and necessity of work from a Christian
perspective. The Evangelical position is expressed
iii faintly schematic terms: "in labor the human
personality is formed and developed" (42). Adoption
of the Protestant work ethic is seen as meeting a
particularly urgent need in today's Russian business
environment: "The enterprising Christian conceives
of work as a special form of worship, as a calling, a
means of realizing the divine rlan in life" (44). Both
documents view the ownership and use of property
as a personal right to he exercised for the common
good. Expropriation of property for any reason is
rejected.

The Rtissian Orthodox Church's reservations about

the process ot economic and cultural globalization go
hand-in-hand with her concerns about secularization

and the mass media. The primary concern is that
international organizations will ride roughshod over

popular will and "may become instruments for the

unfair domination of strong over weak countries, rich
over poor, and technologically... developed over the

rest" (XVI.2). The concern ib 1,140 Cc,tifebbil,11ki|.

"1his process ... has been accompanied by attempts
to establih the dominion 01- the rich elite over...

Anine cultures and work|views ... which is especially
imolerable in the religious field" (XVI,3). Something
of the Churclis frustration with Rtissi;is increll,ing
religious pluraliwi] ts evident in ch p.,0311:c>,.

Viewed by knacclicals as requiring reM i.cretion, I he documentl
the mass inedia is seen by Russi;m Orthoiloxy a. tlic I -

-cnionstrate recent instijsitor of "more prok,unil Iilli| prilicip|(·L]
Contlict,4," some involving "Antrmatic" distortion 01 Inc c0171 mon
perceptions about "the Church and her servants ound on
(XV.3).

ioral issues, aS
Conclusions Bvell as some
7 hese documents are siginitant beanIM· they al-c thic .
first oftlicir kind, esircially in tlicir comprehilisive„(SM, Ibasic differences 
atid they demonstrate different methods. 1 he fin political 
Russian Orthodox statement is canonical in format,

;and economic *drawing on both Scriptnre and church tradition. (lts

English translation needs some elliting.) It Coillil philosophy. 
well have been more conservative or more liberal.

* The common The Evang,elical counterpart's prose is more relaxed, f
its conceptions stipported exclusively by Scripture. ; ground is the i
More substantively, the Jocuments demonstrate shared task to
some common ground on moral issues, as well as address critical
Solne basic differences in political and economic
philosophy. The Evangelical statement's insistence social needs.

on freedom of conscience and freedom of religion
can he viewed as a declaration that Russia's restrictive

religious and political order, past or present, is
unaccertable and counterproductive. Indeed, one of
the intriguing features of the Evangelical document
is its brief appendix, "From the History of the
Russian Protestant Churches," which serves as a

brief apology for the social role of Russian

Evangelicals. The common ground, however, is the
shared task to address critical social needs in the

complex arena between people and state.*

 Scott Lingenfeite795 docton7'didate in Russian .
2121zl==211!22121:Pi·.al*WI

Problems I See with Theological Education
Peter Mitskevich

Editor's note: The author wishes to credit two sources for his comments: Mark Harris, "Pidalls of Student Selection m
Leadership Training in Russia," Mission Frontiers (March/Amil 2003), 12-13; and Ralph D. Winten "What's Wrong
with 4,000 Pastoral Training Schools \*bildwide," Mission Frontiers (March/Ap,il 2003)

Problems:

1. In the selection of theological students, new

converts should not be admitted. They do not

have maturity. They need milk, not meat.
2. Due to changes in society, there are fewer and

fewer quality applicants. They have no experience
in ministry or experience of life or families. We
train people academically who cannot use their

education practicallv in life.

3. Students are not qualified spiritually. We need
those who fear God and have a strong commitment.

4. Students come without a call from God. They

do not want to be missionaries. They come for
answers. They stay as students for years and

years.

5. Students are not sent by churches. After

graduation, churches will not accept them due

to changes in their theology.

(continued on page 6)
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Problems I See with Theological Education
(continued from page 5)

6. The k·vel in seminan' is proEsion,11 mill .IC.,demic.
Stude,8 watch profebson and presidents and
these are their models, Inot pre,tchers|

7. Student. come for diplomiuS, expecial|v if the
se!1111),in· i. accredited. 'lLcv vallit tlic Malne

recognition. '1'he goal is a diploma, not education.

8. Some student, have the goal of a good career
with a Western mission or to obtain a good

Acholarship in the West. Man¥ graduates have

no place to serve and many wiH not serve where
they are needed.

Whv clo the qualified not apply? Most ministers are

working full time :ind cannot study iii Seminary

because of pastoral and family resrc,11sihilities. Still,DDes the there are good Studentk, but others do not have hearts

that burn for Christ. We need to lise the principle ofIseminary exist m,lturation. WiN the immature influence the nuiture

for the church or vice versa. Seminary graduates are not trusted by

'or the church , senior pastors when they return. Pastors do not
4 want talented people to leave for seminan,· because

for the
ther JO lint want them to leave the chirch.

seminary?
Solutions:

1. Each student should have a mentor and should

be assigned to a specific church for an intertiship
while iii school.

2. We should use the Internet so people who

cannot move to a seminary location call study

in remote places.

Discussion

Nikolai Kornilov (Moscow Theological Seminary of

Evangelical Christians-Baptists): Some go to seminary
to get answers to questions they have in the church.
Peter Mitskevich (Vice-President, Russian

Evangelical Christian-Baptist Union): The task of
seminary education is to change the whole person.

Kornilov: We need to shape the personality as well
as to educate.

Counter opinion: This [approach] would be the
same as the Soviet Union.

Another comment: Graduates are wandering

around without church assignments and they end zip
in Western missions.

Anatoly Prokopchuk (Kyi,· Evangelical Christian-

Baptist Seminary): The exclusively academic approach

is the greatest danger. We need the application of

education, not academic education only.

Mitskevich: Our seminary academic standards need
to fit our circumstances.

Alexander Karnaukh (Odessa Baptist Theological

Seminary): Seminary professors need to be involved

iii teaching in churches. Then candidates will be

more prepared for seminan·. The number of schools

is increasing, but the number of students is decreasing.

This relates to the quality of students and increases
the desire for students from other countries.

David Hoehner (Donetsk Christian University,
Ukraine): Now there are five or six schools in
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Donetsk alone. We need to discuss the issile ot the

number of schools. We should depend not only on

Western donations, but also on national support.
otuilents shop around for the hest scholarships. We
need to find ways to he inderendent of Western funds.

Igor Kobyako.·sky (Kyiv Christian University):

Stitilents need to pay more tlir their education.
Another brother: Most students are new believers.

Why don't we have more students from helievers'
fiunilies? Chribtians Jo not want their children to he

paxtors.
Another brother: Maybe we need to work with
these young students up to 20 and change our
education to meet their needs. Then many will be

Christians in society if not in the pulpit. We need

new programs and new approaches. We need to
chimic our attitudes.

Mitskevich: We should work with everybody. We

also need to help the older pastors who have had no

chance for seminary. We need to reorganize our
seminaries tising extension centers and/or the

Internet and/or teaching in churches.

Rudolfo Giroi (Euro.Asian Theological Seminary
of the Church of God Cleveland, Moscow): 1

suggest that students return to their churches in the

middle of the program.

Another brother: Some pastors send students to

seminar)' to get rid of them. Seminaries and churches
have to work together. We don't want to have

seminaries and churches going in different directions

and criticizing each other (as in the West)
A sister from Christian Leadership Development,
Kyiv: Does the seminary exist for the church or the
church for the seminarv?

Asatur Nagapetyan (Armenian Baptist

Theological Seminary): Seminary should be in the
church and then it will not be purely academic.
Ivanas Shkulis (Lithuanian Pentecostal Institute):

One problem is that we have no Sunday school for
adults.

Another brother: Pastors just do not trust seminary
graduates.

Another brother: Churches need to support stit-
dents in seminan·. If the church invests in a student,

then it will want the student back.

A Tashkent brother: We need to have a sympathet-
ic attitude towards our institutions. Manv Christians

from Central Asia have emigrated to America. Now
we work with a new, younger generation. No school
graduates generals. Our graduates can obtain
greater leadership with experience after graduation.
Alexander Abramov (Odessa Baptist Theological
Seminary): Our churches are closed culturally and
we have a danger that our students will be too
Westernized. 0

eter Mitskevich is vice-president of the Riussian -'Iq
'Et'angelical Christian-Baptist Union. Ilis presentation:

u·as made at the Euro-Asian Accmliting Associate 
Conference, Kiilot·, Ukraine, 15 October 2003. The JI
discussion section is based on notes taken at the meeting *
by the editon -



Moldovan Outreach to Central Asia

and Russia

C )leg l? li,Tlac

[ he College of Theology and Edlication (CrE) in
Kihinev, Mo[Jova, was founded and received its

official government registration in 1995. A Rubsian-
langinige Bible school founded in 1993 by Bethel
Ev.Ingelic:,1 Christian-Baptist Church (Fick|Or
Mocan, president) and the Romani:In-languitge
1Wnin, Theological Institute (Valeriu Ghiletchi,

president), founded in 1994 by Molilovan Baptisth,
merged in 1995 to form CTE. Mocan was elected
president of the new school, while Ghiletchi
assitmed the responsibilities of ac:idemic dekin. 121
date a total of 490 students have completed its
programs in theology, missions, Christikiti education,
and social work.

Missionary Possibi/ities
CTE's leaders from the beginning have been mindful
of missionary possibilities. They did not limit their
vision to Moldova alone, but dreamed of training
students for missions in Russia and other countries

of the former Soviet Union. in 1995 the first students

froin abroad began to arrive. They were from tile
Caucasus and Siberian and Far East Russian regions,
including Yakitia (Saklia) and Chukotka. Students
also came to CTE from two Central Asian republics
of the Soviet Union. The goal has been to educate
future leaders who will return home as missionaries

and church planters. This vision requires training
students iii theology in the Russian language iti order

to enable them to proclaim the gospel clearly to

their own people iii their own languages.
Also in the mid-1990s, several Gagauz students

from southern Moldova were studying at the
Protestant Emmanuel Bible Institute in Oradea,

Romania. Gagauz, numbering approximately
234,000, are ethnic Turks who never converted to

Islam, but instead embraced Eastern Ortliodoxy.

Related to the Seljuk and Ottoman Turks who con-

quered the Byzantine Empire, they withstood cen-
turies of enticements and subtle pressures to accept
Islam. Some of the 2,500 to 3,000 Gagaitz who are
Protestants have been sent as missionaries to fellow

Turks in several Central Asian republics (Praying for
Turkic Ethnic Groups; Kirk Johnson, "The Christian
Gagavuz Turks of Moldova," unpublished paper,
1993).

The Role of Joseph Ton
Gagauz students were able to study in Oradea,
Romania, due to the vision of Dr. Joseph Ton (pro-

nounced Tson) who was then president of
Emmanuel Bible Institute, Under the Communists,

this Baptist pastor had endured house arrest, gruel-
ing interrogations, and finally, in 1981, exile. From

1982 to 1995 he served as president of the
Romanian Missionary Society, Wheaton, Illinois,

which devoted itheIf to hurporting Evimiclic;11
churches m Romania.

Dr. 1,11 hail a vision to retich beyon,1 Romania

into Mold„va lind other repill,lics of the former
Soviet l Jnion. Along with young people from
Moldova, lic invited x'Cral stitilents from liliNSi:, tc,

study in Oradea. 'll)11'+ involvement in the lives of
Moldovan stlidents at E.timiamicl Bible Institute

proved to be vital to tile ext>,tence and vt,ton ot the
College of Theology and Education m Kishinev,
Mi)Idiwir

In 1997 one ofthe Gagall z graillt,Nes 01
Enummitel Bible histititte, Victor Ormanii, 1, 12,!tive

of Clicadir-Lunga in southern Moldovil, returned

home after receiving his B.Tb. iii Or·,ille:1. Initially
he phmned to stay iii Cheadir-Lting,i, but because
of Dr. Icin's inAuence he began his teaching career
at CTE as instructor in mishions and licad of the

mi»ions der,Irtment.

A Change of Leadership
In 1998 Valeriu Gbiletchi, academic de:,11 01-C[ E,

was elected to the Moldovan Parliament, the only
Evatigelical Christian-Baptist to serve iii this capacity
to date. In 2001 Ghiletchi was elected president
(bishop) of the Moldovan Evangelical Christian-
Baptist Union and in 2002 became chair of the board
of trustees of CTE. Rev. Mihail Malancea replaced
Ghiletchi as CrE's academic dean in 1998. This

professor of church history and theolcigy and pastor
earned a B.Th. from Bucharest Baptist Theological
institute, an M.A. from TCM Institute for Biblical

Studies, Austria, and is pursiting a doctorate in
Islamic studies at Bucharest State University.

The Bachelor of Missions Program
In 1998 under the leadership of Mihail Malancea
and Victor Ormanji, CTE launched a Bachelor of
Missions program with an emphasis on ministry in
Central Asia. This ambitious and far-sighted three-
year program has developed into a comprehensive
course of study including Study of the Koran,

Introduction to Islam, Historical Development of
Islam, Principles of Discipleship in the Muslim

World, Culture of the Muslim World, Theology of

Islam, Ministry to Muslims, The Church and Its

Status in the Muslim World, Human Rights iii the
Muslim World, World Religions and Cults, as well as

Arabic and Turkish language instruction.

Dr. Ton became an active supporter of this

missions program. As an adjunct professor. he often

visited CrE, taught classes in the areas of theologv

and ethics, and provided necessary encouragement

for the leadership of CIE. In fact, members of the

faculty of CTE like to speak of Joseph Ton as their
"

"spiritual father and mentor.

(continued on page 8)
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Moldovan Outreach to Central Asia and Russia

(c<,7tititted from /„rge 7)

Keys Ministries
Dr. -Ibn put the k·adership of CTE in touch with the

 U.S.-11:thed mi>Sionar¥ org.wization, Keys Ministries

Sttidents have *ttp://giirdenchi,pel.org/missic,tis/keys). Founded in
itome to study 10(13 in Liverpool, Petinsil\·:mia, its stated purpose is

- "to glorift' Goil and make Him known here andat CTE from -
throlighout the wor|il 1,0· providing resources for

Azerbaijan, I Chritian leaders." Keys became ,·cry ilistrumental in
Georgia, providing Airport 1-or CEE's new missions program.

Joserh 'll,n :ind his wife, Eliz:ibeth, had been

Kazaklistan,  friends of Palmer and Joan Long, members of the
/ Eviuu:elical Free Church of Hershey, Pennsylvania,Korea,

>ince tile late 1980.. Dr. 161's appeal to the Longs to
Moldova, I

provide sclic,larships for Gaginc students iii Romania
Romania, strtick a responsive chord, 117 part because Palmer

Russia,  Long had hal| "a verv keen interest in aring the
9 Gospel with Erkic people since serving iii the U.S.

Tajikistan, milit.iry near Atikara [Ttirkevl iii 1962-63" (letter to

Turkmenistan, the author, 4 Jamiarv 2004). A. director of Keys
Ministries, Long first lcd a team to Moldova in

Ukraine, and
May-June 1998. Since then Keys Ministries has sent

Uzbekistan. mission teams to CTE twice a Year to teach English

as a second language. It also encourages U.S. professors
11 to teach at GTE.

To Siberia, the Far East, and Central Asia

Vyacheslav Grini, Peter Litnevsky, and Vladimir

Gladkevich, graduates of GTE, serve in Chukotka

near the Bering Strait iii Siberia. Yuri Vvikov serves

as a missionary in Bulgaria. In the Yakutia region of

Russia, Lyubomir Tataer, a 1998 graduate of CTE,

and Alexander Kravchenko, a 1997 graduate, have

joined together in ministn·. Viktor Koval serves as a
missionan· in Yoshkar-Ola, while Mikhail and lima

Bin·uk serve in Chita in the Russian Far East.

Ergeny Shablenko, Alexei Bottlari, Pavel Belev, and

Sergev Kul'kov serve in different regions of Russia,

while Mikhail Arabadji ministers in Turkey and
Nikolai Khripko ministers in the Odessa region of
Ukraine.

Vvacheslav Verbitskv and Emil Agaev founded a

Bible school in Shvmkent (Chimkent iii Russian),

Kazaklistan. The Bible school in Shyinkent became

G Letter to the Editor
I read the article on European values [ 12 (Spring

2004), 8-9] and would have to say that the results
pretty well mirror my experience. I would only

wonder whether the interpretation of some of the

terms is the same iii each country. For example, it is
hard to believe so many people are against bribery in
some of the countries mentioned. But what do they
see as bribery: Is it taking money to help people get
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the first satellite school of CTE. Igor Kolianiuk, a

graduate of CTE's Bachelor of Divinity program,

started a Bible school in Tajikistan in 2003. In the

fall of 2003 CTE's professor Serghei Natnesnic

tra,·eled to lijikistan to teach homiletics to 34 students

at the Bible school in Dlishanhe, the capital of

Keys Ministries initiated a partnership with a
new extension school in Central Asia in January
2004. This extension school is currentlv training 32

believers for ministry. CTE facility also travel and
teach at this extension school ("New CrE Extension

Schoot, Talikistan," Keys Ministries, January/February/
March 2004. See also Serghei Namesnic, "Pc

urmele apostolilor," Pulse of Ministry, no. 4,2001,
29-30.)

From time to time CrE facultv inembers visit

schools in Kazaklistan and Tajikistan and teach
one- to twooweek modules. In February 2003

Professors Sergey Germanov and Alexander Girbil
traveled to Kazaklistan to teach at the Bible school

in Shymkent. They also visited Uzbekistan and
taught courses ill a Bible school there. Professors

Malancea and Ormanji travel to Asia at least once a
rear to teach at CTE's satellite schools and to recruit

new students for CTE's missions programs.

A Multi-Ethnic Campus
The graduating class of 2003 was the largest in GTE's
history. One hundred and thirteen graduates (75
graduates of full-time programs and 38 graduates of
the part-time program) received diplomas in theology,
missions, Christian education, and social work.

British missionary Ron George, adjunct-professor of

Islamic studies at CTE, was the main speaker at the
graduation ceremony. Students have come to study
at CTE from Azerbaijan, Georgia, Kazaklistan,
Korea, Moldova, Romania, Russia, Tajikistan,
Turkmenistan, Ukraine, and Uzbekistan. Currently
students of 20 nationalities of the former Soviet

Union are enrolled in CTE's programs.*

Iheology and Education, Kishinev, Moldova, and a 
1 ' .tor of ministn candidate at Beeson Divinio School, ]
rd University, Binninghant, Alabama. ..........„-

away with something they shouldn't? Or would they
also consider as bribery taking "gifts" in appreciation
for services to be rendered which are legally due the
recipient? I suspect most people who take and give
such gifts don't consider it bribery.

Sharon Mumper
Magarbie Training Institute

Baden-Leesdod Aust,ia



Christian Magazine Publishing in the
Former Soviet Union

Sharm Mumper

"How did you find us?" It was the second day of a
conference for Christian magazine publishers and
two of the particirants had approached me. "We
didn't even know one .Inother," the editor from

Siberia said, looking around at participants who had
come to Moscow from cities thousands of miles apart:
representatives of a Christian neW>paper from the
Arctic Circle, of a newsletter from the semi-tropical
south of Russia, and of lii:,gazines fn)in the farthest
reaches of Russia, Ukraine, and Belarils.

How ilid we find them? One contact had led to

:inothen then another, then another. It was our first

conference for Christian publishers in Russia, but
our third for Russian-language publishers from the

former Soviet Union. As we prepared for our first
conference for Russian-language publishers iii Ukraine
iii 1996, we found that very few church leaders knew

of more than one or two Christian magazines.

There can't be more than 50 Christian niagazines
in the entire former Soviet Union, one director of a

ministry to Russia told us in 1995. I was convinced

he was wrong. Already, publishers of more than 100
Christian magazines in Eastern Europe had attended

one or more of our conferences over the previous

five years. Tb this day, no one knows how many
there really are. However, since 1996, staff members

of nearly 100 Christian magazines from countries of
the former Soviet Union have attended conferences

organized by the Magazine Training Institute (MTI).

At every conference, participants are astounded and

delighted to meet fellow journalists working with

niagazines they didn't know existed. It is not

surprising that in a region spanning 11 time zones

and thousands of miles, journalists know only a small
percentage of their colleagues. Publishing in a region
that large presents tremendous potential as well as
enormous challenge.

Marketing Across i i Time Zones
The greatest potential lies in the size of the

Russian-language Christian market-over 5 million

Evangelicals, Charismatics, and Pentecostals in
Russia, Ukraine, and Belarus alone. Even the East

European countries with the largest Christian

populations can't boast a market half that size.
However, size-or rather, distance-is also the

greatest challenge to Christian magazine publishers.

It doesn't help to have an enormous market if there
is no way to distribute magazines in a cost-effective

way. Also, publishers in one country cannot easily

market their product in another country, even if the

language is basically the same. Export/import
regulations, costs, and paperwork are a major factor,
as is the problem of moving funds between countries.

The hanking system does not allow for convenient or
inexpensive transfer of funds from one country to
another.

bollic Ilk,1glizines have Inell to i ,·titl)11>11 informal
rel.itionships With ChrIN|iliti. 111 other coillitrich who
agree to act as distrillutors. 111,U'ever, inlormal hyS[CinN
are awkw,ird :Inl| r:,rely work well. Marketing litill
ditribution are problems even for ill'llishers operating
within a single country. In most £ 11.CS, Ilecittihe of tile
relatively small market for a Christi:in milgazine ;mil
the miniscule (or tionexistent) profit margin, news,tand
distrillittion is out ot the question. And Chritilm
bookstores are few And far between. How will

prospective subscribers find out :11,out the mitgazilic: It

Christian iournalists know of onlv a small percentlige
of the Christian magazines in the region, how will

prospective subscribers find out about them?

Russian publishers who met at an MTI conference

in 2003 brainstorined one possible solution. Each

agreed to pay a sinall amount of money to one of the Bt evelft -"'VI
publishers who had access to several mailing lists of 1
Christians. He produced a flier describing each onference, 
magazine and providing access inlormation. The particirants 
plan was a modest success, with publishers gaining

lare astoundedllsubscribers who otherwise never would have known I

about their magazines. One magazine editor iii  and delighted 
Magadan, in Russia's Far East, was thrilled to gain F to meet fellow subscribers from towns thousands of miles away. Her 1
region has few Christians but her magazine's potential  journalists
is enormous--if she can reach the market across a  working with thousand miles of tundra and forest.

magazines .

Distribution Across / / Time Zones they didn't
After marketing, the greatest challenge is know existed.

distribution. Many publishers still don't trust the

Russian postal system, which has been known to

solve the problem of a backlog of unsorted mail by

unloading it straight into a dumpster. The cost of

distribution is also a challenge for publishers who

need to keep subscriptions affordable in a region

with high unemployment and km· salaries. And the

enormous distances involved in transporting magazines
mean they may arrive weeks or even months after

they are mailed. Some publishers have resorted to a

sort of hitchhiking magazine distribution system,

handing off packets of magazines to strangers iii train

stations and giving them the name of the person at
the other end who will meet the train and receive

the packet in return for a modest 'transport" fee.
Another challenge is selling magazines in countries

where the average annual income per person is
$2,500 or less, and in some countries much less.

Some Christian magazines have outside sponsors

who provide regular funding, but most must look to
a wide variety of sources to cover expenses. The
most common base of support is the staff themselves,
manv of whom work for the magazine on a volunteer

basis. Occasional donations from foreign and local
organizations and individuals are also a vital source

(continued on page 10)
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Christian Magazine Publishing
(continued jium page L))

of funding. But for nearly half of Christi,in magicines
recently sitrveyed bv MTI, subscriptions and single-
copv Ndes are a priman· source of income.

De.pite the economic cluillenges and the
contant concern al,out f-imding, many Christian

pti|,lishers .,re .,111:izingly tenacious. Maria, a Rlissitin-

hingllage mligazine for women, ih published in
Moldova, which, with an .iverage :Innual per person
income of $460, i> the poorest country in Europe.
Nevertheless, editor Olga Mocan and her staff
celebrated ten yearN of colitinuouN rubli>hing in
2004. The attractive, 36-rage Russian-lang,mge
maglizine hil, a circulation of 7,000 imil is distributed

throlighout the regic,11.

Maria was one of the first Christian mkigazines

to begin publishing after the collarse of the Soviet
Union. Most Christian magazino in the region are

considerably younger. Perhaps because Christian
rublishing in the region is so new, there appear to he
proportionately fur fewer Christian magazines there
than iii Eastern Europe. According to tile 2001

edition of C )peration Wbrld by Patrick Jolitistone and
Jason Mandryk, Bulgaria and Belarus have nearly the

same number of Evangelical, charismatic, and
Pentecostal Christi:ins. Nevertheless, while Ml I

knows ofonly 10 Christian magazines in Belarus,
we have had contact with 30 in Bulgaria.

Russia, with a population five times that of

Romania, has fewer Protestant niagazines.
Admittedly, the percentage of Irlievers in Romania
is much higher than that of Russia, so for those

aiming at just the Evangelical, Charismatic, and
Pentecostal market, the number of prospective
ibscrihers wotild be similar. It is also probable illat

because of Russia's enormous size, a large number

of small publishers have escaped our lenses.
New Christian m:,gazines are Continually

surfacing througholit the Countries of the former

Soviet Union. Christians see tile potential impact

of- the printed page and are eager to embrace the
opportunities it presents. Few anticipate the very
real challenges of publishing. But many with grit

seize the opportunities and endure the challenges.
And when they can possibly afford the cost of

travel and time away froin work, they come to

professional conferences where they meet

colleagues from Christian nu,zines they never
knew existed. *

Christian Magazines in the Former Soviet Union: A Profile

Editor's note: Findings are hased on an MT! survey Of 1 10 Christian magazines.

Sharon Mumper is

director of the Magatine

Training In.stitute,

Bade„-Leesdod Austna 

• Most magazines stin'eyed are aimed at Evangelical,
Charismatic, or Pentecostal Christians, with

nearlv a quarter listing discipleship or teaching
as their primary purpose. About 20 percent say

their purpose is evangelistic. Some expect to
both disciple believers and reach unbelievers
with the same content and approach. MTI
guesses that fewer than tive percent are truly
evangelistic iii nature, tone, and impact.

• About 10 percent of Christian magazines are
aimed at women and the family. Another 5.5

percent are geared toward children and youth.
About 15 percent of Christian magazines are
directed to church leaders, with nearly half of
those aimed at youth and children's workers.
Although only 11 percent of Christian periodicals
consider themselves denominational or church

publications, because of the problem of achieving
widespread recognition, many editors have

minimal impact beyond their own church circles.
• About 40 percent of the magazines have a

circulation of 2,000 or fewer. Some 30 percent
have a circulation over 5,000. These circulation

figures are considerably higher than those of

magazines in the mitch smaller countries of

Eastern Europe.

• Although experienced writers are still at a
premium, 80 percent of the Christian magazines
about which MTI has information use little or

no translated material. This is encouraging for

the future development of Christian writers in
the region.

• Some 40 percent of Chri:tian magazines are

published quarterlv; most are published more

frequenth. Many majoi· Christian periodicals in the
U.S. have gone to quarterly publication iii order
to reduce expenses. However, most publishers 111

Eastern Europe and the countries of the former
Soviet Union continue to believe that, like

cotisitmer magazines, Christian periodicals
should he published more frequently.

• The advertising that drives consumer magazines

and makes their more frequent publication
profitable is largely unavailable to Christian
publications. Many, if not most, Christian publishers
in the region say they would take advertising if they

could get it. However, few Christian orgailizations
and companies can afford to advertise.

• Like Christian magazines in Eastern Europe,
magazines in the countries of the former Soviet

Union tend to be thin. Only slightly more than
half of the magazines have more than 26 pages.
Some 20 percent of the periodicals are actually

four- to eight-page newsletters.
• Most Christian magazines in the region have

been published fewer than 10 years. As the
economies stabilize and ministries mature,

Christian magazines may be expected to grow
stronger. Even volunteer staff members are eager

to increase their professional skills. Christian ,i
magazine workers are gaining experience and
expertise with each passing vear. As a result,their magazines are becoming more effective. 
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Report Highlights Religious Liberty Abuses
Editor's Note: The 2004 annual 1·eport of the U.S. Commission on hiternatimal Religious I.ihern' Lissijoied three
republics of the fornier Soviet Union to its Watch List for ablises offreedom of conscience (Belams, C ;eogia, and

. Uzbekistan) and placed rme on its list of "Countries of Partictilar Concent" (( :PC) for especially flagnmt vic,lations of
religious lifierties (Titrk,viistan). The report also docti,Tielits inerecising inb·ingements on relimous liherty iii Russia.

Belarus

Violations of the right to freedom of thought,
conscience, religion, or belief by the government of
Belarus bec:ime more pronounced in 2003. Official
intolerance and harassment of various denomilmtiom
has grown, including of the Greek Catholic Church
and the Belarlisian Orthodox Autoceph:dolls
Church, as well as of religions relatively new to the
country, including Pentecostals, 1 lindus, and 1 I:irc
Krishims. The Conunission has placed Belants on
its Watch List and will continue to consider closely
whether the government's record rises to a level
warranting designation as a "country of particular
concern," or CPC.

Iii October 2002, President Aleksandr
Lukashenko signed new legislation on religion that
led to further restrictions on religious freedom 111
Belarus. Although the law purports to codifr protections
for religious freedom, in fact it provides government
officials with tools to repress and control religious
activities without providing any clear mechanisms to
check abuses by these officials.

Considered by inarly observers to be the most
repressive religion law in Europe, the new law
essentially prohibits all unregistered religious activity
by organized groups; religious conununities with
fewer than 20 members; foreign citizens from leading
religious activities; and religious activity in private
homes, with the exception of small, occasional nieetings.

The law also requires all religious organizations
to apply for re-registration within two years. The
registration criteria laid out in the law are vague, thus
facilitating continued abuse by government officials.
According to the new law, religious publishing and
education will be restricted to religious groups that
have 10 or more registered communities, including
at least one that was in existence in 1982. This

requirement of at least 20 years existence in Belarus
is particularly onerous, since the cutoff date of 1982
falls during the Soviet period of religious repression
when few religious groups were able to operate oflenl'.
Moreover, all religious literature is now subject to
compulsory government censorship, and most
communities are denied the right to establish
institutions to train clergy.

Since 1994, President Lukashenko has openly
pursued a policy of favoring the Russian Orthodox
Church, a policy that frequently results in
discrimination against other religious communities. The
relationship between the Russian Orthodox Church
and the Belarus government has created particular
problems for many Protestant groups, which have
sometimes been denied registration or permission to
build a place of worship by regional authorities who
have been influenced by local Orthodox leaders.

Several "ilkierelkkilt" Orthodox Chlirche. that Lit
not accept the authority of the Orthodox P:Itriarch
iii Moscow have been demed registi-lition, belore and  President
111-ter the new Mw was Ile»cd. Ihoe elltarche include W

 Lukashenkothe Autoce'llmlous Orthodox Clitirch and the 'Irile

Orthodox Chilrch, 1, lirtiticli of- the Orthodox Church  has openlythat rejected the compromise with the Soviet B pursued a
government made by the Russian Orthodox Church :

policy ofin the 1920.4. In June 2003, the Belarus government
and the Russian Orthodox Church signed a concorditt favoring the
codifying the Orthodox Church's influence in Russian
government :aff-airs imil other facets of public life. Orthodox

Georgia Church, a

Georgia's previous government under Eduard policy that
Shevardnadze maintained a slow and inadequate frequently
response to imgoing vigilante violence against some
of the country's religioub minorities. In a welcome results in

move in March 2004, the new Georgian government discrimination

of Mikheil Saakashvili ordered the arrest and pretrial against other
detention ofseven leaders of mob violence against
religious minorities. Following the ouster of religious
Shevardnadze, officials reportedly permitted the communities.

Jetiovah's Witnesses Watchtower Bible Society to
operate legally in November 2003. Nevertheless,
other significant religious freedom issues remain
unresolved, including the fact that only the
Georgian Orthodox Church (GOC) has the right to
register and gain legal status, giving the GOC
precedence over other religious communities iti
official affairs, including public education. The
Commission placed Georgia on its Watch List in 2004.

The 1995 Constitution guarantees religious
freedom and forbids "persecution of an individual for
his thoughts, beliefs, or religion." In practice, however,
violations of religious freedom do occur, especially at
the regional level, where local officials restrict the rights

of mainly nontraditional religious minorities, who in
rece tit years have been subjected to societal violence.

Iii the past three years, minoritv religious groups
in Georgia, including Baptists, Catholics, Hare
Krishnas, Jehovah's Witnesses, and Orthodox
churches that do not accept the primacy of the
GOC Patriarchate have been subjected to more than
100 violent vigilante attacks. Jehovah's Witnesses
have been especially singled out, as well as members
of independent Orthodox churches. Pentecostals
have also been attacked; adherents have been beaten

and prorertv has been vandalized or stolen. Local
police are sometimes implicated in these attacks or
often refuse to intervene to protect victims. What
began in 1999 as a series of isolated attacks in the
capital of Thilisi escalated into a nationwide scourge
of mob assaults against members of religious
minorities treated with relative impunity. According

(continued on page 12)
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Report Highlights Religious Liberty Abuses
(continued from /,age, 11)

to the Department of State, the number of such
attacks continued to increase iii 2002 and 2003.

The main instigators ot these attacks were
"renegaile" members of the GOC: defrocked priest
Vasiii Mkalavishrili and ilirector of the Orthodox

"Jvari ' Union, Pitata Bluaslivili, who reportedly was
Nlirported by some in the GOC hierarchy. On

r-·-0-"- November 4,2003, 8 court iii Rustavi sentenced

fficial efforts Blimstivili and four associates to conditional prison
· terms, ranging from two to four years.

ito portray Ill June 2003, a court ordered that Mkal:ivishvili

I'foreign sects,  be held in preventive detention for three months, but
nostly j he went into "hiding" and continued to act without

Evangelical I consequence. Over 100 police stormed Mkalavishvili's

 church in Thilisi in March 2004, where tile priest
Protestants,  and his followers had harricaded thembelves.
as alien to , Mkalavishvili was taken at once into three-month,

Russian culture pre-trial detention in conformity with the June 2003
c <)urt order. At a closed hearing on March 14, the

and society judge ruled that seven of Mkalavishvili's followers also
appear to be be lield for three months of pre.trial detention.

escalating. The GOC, to which 65 percent of the country's
population claim adherence, is granted privileges
and influence not given to other religions. Article 9
of the Constitution recognizes the "special iniportance
of the GOC iii Georgiaii histtiry," givitig tlle GOC
considerable influence in official affairs, particularly
education. The GOC is the only religious organization
to have been granted tax-exempt status. In October
2002, the Georgian government signed an agreement, or
concordat, with the GOC, which grants the Patriarch

immunity, excludes GOC clergy from military service,
and gives GOC clergy the exclusive right to conduct
religious services in prisons and the military. The
agreement also grants the GOC approval authority over
construction of religious buildings and publication of
religious literature. Assyrian Chaldean Catholics,
Lutherans, Muslims, Old Believers, Jehovah's Witnesses,
and Roman Catholics have informed Forum 18 News

Sen·ice that the GOC Patriarchate has ofteii acted to

prevent them from acquiring, building, or reclaiming
places of worship. The GOC Patriarchate has also
reportedly denied pennission for Pentecostals, the
Salvation Army, and the True Orthodox Church to

print religious literature iii Georgia.

At present, Georgia is the only country of the
fornier Soviet Union that does not have a religion
law. The absence of a mechanism for obtaining legal
status means that onlv ozie religious communitv in
the country-the GOC-in effect has such status.

In September 2003, the Roman Catholic Church
failed to gain legal status in Georgia when the
Georgian government suddenly cancelled plans to
sign an agreement with the Vatican. The leaders of
maily religious minorities also seek recognized legal
status, since that is a prerequisite for owning property
and organizing most religious activities.

The Russian Federation

Clearly, the practice of religion in Russia is feer than
at anv time in its historv. Despite this improvement,
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problems remain. For example, a federal law on
religious organizations enacted iii 1997 contains

provisions that have prevented some religions groups
from registering kind thus practicing freely. Regional
governments have often passed ordinances that resillt
in discrimination against minority religious groups, and
acts of violence against nicinbers of religious niinorities
kire widespread. What is more, foreign religious leaders
and workers have experienced difficulty gaining entry
or nuiintaining residence in Russia.

rhe March 26,2004, Moscow court decision

banning Jehovah's Witnesses in that city may mark a
major shift in Russian official policy towards religious
nunorities. The protracted trial in Moscow took place
even though 135,000 Jehovah's Witnesses practice
their faith iii registered communities in many other
parts of Russia. If that decision is upheld on appeal,
Jehovah's Witnesses will become the first national

religious organization to have a local branch banned
under the 1997 law The prosecutor's claim that
Jehovah's Witnesses were mciting inter-religious
conflict because they see their religion as having the
sole claim to truth is especially troubling

Official efforts to portray "foreign sects," mostly
Evangelical Protestants, as alien to Russian culture

and society appear to be escalating. In December
2003, state-controlled Kultura TV ran a film made

in 1960 that reportedly portrays Pentecostals as
practicing human sacrifice. This official campaign
appears to be part of an increased effort by Russian
authorities to promote the "more equal" status of
the state-approved forms of Russia's purported

"traditional" religions: Russian Orthodoxy, Islam,

Jitdaism, and Buddhism. A "Law on Traditional

Religions," which was proposed in February 2002 and
whose status remains unclear, would grant benefits,
at varying levels, to these four religions. In March
2004, the Russian press reported that President Putin,

while acknowledging the legal separation of church
and state, said that he supports a legal initiative to

"support the spiritual leaders of the traditional
confessions," including on property issues.

Particularly on the local level, evidence suggests

that the Orthodox Church has a very close relationship

with officials and other state bodies. For example, there
are frequent reports that minority religious comminlities

must secure permission from local Orthodox churches

before being allowed to build a house of worship.
Russian authorities often seem to turn a blind eye

to societal violence directed against certain religious

communities, especially at the local level. On the

eve of a national conference in January 2004, the
"Initiative" Baptist church in Tula was bombed.
Arsonists have attacked Pentecostal churches in

Podolsk, Chekhovo, Balashikha, Tula, Lipetsk, and
Nizhny Tagil. No criminal investigations into these
incidents have been launched.

Turkmenistan

Turkmenistan is among the most repressive states in

the world today and engages in particularly severe,

Ollgoillg violations of freedom of thought, conscience,

religion, or belief. Since 1985, the country has been



ruled by President Saparmurat Niyazov, who, since
Turkmenistan gained independence in 1991, has
assumed total control of the country through 11 "cll|t 01

personality." Niyazov's all-pervasive authoritarian rule
has efibctively prevented any opposition froin operliting
within the country. Thi Commission contimies to
recommend that die Secretarv of State designate
Ilirkmenistan AS a "country of particular concern,"
or CPC. Despite the fuct that religious freedom is

severely proscribed in 'Ilirkmenist:in, the Secretary of
State has not yet named litrkmenistan a CPC

The status of religious freedom Jeclined further

after the passage of a new law on religion in November
2003. This law further codifies the Turkmen

govertiment'A already highly repressive policies that
eftectively han most religious activity in Tilrkmellist:,11
and calls for criminal penalties for those found guilty
ot participating in "illegal religious activity."

President Niyazov has promoted a state-controlled
version of Islam as part of Ilirkmen identity. The
earlier 1997 version of the religion law effectively
banned all religious groups except the state-controlled
Sunni Muslim Board and the Russian Orthodox

Church, though religious instruction even for these
two communities is severely limited. Niyazov has
allowed only one niadrassa, or Islamic school, to
remain open. In late March 2004, he proclaimed
that no new niosques should be built. Iniams have
been instructed by the government to repeat an oath
of loyalty to the "fatherland" and to the president after
each daily prayer. Niyazov bolstered his personality
cult with the publication of a three-volume work,
Ru/mama, containing his "spiritual thoughts," which
is required reading in all schools. Copies of Ruhnama
are now reportedly required in mosques and Russian
Orthodox churches, and given equal prominence
with the Koran and the Bible.

Turkmen security forces routinely interrogate and
ititimidate believers, especially those attempting to fulfill
the registration requirement. Members of unregistered
religious communities-including Baha'is, Baptists,
Hare Krishnas, Jehovah's Witnesses, Pentecostals,
Seventh-day Adventists, Shi'a, and other Muslims
operating independently of the Sunni Muslim Board-
have been arrested, detained, imprisoned, and
reportedly tortured, deported, harassed, and fined. In
addition, they have had their congregations dispersed,
services disrupted, religious literature confiscated, and
places of worship destroyed. Members of some religious
minority groups in Turkmenistan have reportedly been
forced to retiounce their faith publicly, swearing an oath
on a copy of Ruhnama. Security officials regularly
break up religious meetings in private homes, search
homes without warrants, confiscate religious literature,
and detain and threaten congregants with critninal
prosecution and deportation. Family members of
detained religious leaders have been subjected to
harassment and internal exile. Even the registered

Russian Orthodox community has been affected by the

repressive policies of Niyazov, who in September 2003

issued a decree banning residents of Turkmenistan

froni receiving Russian publications by mail, a ban that
included the Journal of the Moscow Patriarc/late.

Uzbekistan

Uzhekistan has a highly restrictive I.tw on religion
that >,cri·rch' limith the :1|111!ty 01 rellgiou. gri,lip. 10
fiinction. The Uzhck govermnent in recent years has

also ken Imnhly cracking Llc)wn on Muslim indivicll m IN,

groilps, alk| m{)Miltleb t|uit do not conform to

government policies on the pr.,Clic r Illk| exprl·h,1,)17

ofthe Mamie fuith. AS a resilit, thous.tlills ofpeople
have been arrested, mitny of whom have becti

torilired m Jetention. 1 he Commission Ims placed
Uzk·kistan on its Watch List :ind will contilitic to

convilcr closely whether the Hovernment'>, record
rises to a |eve| warr:inting dchignation as a "coilinry

of p,Irticular concern," or CPC.
I lie Uzkk government contimies to exercise

tight control over all relixious practice iii the country.
Despite the constitutional gtiarantce of the seraration
ot religion and state, the government under President

Islam Karimov strictiv regulates islamic institutions
and practice through the officially hanetioned
Muslim Spiritual Board. Over the past 10 Years, and
particularly since 1999, the Uzhek government has
arrested and imprisoned, with sentences up to 20
years, thousands of Mity,lims who reject the state's
control over religious practice.

The government of U:bel<Man does face threats

to its security from certain groups that claim religlolls
links, including the Islamic Movement ot

Uzbekistan, which has used violence in the past but
whose membership reportedlv declined significantly
as a result of U.S. military action in Afghanistan in
late 2001. U:bekistan continues to he s Libiect to

violent attacks, though the perpetrators are not often
apparent. In late March 2004,47 people were

reported dead after bombings and shootouts during
several days of violence in the capital Tashkent and
the ancient city of Bukhara, according to the Uzbek

government. A female suicide bomber was allegedly
tizvolved iii one incident.

The Law on Freedom of Conscience and

Religious Organizations passed in May 1998 severelv

restricts religious freedom. Through a series of

regulations that are often subjectively applied, the law

imposes what the State Department calls "strict and

burdensome criteria" for the registration of religious

groups; criminalizes unregistered religious activity; bans

the production and distribution of unofficial religious

publications; prohibits minors from participating iii

religious organizations; prohibits private teaching of

religious principles; and forbids the wearing of

religious clothing in public bv anyone other than
clerics. As with Muslims, pastors or other members

of Protestant churches have heen arrested on spurious
drug, or other charges. Several Christian leaders

have in the past reportedly been detained in psychiatric
hospitals, severely beaten, and/or sentenced to labor

camps. In the past year. Christian groups continued

to have their churche raided, services interrupted,
Bibles confiscated, and the names of adherents

recorded by Uzbek officials. Several Christian leaders

were imprisoned for leading religious services in

private homes. Some Christian groups iii U:hekistan

have been forced to operate underground. *
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Edited exce*ts reprinted

trith pennission of the
U. S. Commission on

International Religious

Freedom from the
Commissioli's 2004 almid

report, at·ailable at

http://wu·u. uscidgot,/
Teports/1 2Mar04/

finalreport.p/*3 ?scale
1024.
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Chen·1 K. Hosken
teaches social work

courses at the Rlissian-

American Christian

Unive?-sity, Moscow,
mid with her husband,

Bob, heads Agape

Biblia and Agape

Rehab Socieo.

C Book Review
Caldwell, Melissa L. Not by Bread Alone:
Social Support in the New Russia. Berkeley,
CA: University of California Press, 2004.

Reviewed M C :hen'l K. Hosken.

Not In Bread Ahme is kin enthnographic study ofthe
clderk· poor in Moscou· u·ho were fed in church-
upported soup kitchen> in the late 1990s. The
ministry of the sour kitchens continues to this Jay,
although Jmunislicil in size. For those of us w·ho
desire to understand Russian society and how it
works, Melissa Caldwell's study is filled Witll useful
intormation. It is also lielpful that the author knows
the Russian language and understands not only
conversations, but also the nuances ot meaning in
words people use. She details her observations with
examples that she herself experienced.

The theme of the hook is "making do" with the
economic and material uncertainties of life in Russia,

especially following the breakup of the Soviet Union.
Soviet citizens nearly always experienced a shortage
of consumer goods. Thus, familie had a network of
familv and friends who procured needed items and
lent money when necessary. In the 19905, consumer
goods increased, but disposable income was practically
nonexistent. Therefore, Western agencies and
humanitarian organizations began to distribute food
packages and feed the poor.

The hook focuses on a food program set up by
the congregation of the Moscow Protestant
Chaplaincy. For a number ot reasons, it is a fine
example of koinonia, the New Testament Greek term
for sharing or fellowship. The program feeds those
who are most needv as recommended bv the local
social welfare offices. Students who are in need of

food serve as volunteers and receive one hot meal

per day. The church supervises the program and
works with locally run cafeterias to prepare and
serve food. A good percentage of the food recipients
and volunteers worship together at the host church.
BY u·orking together, these groups serve and torm

¢' Letters to the Editor
Let me express my thanks and admiration for your
making the Kosovo tragedy the topic of your lead
article in the latest issue [12 (Summer 2004), 1-3].
Most of the self-proclaimed defenders of religious
freedom in the Protestant world would have simply
ignored the subject-all too often they seeni to care
about religious persecution only when it affects their
fellow Protestants. (My fellow Orthodox are, of
course, often equalk guilty of such selectiveness.)
Keep pursuing the truth, whether it's popular or noN

Larry Uzzell, President
International Religiollf Freedom \Xhtch
Fichenwille, Virginia

community tor the elderly poor. I he food program
gave the elderly companionship, information on
goods fc,r low prices, a sharing of needs and ways to
meet needs, and celebration of personal and
national holidays. In other words, more than just
bread wit. shared in the cafeteria.

[lic network of family and friends is used today
as well to help the elderly in times of trouble or
material need. The practical rules governing what
one ain expect to receive in exchange from this
network is difficult for Westerners to understand.

However, the author gives examples of exchange, gift
giving, and to whom one can look for help. Russian
elderly also need to reciprocate charity and kindness
shown them even if the return gift has little monetary
value. Such a revelation will help Westerners
understand the need to accept gifts or invitations to
tea with an elderly person. The book also explores
changes in Russian society and interpersonal networks
through globalization and technology. Family
relationships are changing as Russia has been
introduced to name brands, personal computers,
European culture and trends, and increased amounts
of disposable income.

The book ends w·ith a note of uncertainty about
the continuation of food programs for the elderly.
Russia has certainly changed since Ms. Caldwell's
original visit in 1997. From information I have
gathered in Moscow, many food programs were
negatively affected by the September 11,2001,
terrorist attack. Funding from the West decreased,
therefore lowering the number of pensioners who
could be served. Russian Duina legislation is also
affecting rensioners and handicapped people. They
will receive increased monthly income in cash
payments but all discounts for housing services and
assistive equipment will be removed. Prescriptions
will be subsidized at what is now about $12 per
month (Moscow Times, 13 August 2003). Given
such small pensions for the elderly, perhaps those
who now sponsor food programs will find it necessary
to continue and even expand them.*

We appreciate the honest evaluation of the church
in Moldova in the latest East-West Church 8 Ministr¥

Report [12 (Spring 2004), 13-14]. For anyone wanting
to help Christians in the former Soviet Union, Oleg
Turlac's article hits the nail on the head. Change
creates stress anywhere, but nowhere more than in
a country and community that was isolated for
generations. Helping the church go through change
and embrace its new opportunities without polarizing
the church can be a great contribution. Turlac's article
is right on and can be of great help in that process.

Hank Paulson, President

Neu, Hope International

Colorado Springs, Colorado
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Missionary Sending Movements
(continited frum p«ge 16)

and many were evacinited, the lioh;ins decided to sttly. The

villagers told them, "Youll be the last to die. First, We will dic;
then our children will die; (mly then woul,1 yolbilie." On atic,ther
occasion, Muslim missionaries from Pakistim came to the villilge imil

told the Alhanians they S|ic,illil kill the I ic,hans hec.,use they were
Christian missionaries. The villagers told them to go itway: "They
are Christians, but they are our Christians. They are one ot liN."

Sacrificial Giving
Aletheia is a small church witli a large missions vision. It was one
of the first churches in Romania to send out missionaries without

support from outside organizations. Although thi, level of help
from outside sources is probably larger than implied bv the main
participants, the church nevertheless has devoted itself to providing
for its missionaries as completely as it can. The missions pastor
says that Aletheia supplied 60 to 70 percent of the Hohans' funds.
At the beginning, the church apparently had Western contacts
who would have connected them to a mission board that would

have taken care of the Hohans. However, the leaders decided 11(it
to take advantage of this offer. They felt God had called them to
do it, so they asked God to supply the needs. Several Romanian
businessmen from outside the church have become regular
donors. These men, some Orthodox and some Evangelical, have
responded positively to presentations of the needs in Alhania and
have given generously

Aletheia has not been able to fund its missions program totally
from its own resources. This has required establishing relationships
with partners outside the country. Exodus Fellowship iii Maryland
is listed on the church letterhead as a U.S. contact. A church in

North Carolina also has been a partner. Donors come from
Northern Ireland and Germany as well. And World Relief helped

build the new community center in the village.

Open to New Vision
Aletheia had a multi-cultural character from the very begitining
Among the church's initial ten members was an American
missionary who provided access to multiple perspectives in its
founding stages. Aletheia has planted three churches in tile
Timisoara area and others farther away, it is starting a church
among Gypsies, and is helping churches in Oltenia, primarily with
training. The important point is that Aletheia was open to new
ways of doing ministry, and therefore the church was able to respond
to a need and a vision and adopt it as its own. No inherent resistance
to doing something new and challenging existed. Marincu, as a
visionary and initiator, certainly made this easier as well.

Through the six years that the Hobans served in Albania,
people from the church visited regularly. (Marcel Hoban is now
the missions pastor of Aletheia.) About twice a year, a church
group traveled to Albania to visit and encourage the Hobans and
to help with practical issues, money, and supplies. Ten to 15
members have made these trips, quite a large percentage for such
a small church. Leaders sent both mature and not-so-mature

people because, in addition to practical help, the purpose of the
trips was to challenge people. The missions pastor says of those
who participated, "They have now lived there for a week and they
understand better. The impact was significant. They now have a

"heart for missions.

Aletheia has relationships with the Pentecostal churches in
Timisoara, which typically look at it with distrust because it is

Ch;tri.Ninatic Imil hil. not joilicd the Pentecosti,1 linion. I lowever,

Cortic·| M.irmcii h.,0 develored i, reput.itic)11 :ilk| trit>,t that Ims
overcome many barriers. At the slime time, Alcihem recently

ji,iticil :i new denonuimtion tliat Im>, ties to the |bliteel,Nt:1|
Mi»ion,Iry Society (PMS), otic of the carlicM mission :,Acticies

Aunded after the 1989 Revolution. So tur, PMS sit'll,ort. two
Women from l)ritile,I servmg in hillia lind a num from Slitil Marl·

sen·ing in AfulitmiAtim.

The 1 |obanh' initial Wchtern Colitilets were thi'oligh thi·

Albimian Encouriuwment Project (Al.11), a consortium of lili

mission groups working in All,;una. 7 hey I,Iti·r SU'itchi·(.1 their
affiliation from AEP to the Al|limil,11 Evangclical Alliance. The

current missions pastor has become involved in foreign ministry,
traveling to Vietnam with BEE{ to teach Courses to others who

now experience lander (24)mmitijism what Rom:mian have lived
through. The church |111. a written manual thilt includes a section

on milltiplication and mission. All church members have to read

and linderstand the vision. In aidllition, Aletticia has developed a

mission constitution outlining policies, finances, Cl,ilimuniC:ltion,

and partners hi,3.

A Lot to Learn As Well As Give

Although Roinanian.s feel theY have something important to bring
to Albanians, they see that they have a lot to learn from them as

well, for example in the area of hospitality. Romania has a strong

reputation in this area, but "We don't know ain·thing compared to
them [Al|lanians| . They give you everything." Ther recognae
the possibility atil| the danger of an attitude of superiority and
pride, of being full of themselves. Thev know they need to be
humble, to see others as "like its." Marincu talks of BEE as being
a role model for them in this, in that BEE staff came in and

recognized they had things to learn from Romanians, and not just
to teach. Finding the balance between having something to offer
and something to learn is important. BEE training helped Marincll
develop his own ministry skills and philosophy of ministry.
Western missionaries modeled missions for Romanians, helped
them to see missions first hand, and encouraged them to think
about missions for themselves. Others came regularly and

encouraged them iii their vision. An American missionary family
with BEE was in the church from the beginning, encouraging the

church's vision and personall¥ supporting the Hohans.
On the negative side, SOtle missionaries were not good

models because they were not willing to learn Romanian culture

and language and they created problems with their condescetiding

attitudes. Nevertheless, it was still seen positively. Romanians

looked at Western missionaries with whom they were not impressed
and thought: "If this is what a missionary is, we can do a better
job than they do. We have people who are more mature, better

prepared, more experienced, and able to teach." In conclusion,
vision did not change the economic system. Instead, it changed

the way people understood their capabilities and made them
willing to use their financial resources to further a specific cause. *

Edited excerpt reprinted with pennission from Scott Klingsmith, "Factors in
the Rise of Missionan Sending Moc'ements in East-Central Europe," Ph.D.
dissertation, Trinio International Unitersity, 2002.

1 - + 4- ': . ...

ir Scott Klingsmith is a missionan with CBI International and
IliSR.hi.1@8661,st,ail.....d./.......
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Missionary Sending Movements in
East-Central Europe:
A Romanian-Albanian Case Study

Scou Klings,nith

., In 1988, Marcel 1 101,im, then 18 years (ild, was a

 Vision changed : member of a youth group iii -1 imisoarn, Romania,
1 which inct regillarly fur prayer kind Bible Stlidy. One

the way people I gue>t .irciker encouraged thobe .Ittending to prav for
understood  countric. with very few Cliristicins and for Christians

, facing rersecution. He also shared that Alhania
their capabilities '

recently hail declared itself thir first officiallv atheistic
and made  country in the world. Hohan, together with his
them willing I group, began to pray for a Bible translation and

 Christian response in Albania.
to use their ,
financial Agape and Alethia Church Support

One day, while praYing and studying the Bible, Hoban
resources to

received a vision of mountains and Jarker-skinned

further a people and heard an inner voice say, "There you will

specific cause. be a missionary." In April 1994, while visiting Alhania,
he came to a certain mountain. A, he SAW the needs

of the surrouniling villages, it suddenlv became clear

to him that this Was the same mountain and these

were the same people that he had seen iii his vision.

Agape, their church in Timisoara, sent Marcel and
his wife Felicia as missionaries to the village of Pinet.

Six nionths after their church's funding ended,

they responded to a previous invitation from Cornel

Marincu, pastor of Aletheia, another church in

Timisoara. Despite being just one year old and with

just some two dozen members, this church agreed to

support the Hobans as its missionaries. In 2001,

Aletheia sent another couple to serve in the village
of Pinet in Albania. A church nou· of around 100

members, it wants to send missionaries to Serbia and

also has someone preparing to go to the Muslim world.
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Daniel Matei, a Pentecostal pastor, inunigrated

to the United States and then served as a missionary

in China. Inunediate·h· after the 1989 Revolution lie

returned to Romania and shortly thereafter helped
start a new stvle church. This charismatic chilrch,

Agape, unlike traditional Pentecostal churches in

Romania, emphasized a more contemporary worship

style, ministrv training, and outreach. Matei had a
heart for missions and it was part of his desire for Agape
to become involved iii missions. He encouraged his

church to accept Hoban's vision and to support him.
Corne| Marincu, the founding pastor of

Aletheia, was one of the original members of Agare
and was its director of church planting and missions,

but left over differences in philosophv of ministry
and practice. Influenced by the "Church Dynamics"

course taught by Biblical Education by Extension

(BEE), Marincit developed a growing awareness of
the need for mission outreach. When Hoban visited

the church, it adopted his vision. However, church

members did not just accept his vision: they caught
it for themselves and owned it.

Vision More Critical Than Money
In inam· situations in Romania since the 1989

Revolution, people with a missions vision have had to
leave their church to find another congregation willing
to share their desire to be sent. So often the pastor
bv his attitude can promote or destrov anymissions
vision. Those involved in supporting the Hobans in
Albania believe that if the church has the vision, there

will be no problem with monev. One respondent,
"00 spoke passionately about the relationship between
giving and vision, said the church has to teach people
that money belongs to God. "Economics is not the

biggest problem. People think first you have to have
money. Not true. Money is only moner. Most
important is vision." Aletheia committed to providing
the Hobans with $250 a month. "By the grace of
God, by miracles," respondents say they have never
missed a month. In the year 2000 alone the church
invested $15,500 in Albania because people sacrificed
to help: some gave up their cars while others gave
up their vacation money.

Missionary Hardships
At times, things were very difficult for the Hobans.
Ther lived at the same level as the villagers, they
hauled water by donkey, and for three years they did
not have a car They moved to the village of Pinet
simplv to establish a Christian presence in the village.
They went as newlyweds, and as such were adopted
and protected by the village. During the violence in
Albania in 1997, when foreigners had great difficulties

(continued on page 15)


