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The Church in Russia: Between the Law

and Administrative Practice

Mark /:'/lit}ft

The November 1999 Court Ruling

Ruxsiak Constitutional Court handed down a long-
awaited ruling on 23 November 1999 substantially
softening the blow of the restrictive October 1997
law on religion.' Suits brought in 1998 by a Jelic,vah's
Witness congregation in Yaroslav] amd the
G]orification Pentecostal Church in Abakan,

Khakassia, Siberia, involved the two groups that
had sittlt·red the greatest degree of government
harassment in the previous two years. Registered
prior to the 1997 law but not more than 15 years
prior, both suffered discrimination and threats of
closure under the 1997 legislation'% two-tiered system
ofprivileges and disabilities for those with and
without 15 years oflegal recognition.The Yaroslavl
church dates from 1967 but only managed to secure
official registration in 1992. Iii fact, it would have
been impossible for it to register before the 1 990s
because Jehovah's Witnesses were proscribed under
Soviet law.-

In an 18-page decision widely applauded by
human rights activists, Chiefustice Valerii Zorkin
ruled that the controversial 1 5-year provision o f
Article 27 does not apply to groups registered prior

[ln This issue to the passage of the 1997 law; nor does it apply to
any congregation which has joined a "centralized

EMinistry to Russian i
religious organization" with a legal presence in at
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PAGES 3- least three of Russia's 89 regions.

Human rights lawyer Lauren Homer sees the
lithuanian decision as "a great triumph" and "cause for
- Christianity rejoicing," while attorney Anatolii Pchelintsev, who

PAGES 7- 1. represented the Pentecostal church in the case, calls it
"a substantial victory."4 Indeed, the vast majority of

- The Central
the thousands of churches founded by Protestants,

European Church:
Catholics, and new religious movements in the wake

Growing Pains
i of Glasnost now have some legal protection underand Taboos

* the court ruling. However, in Russian history
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& arbitrary administrative practice frequently has been
Bulgarian Evangelical more important than the letter ofthe law.Thus, the
Theological Institute observance of the court's decision by local authorities

PAGE 14 will require close monitoring. Furthermore, groups
such as Jesuits, with direct lines of command to theResources
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Vatican rather than to Catholic hierarchs in Russia,

and unregistered Baptists gain no benefit from the
November 1999 court ruling.'
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Keston histitute 1 )irector Lawrence Uzzell poilltf
out that the court did not actually declare any
portion of the 1997 law on religion unconstitutional.
On paper, the blatant discrimination between
"religious organizations" and "religious groups"
established in Article 27 still stands.' (Chiefjuxtice
Zorkin explicitly wrote,"The state has the right to
block those sects that are carrying out illegal
activities...so as not to automatically grant the *tatus
of a religious organization."And in sonic cases
authorities have the right "to obstruct missionary
activities... [andl proselytizing" when "accompanied
by offers of material or social benefits."The chief
justice insisted on the state's obligation to protect
against "the u Illawful influence oil people in need or
distress, psychological pressure, or threat of force."7
With such language, even Christ's injunction to share
water and food with the destitute would appear to fit
the Russian court's definition of bribery and mani-
pulation. Iii truth. the line in Christian witness
betweeti genuine, godly compassion and unseemly
material and psychological inducement can be
difficult to draw Still, it seenis clear that Zorkin's

language draws it in an extremely restrictive manner.
Artur Leontev, one of the defense lawyers in the

case. believes the ruling "was niade on the grounds of
politics rather than jurisprudence."" As attorney
Lauren Homer notes,"It was clear that the

Constitutional Court was under great pressure to
avoid finding the entire law unconstitutional, thereby
antagonizing the Russian parliamentary bodies....
The court tried to take a middle ground and not find
the law unconstitutional, but find a way that the
majority of groups could reregister without special
problems."U Thus, to the extent that authorities
comply, the ruling takes a major practical step
fonvard in the protection of freedom of conscience.

Reregistration of Religious Communities:
By Fits and Starts

Meanwhile. the vast majority of Russia's religious
organizations were unable to reregister before the 31
December 1999 deadline established by the October
1997 law on religion. Deputy Minister ofustice

(continued on page 2)
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Church in Rus„ia (cont. from page 1 )

Evgenii Sidorenko reported that out of approxi-
mately 16,000 religiouq groups officially registered in
October 1997, only ome 3,160 had completed
reregitration by October 1999.10 Tatvana Titova of

Keston News Service estimated in mid-December

1999 that in some provinces as many as 50 percent ot
religious bodies had not yet reregistered." In the fall
of 1999 even the Mowcow Patriarchate, with lip to
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10,000 parishes and atixiliariev not reregistered,
-.- Joined other partle·, 111 feeking a one or two year
Ip" Russian -wlll exteniion from the | )litil.k. With the support of the

istory arbitrary] Miniftry ofjustice andYeltsin's Chief for Internal

rdministrative - 11.eligioue Organiz.ition recommended a one year
- Politics Andrei Loginov, the 1 ).mak Coinmittee on

practice extetisicin. But with the Chechen war raging and tile
/frequently has diNtracnon ofelection Campaigning, the Duma

1 ,

recewsed in I )ecember withollt taking action.been more
Finally. on 21 February 200() the Ilitwian parliament

iniportant than paswid an extension ofthe reregistration deadline to
the letter of 31 1 )ecember 2000. Currendy Nome 7,000 religious
the law. : ,soctations have yet to reregister under the terms ot

the October 1997 law on religion."
The low rate ofreregistration stems in part from

tile inability of officiak to cope with massive
papenvork.1' But a more ominous explanation also is
at hand.With a weakened federal govermnent,
Russiak local authorities are prone to interpret laws
as they see fit. Thus in fall 1999 in Khabarovsk Krai
officiak rejected 62 of65 applications for
reregistration of religious bodies.'f' Even m Moscow,
with its high level ofinternational media exposure,
the rejection rate as of 1 October was 30 percent
(127 of 417 applications). !- Finally, attorney Galina
Kry|ova notes that many'lion-traditional" groups
have purposely avoided the reregistratioti process for
fear of rejection and to avoid drawing attention to

18

theniselves.

This defensive attitude wai reinforced as local

authorities continued with restrictions and

harassment through the winter of 1999-20( )0:
against Jehovah's Witnesses in the south Urals in
Bashkortostan; against Catholics, Old Believers.Jews,
and even Orthodox in Samara in the middle Volga;
against Evangelical Christians-Baptists in loshkar-
Ola. capital of the Mari El Republic: against Calvary
Chapel Church parishioners and missionaries in
Smolensk; against Pentecostals iii Kirov and Kazan:
against the Church of Christ in Cheboksary, Chuvash
Republic; against Methodists in Moscow; and in
Voronezli Province, against 13 different religious
communities. including Baptists, Pentecostals,

19

Lutherans, and Jews.
Media incitement of hostility towards religious

ininorities also plays a destructive role. Attorney
Galina Krylova reported over 600 negative articles in
the Russian press about Jehovah's Witnesses alone in
the past four years.2' Sad to say, media attacks on
Protestants, Catholics.Jews, and new religious
movements are the rule, rather than the exception.
With Patriarch Alexi II's baseless charge in November
1999 that foreign niissionaries often employ drugs to
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secure converts, one sees little hope in the near term
for qubstantive interconfessional dialogue or religious
tolerance in Russia.2' AN the Manchester Gitardia,i

recently reported, the Russian Orthodox Church
"appears to have transformed itselffrom persecuted
victim to bullying aggressor iii a decade."22 The recent
election defeat of i)eput>'Valerii liorshov, one of the
1)umak few, consistent advocates offreedom of

conscience, strikes another blow At the same time, a

ti,riner employee ofthe Soviet Council for Religious
Affairs, which previously kept a stranglehold on the
church, now holds a significant post in the bureau-
cracy ofthe Moscow Patriarchate."It's as if" Keeton's
Lawrence Uzzell notes,"post-war Germany hail
employed .in ex-Nazi to oversee etimic relations,"23

Orthodox hoqtility ti,ward lion-Orthodox, the
caprice oflocal authoritiex, and the bias of the
Itussian media compel those who champion
religious liberty to continue careful tlic,Ilitoring of
a tragile and vulnerable freedom ofconkience in
Russia.

What the Future May Ho/d

To no one'% surprise, litissiati President BorisYeltsin
has been succeeded by an ardent nationalist.To be
sure, Acting President VIadimir lizitin, upon taking
office 31 1 )ecember 1999, publicly expressed support
for democracy and civil liberties. But the former
K(;13 chiefalso has deferred to the Russian

c )rtliodox hierarchy even more efftisively than did
Yeltsin. Ultimately, however, whatever his degree of
support for freedom of conscience, it appears unlikely
that Putin or any other Russiati strong man could
successfully suppress Protestant or other non-
Moscow Patriachate Orthodox expressions offaith,
short of an improbable return to Stalinism. Basically, a
decade of unprecedented freedom of conscience
(1990-99) created enough of an expanded
infrastructure that many faith communities outside
the fold of the Moscow Patriarchate should be able

to withstand present and future restrictions. •
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Guidelines for Contextualizing the Gospel
for Russian Youth
X lark .1. Harris

The Need for Contextualization

To contextualize in evangelism is to communicate
the truth ofthe gospel iii such a way that hearers
understand the message. People in every culture are
raised with a set of values, beliefs, and attitudes. Some
are held deeply, and iii many cases, they have never
been questioned. Others may be negotiable or
debatable. But all affect how a person receives a new
message. A cross-cultural worker must ask,"What
core values are my listeners assuming as they hear my
presentation of the gospel? What do they already
believe that will agect their attitude toward the

niessage?"Juinping right into a "standard gospel
presentation" ignores the preconceived grid that
already exists iii hearers' nlinds--and the result will
often be misunderstanding.

A cominon problem of those doing cross-cultural
ministry is the assumption that their own cultural
expression of Christianity is in fact part of the gospel,
which results iii attempts to convert people not only
to Jesus Christ. but to a foreigli culture as well. This is
a conimon coniplaint against Americans, who tend to
be very ethnocentric.Thus. evatigelists must not only
contextualize the niessage, but must decontextualize
it as well, that is. remove their own cultural biases.

An Onhodox Foundation

The Orthodox Church has been the predominant
faith of Russia forjust over a thousand years. It
believes its forms. sacraments, and traditions derive

uninterrupted from the apostles themselves.'The
Church does not alter these forms in order to fit into
a new context.These traditic)tis are considered to be
as authoritative as the Bible, and thus catmot be
changed arbitrarily.When a typical Russian youth
thillks about "church," the images of Orthodoxy
exert a strong influence.

Perhaps the most important issue is the Orthodox
claim to be the one true church oflesus Christ on
earth, while all others calling themselves followers of
Christ are heretics.Those who seek to "cooperate"
with Orthodoxy in evangelizing Russian youth are
seeking in vain.This issue ofthe nature ofthe church
must be dealt with directly by Evangelical believers,
because Orthodox leaders are very forthright in
making their exclusive claims publicly (though,
perhaps, not so frankly when speaking to Westerners).

A Culture in Disorroy

The fall of Communism and the dissolution of the

Soviet Union left many Russians in various states of
disillusionment, discouragement, and despair. At the
same time, others expressed a new hopefulness and
enjoyment of freedom. Suddenly all the rules had
changed. Many older people have been plunged i IltO
poverty. On the other end of the spectrum, youth are
growing up in an entirely different Russia.

Perhaps the most visible manifestation of change
in Russia is the presence ofheavy influences from

(co,itintied on page 4)
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Contextualizing the Gospel (colit..from page 3)

other cultures, most particularly Ainerican.This is
most clearly seen among youth, who commonly
listen to Western music, follow Western fashions, and

gravitate to clothing and accessories that bear English
lettering.The influences go beyond material ones.
Many Russian young people are mimilating alternate
beliefs, values, and attitudes from abroad.Youth seem

to be making up for lost time in their In'id
consumption ot-Western culture.

Yet not all respond in the same way to cultural
changes. Ituisian youth vubculture i far from
monolithic. Two oppoitte poutions Neein to beIA common .
developing, partially tractable to the lonbrnatiding

problem of debate between "Slavophiles" and "Westernizers.

those doing Slavophiles believed that R,igia held the key to the
regeneration of Europe through ideals fuuildcross-cultural
uniquely in traditional Slavic culture and Orthodox

i ministry ts the Christianity.We:ternizerq favored leaving behind

 assumption that thek ideak to niove toward more rational wavs that
they believed were found in Wi·Ntern thought. Thetheir own
entrance ofCoininunism into Russia complicated

cultural the iesue even more, but did not eliminate the

, expression of underlying controversy. Now the debate is heating
up again, with some youth more traditional and

Christianity is
patriotic, and others more contemporary and less

in fact part of proud of Russia.To contextualize the gospel for a

the gospel. Rusqian youth, one niuu learn where the young
peron stands along this cultural continuum.

Barriers to the Gospel

Although Russian ideas about God and spiritual life
come primarily from Orthodoxy, the practices of
Coillition people display a mix of Orthodoxy,
paganism. and folk superstitions.To understand this
influence, familiarity with official church doctrines is

not enough. Russian youth observe what is practiced
by those around them, and this is often unattractive
to them. On the other hand. the relative lack of

personal demands in popular religion may seem
comfortable compared to the gospel call to radical
life change.

Secularism has been a central feature of the

Russian cultural scene since the Revolution. Soviet

public institutions and art assunied a life without
God. Despite the revival of Orthodoxy, mass culture
today operates very much in a secular mode. In spite
of some reports to the contrary, there has been no
mass movement of youth iIltO churches. Only a small
percentage ofyoung people are involved in religion
in any way. Thus the peer context for the average
Russian youth is not spiritual. For young people to
be "like everybody else." a strong drive aniong youth
the world over, they should xmain unreligious.

Along with every other Western influence have
come religious cults of all kinds. Destructive cults
have separated children from their families.
frightening parents. who are all the more concerned
by warnings from Orthodox priests. However, there
is little discernment aniong parents concerning non-
Orthodox faiths, the assumption being that they are
all cults.When youth begin attending church,
Evangelical leaders may receive calls from anxious
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mothers asking,"What is going to happen to my
daughter?!" Some parents forbid their children to
attend a non-Orthodox church. Ifa religious belief
involves joining a particular group ariel entering into
its practices, suspicion will arise. Some youth,
however, feel that they can discern the difference

between cults and legitimate religions, and are not
overly cautious. Even with them, however, building
trust is no easy inatter.

Following the tlood ofWestern Evangelicalism
into Russia, many young Russian were trained with

superficial methods ofevangelism which tended to
®iore Russian culture and promote a "cold turkey
approach without building trust. Many Russian
youth have been "accosted" by such people, and tend
to have a negative attitude toward anyone who
approaches thein with a "presentation."

Superficial methods also have resulted in young
people believing that praying a prayer refc)11 6 the
iffue offalvation, with no further need for teaching
or exhortation. Such young people become very

ditlicult to reach with the gospel of a tr.msformed
life. which they may find threatening.To believe in

God, wear a cross, be baptized, or pray a prayer i
relatively harmless and will not raise eyebrows. Bilt to
love, worship, and serve jesus Christ openly is to

stand out very sharply within modern Russian youth
culture.

Among young Russians attracted to the West.
who see increased opportunities in a Ruvsia that is
moving toward Western freedoms, optimism about
life and prospects can work at crnss-purposes with
the gospel.These youth are seldom open to a radical
lifestyle change that will pull them away from tile
very things that hold for them such promise.They do
not yet know that these proniises are empty.

The Pnoblem of Identification for Westerners

Russians commonlv believe that American and other

Western visitors are wealthy In comparison to the
vast majority of Russians.Americans are indeed
prosperous.This Russian perception creates various
kinds ofbarriers to reception ofthe gospel. Russians
wonder how wealthy visitors can understand the
difficulties of their lives, and how their message can
be relevant.They might say,"Well, it is easy to have
faith in America, where you have everything you
want.

Russians commonly mention that Americans are
very friendly, but only to a point. At first they greatly
enjoy the American habit of smiling, but their
experience makes them wonder what is behind the
smiles. Are they sincere? Russians expect friendship
to be deeper and more interdependent than they see
in Anierican relationships. Americans in Russia often
tend to isolate themselves from Russians except in
religious settings. Then, since their knowledge ofthe
people is not deep, their religious messages tend to be
simplistic. For an American to truly connect with and
impact a young Russian for the gospel. he or she will
need to invest more time listening and observing
than speaking.

Russians see both American and German culture

as being too structured. with everything"cut and



dried." Rugians feel nervous in highly structured
em·ironments, always afraid of breaking the rules.
Wetern intluence has caused Moscow to become

much more orderly than the average 1Uissian city or
village.Young people are more flexible in adapting to
a highly structured environment. but Still telld to
react unfavorably at firvt. Weterneri must put aside
their urge to fit Russians into their ·etenr, and
tructureh, and reach them within their own cultural

approach to managing life.

The Problem Of Motivation

In the e,Ir|>' Li.ly, .atter the full of<'(,1,111 jillit,m.
Weternen in Rumia were a great novelty. Many
Ru#lanN h.id never wi·11 foreignen in person and
wouki h.ive been frightened to spe.ik to them. Early
vi,ib hy 1:5·,wigelicals drew large crowds, curiouc to
hear wh,it ti) eignerN had to wy.Thi curinvity W.1% the
main driving force behind Ilussian young people,
.ind a gre,it many of them attended eving.eli•tic
nieetitig> in the early 199()s.They wanted to find out
.111 th.it they could. as infi,rmation about Western
culture h.id been largely withheld from them. A
coin,non rerpoihe waf."U/eli, tlie Atnericans came,

,ind we h.id lots oft-un.They gave out Bibles and
talked about (kid. But we tion't really know what

they walited.They tiyed a fuw days and then they
left. Funny Americans."

Soft-hearted foreiwiers frequently gave away large
sums ofmoney in attempts to provide assistance. As
this became common knowledge. many young
people were present whenever an American group
arrived. English-qpeaking Russians were also eager to
practice their lamwage skills with native speakers.
Fluent English was a prime factor iii finding work.
Many Evangelical organizations amd individual
risitors invited Russians for a trip to Anierica, and
this also became a dramatic attraction.The desire of

Russiani to travel abroad has been commonly
underestimated. and ulterior motives related to this

desire were often IlOt well discerned by those
providing opportunities.

For niany young people wlio did respond to the
gospel message, it was often to a one-sided, nlisun-
derstood call.They wanted God's help in their lives,
but did not hear the call to a changed life.They
wanted instant results with no personal effort. and
thus nially became disillusioned. They did not want
to hear about restrictions on an immoral lifestyle.The
gospel ot- easy belief may have brought inany to say
the right words. but it brought relatively few to Jesus
Christ.

Conclusion

Many American Evangelicals commonly assume that
they are able to write the gospel message on a "blank
slate" when nlinistering to Russian youth.They
assume that atheism left a vacuum that allows for

rapid acceptance of the gospel. This simply is not
true. and fruitful ministry demands that this illusion
be broken.The combined influences of Orthodoxy,
secularism. hedonism. superstition. fear of cults, and

(cominued on page 6)

Evangelism in Russia:
What Works and What Doesn't

.\Lirk j. Hcirrts

Mass Evangelism

Advantages-[.arge meetin* in rented halk became as*(,ciated with viiting
Western evatigelists in 14,1,bia m the 1994.-[he primary advaritage r, that a neutral
etting can be arranged where Ill,irly people cim be invited to hear the gospel,
Adverting cim be tiwed to .ittract people and gifted ,pe.iker, can be utilized.
Disadvantages-The inaiti iliadvinitage re|.ites to the misuge ot thif inetholi
by num' 1·.v.mgelical group, M,iny 1111001,in·; Imve re,onded to a public gcapcl
invit.ition by performing the required *tcp (raiging liatids, coming ti)r\vard,
praying a pr.Iyer, fillinK out .1 retponse caril, etc.) but only a minute fraction of
tliewe have ended up in churche4. Rusqi,,1]0 .tre often ,(en to repond lille ti) the
.]ctions of the group around thi·m. but with no deep undent.itiding. A pe.iker
cannot repond to the particill.ir qlle.tic):10 .1!lil problem of e.,ch listener in ,1
mass group and the large numbers who respond in various ways make fi)1]ow-lip
pr(,blet i iatic.

Primary Usage-Thic method iN beit used when the m,,in goal is general
expoiure to the goxpel.1 hose listenerc who are ferious will entne to ftirther
nketings in varic„13 kind$ of lieutral venues or give .1 trained believer tile
opportimity to vicit them. I hey will be much lecs likely to take the big step of
1,ifitiii .1 churdi.

Church Evangelism

Advantages-An Evangelical worship gen,ice provides a etting where the
visitor can obcerve a large group of believers together and see what they do.The
site will more likely remain the same for future visits, unlike those rented for
public meetings.The message of the gospel is combined with singing, prayer, and
other forms of worship. In addition, bringing the young person to become a
living part of a church is the goal ofevangelism, so this step must necessarily
happen sometime.
Disadvantages-The church can be an intimidating place for a Voting person
to visit and may be too strange for an initial exposure to the gospel,The pulpit
messages are less likely to be directed to the visitor and may be hard to understand.
Primary Usage-This method is best used when the main goal is exposure to
worship.Visitors not only hear the gospel. but also see it being demonstrated
corporately.The life of the body need not be described, because it is in fact
experienced. A trained member has more freedom to follow up by converging
with a person who has visited the church. The resulting personal relationship is a
more fruitful method of evangelism. especially in Russia.

Small Group Evangelism

Advantages-A 511]all group, usually meeting in a home. provides a more
natural setting for a young Russian who can see how believers interact with
each other. care for each other, and pray together. A visitor can see that believers
are normal people, with a living faith that exists outside the four walls of the
church. A visitor to a small group is much more conspicuous than ina church
service. aiding in follow-up.

Disadvantages-The sniall group may be the most susceptible to being
considered a cult. and this fact will frighten many away. It also may be less likely
that a person will be there with adequate training to properly comniunicate
with a visitor with particular needs.Visitors niay feel conspicuous in a small
group and thus be intinlidated.

Primary Usage--This method is best used when the main goal is exposure to
fellowship. The life of a church is best seen iii the lives of its members and godly
fellowship is the most important expression of that li fe.

(contintted on page 61
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Evangelism in Russia (continued from page 5)

One-On-One Evangelism

Advantages-Thif method has the advantage ofbeing the movt tlexible. It c.in
occur anytime, at any place.The person doing thi kind of work iq able to focu%
.ittention on one person, allowing fur more particular probing into the pervon's
special needs .ind que:tic,riN.This i: the only method that can be uved with the
many people who will not accept .my invitation to a group. A loving, wise
believer can take the time and build trust, being careful not to rush youth into
*imiething for which they are not ready.
I)isadvantages-hi Ritia one peryon evangelizing another A a very qtrange
thing.Young people will likely ti:el that thiN A not a normal person talking to
them.The fear ofcults will.ilso be a factor because this is the common approach
ofculte in Russia.The young person may be very reluctant to open up. 40 t|le
method is often limited to close acquaintance# or gifted personal evatigeli%ts.
Primary Usage--7 hi. method is best uqed when the main goal is expoqure to
perwonal counsel.Young Russians can fee how this one person cares enough to
t.ike time and deal with their personal life problems.When church members are
trained to do this kind oferangelistic Illinistry sensitively. it can become tile most
important way to give people first exposure to the gospel.

Those desiring to reach Ru5sian youth need to
become educated regarding the cultural and religious
contexts that shape how their audience think, and
feels, Russian youth are not unreachable. Alonide
fruitless efforts that h.n'e diwcouraged so many
workers, one can observe as well encouraging, fruittiii

mmistry undenvay. May God grant 11% the dewire to
proceed iii our labors with wisdom and discernment,
that a new generation will hear and xee an effective,
contextualized collitilinication of the gospel 01-jesus
Christ. •

acerpted ivith pt·imission.#om Al,irk j. 11,;rris, "Nii,eers/cd C ;uidelim·s
For On trxmah zine 77,r C lispel For Al,4/ m Russian %11 + th, " For a nipy
ef thur wmple·tr 20-Im.er pitper, a,maa dic  i ut/wr ,1, mark (wip, u r),a:im. ri.

Notes

1 .john K.irtii.iris,"Concerning the Sacranients" in I-)Jillel B
(lendemn, ed., 1:istem Ordwd,).r· Th<·)1„,ey (( ;r.ttid R ip 1,1,. MI :

13. ker. 1 995),30.

2, 1 ),inte| 13. (:letillenill, Easfern Ordic,chi.x Christi,mity (Grand

Mark J· Harris is a

cami,ildle .10, the doctor of
,;lissidloey di·en·c· alt Hi·stern
Semindvy, Portland,
Oregon. He has bet·,1
int,oli,ed in et,atigclism atid
paswral traim,re in Russia
since 1993. His wiR Delisa

ministers iii d prison.for
treitage girls near Rianin.

R.,pids, M]: 11.iker. 1994), 1 c )9.

3. George Florovsky,"The Function c,t-Tradition iii the Ancient
Contextualizing the Gospel (cont. from page 5) Church" m Clendenin. Eastern Orthodox flicoloey, 112.

4. Dme 1-1. Billington, 77,r A·wi and the Axe (New York:Vint.iKE

other factors have quickly made the soil resistant to Books. 1966),320-21.

simple seed planting aniong lillqslan youth.The
ground must be broken and watered by wise
Christia! 1 workers.

Young Russian Evangelicals
on Western Missionaries
Alison Giblett

Editork Note: Findings published below come from a 1999
survey 4 110 Russian youth iii 20 cities from a wide range
of denominational backgrounds.

About 80 percent of young Russians questioned said
that Christians from abroad could be helpful.
However, 50 percent also said that foreigners had
been either unhelpful or ineffective.The vast majority
stated that foreigners had come with their own
programs and had not taken sufficient time to listen
to local Christians. Other problems were a lack of
understanding of Russian culture; sermons that did
not relate to local issues; and illustrations which were

either incomprehensible or offensive. Examples
included illustrations concerning golf, baseball. or
learning to drive a car. which only a very small
percentage ofRussians can afford to do. Other
sermons by Westerners sought to prove that we all fall
short of God's standard, which is not doubted. or

elaborated a list of reasons for belief in God. Logical
proots are unlikely to convince Russians to change
their worldview. However. a life demonstrating the
plausibility of God's transforming power is very
challenging. One respondent noted that Western
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ministry fails "when foreigners do things their way
without listening to local people."Another shared.
"You cannot simply transfer foreign methods 1 00

percent."
Survey responses of interpreters were particularly

perceptive, as they are often put in the awkward
position of trying to minimize the offense ofcultural
misunderstandings. A 21-year-old interpreter. u'ho
had been involved with four different churches and

clearly was used to working u·ith foreigners.
summarized the views of 1-natiy

If foreigners come here to help. [the value oil
their help depends on their attitude.You see. sonic

come and try to hold on to their culture [and dol
not try to understand our people, our culture.
They sort ofcreate their own society around
thernselves. Itk true offulltime missionaries! 0

Edited excapt reprinted with permission from Alison Gible{{, "Christmnity

in Rtissia and Young Peoples Agenda.for Chaitee," M.A.Thesis, All

Nations Christidn College. Hertfordshire, England, 1999.



Religiositv of Russian Youth

1:iliwrk Nm: 1-),im deritrd.th,m a 1 997 si,ri,cy a),i,h,acd by the Russian /„ili'p,·mh·n, has,imn' c,f.Ncirial i:,id Na,A,nal /'n,bh'„ts ,,Ii,1./i,mh·d by dir
Fn,·dric·/1 1:'/4'rt Stiligne. R,spc,ndints.from Russiak /2 wrriforial-m,ni,mir n:eic,fis,.1/osa,w, and St. /4'tersbure, inch„ird /,974 youth, aers 1 7 14 26, und a
a„,in,l.en,i,p et 774 adulls, i,Vcs 40 10 60.

What role should religious organizations play in the spiritual and social life of our country?
Youth Adults

Religious organizationx ihould play an active role in society. 5.4% 7.4)%

Activity %hould be directed only toward religious needs of believen. 24.()% 24.(r%,

Activity should be strictly limited to strengthening spirititality and mornlity in society. 49.2% 59.7%

Religious pluralism

Youth Ad i i Its

Orthodoxy should become a state religion. 11.5% 16.3%

Religions should be equal under the law, independent of their doctrine and history. 4( ).()% 4(). 8%

Preference should be given to traditional religions. 23.2% 28.2%

Belief in God

Youth Adults

Believe in God
31.2% 34.9%

Waver between belief and non-belief 27.( )'>6 27.6%

Indifferent toward religion
13.9% 14.7%

Do not believe in God
14.6% 13.5%

Note:Youth (12.4 percent), somewhat more than adults (9.3 percent), are attracted to various formq ofnontraditional occult and New Age
religious expressions including magic, sorcery, fortune-telling, spells. astrology, and belief in contact with spirits. According to survey data,
large quantities of occult literature circulate in Russia, especially aillotig youth and women.

What do you do in your free time?

Percent of youth of various confessions who responded
"attend church or religious association"

Muslirn Protestant Orthodox Total Youth

13.3 57.1 4.0 3.2

Source: M. Godihip et al. Molodezh novoi Rossii: Kak,ti, (ina? Chem zhivet? K chemu strenutsia? [Youth of a New Russia:What Are They Like? How Do They Live?What Do
They Strive Tor?} (Mi,scow,· Rossilskii Nezavizimp histi na Sotsialnykh i Narsionalitikh Problent, 1998), 64 pp. Amilable online at litip:/ /tvt#.tins.ni /analytdoc/molod.html.

Christianity in Lithuania Today
Donatas Glodents

Christianity in Lithuania has a long and intriguing
history. Entering more than 600 years ago. when
Lithuania was forming as a European state, Roman
Catholicism soon took the donihiant position.
Contlict between the Catholic and Orthodox

Churches dates back to those times. The sixteenth

century brought tense conflict with the churches of
the lieformation. finally resulting in the
reestablishment of Catholic domination.Various

Evangelical and marginal movements which arrived
in the nineteenth and twentieth centuries still inlpact
Lithuanian society today. Soviet occupation in the
twentieth century led to the oppression of churches
of all faiths. Recovery from this oppression and

renewal of the Church in Lithuania could be the

starting point for a discussion among different streams
of Christianity in Lithuania.

The Catholic Church

The Catholic Church in Lithuania for years was the
dominant cultural and religious force.Today, it is by
far the largest Christian confession in the country,
with about 70 percent of Lithuanians professing to be
Catholics. While spread throughout the country, the
largest concentration of Catholics is in central.
eastern, and southern Lithuania, u·here Lithuanian

(contimied oil page 8)
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Christianity in Lithuania (cont. from page 7)

nationalist and Polish influence has been stronge<t. Of
course, not all who prote* to be Catholic practice
their faith. Statistics show that only 14 percent of
Catholics attend church weekl>:Years of Soviet
occupation left a mark on Lithuanian Catholicism.
The church leadership did not .idopt the reforms of
Vatican 11 .md in some cases even oppoced the
changes. At the gmc time, renewal movements faced
indifference or ditrust.Today. unprepared to face the
rapid changes brought to Lithuania by We*rn

 intlnences, the Catholic Church 111 many 111!,tances is

Statistics show 
locing its atithority in the eyes ofthe cotilmon

that only ,
peple.

However. the Catholic Church at the same time is

fourteen percent  experiencing renewal, resulting in a new ecumenical
: of Catholics  opetineNs .md cooperation with Evangelicals.The
attend church Charismatic. lay Franciscan, and either renewal

movements that are evangelical in nature are having a
weekly. strong imp.act, eApi'cially aniong youth. Publication

efforts have been largely reshaped to face new
realities and to become more relevant to the

concerns ofthe laity.The leadership ofthe Church
also is changing, as new Vatican 11-minded bishops
are appointed and seminaries are strengthened.

Traditional Minority Confessions

protelmtism in Lithuania, dating from tile
Reformation, is represented by Lutheran and
Reformed churches as well as Baptistw, Pentecostak,
,ind new Evangelical movements.The Lutlieran and
Reti,rmed churches are concentrated in the u'atern

and northern regions ofthe country, influenced by
the ethnic German population and historically
Protestant nobility. Closely comiected to their local
communities. these Reformation churches have felt

some of the etTects of renewal niovements, but these

lilovements have not been prominent in these
traditions.The same is true of the Orthodox Church,

which has its own diocese in the capital city of
Vilnius. Above all,it serves Lithimnia's ethnic Russian

minority. Most ethnic Russians settled in Litlitiania
during the Communist years, especially in Vilillus and
Klaipeda.

/ndigenous Evangelical Movements

Baptists and Pentecostals, along with Adventists, are
the most establiqhed and historically grounded
Evangelical movements iii Lithuania. 13aptists date
back to the middle of the nineteenth century, while
Pentecostals and Adventists came to Lithuania iii the

Christian Churches and Organizations in Lithuania
Eastern Rite Catholic Church

Fr. P.n·lo Jachimec
Auiros vartu g. 7b
LT-2001 Vilnius

Tel: 370-2-22-25-78

Free Christian Church

Valdas Vaitkevitius, Coordinator

Zeimiu g. 7
5449 Ginkanai, Siautiu raj
Tel: 370-1-58-92-42

Fax: 370-1-58-92-04

E-mail: dvaras@takas.lt

Lithuanian Fellowship of
Christian Students

(an affiliate of the International Fellou·ship
of Evangelical Students)
Diana Meskauskaiti Secretary
Kovo 1 1-osios g. 27-25
3031 Kaunas

Tel: 370-7-35-00-28

Fax: 370-2-45-90-28

E-mail: dianames@pub.osflt: ulci@finf.ktu.lt

Lutheran Church

Bishop jonas Kalvatias
Tunio-Vatiganto g. 50
Tauragt
Tel/fax: 370-46-51-206

E-mail: konsistorija@takas.lt

Old Believers

N. Piliukous. Chairperson
Volungh N9-68
2055 Vilnius

Tel: 370-2-71-10-71

Orthodox Church

Archbishop Chrisostom
Auiros vartu st. 10

LT-2(X)1 Vilnius

Tel/fax: 370-2-22-77-65

Reformed Church

Riniantas Jakanas, President
Pylimo 20-13
a/d 1176

LT-2001 Vilnius

Tel: 370-2-79-10-52 / 22-42-62

Fax: 370-2-79-15-28

Roinan Catholic Church

Archbishop Audrys Juozas Batkis
S. Skapo st. 4
LT-2001 Vilnius

Tel: 370-2-22-54-55

Fax: 370-2-22-09-72

E-mail: LVK@post.omnitel.net: LVK@takas.It
Web site: http://www.lcn.lt

Seventh-day Adventist Church
Lithuanian Mission Field

Danielius Ofelis. President

Paiila g. 122
3031 Kaunas

Tel: 370-7-79-86-19

Fax: 370-7-35-17-54
E-mail: sda@is.lt: sda@kaunas.omnitel.net

Union of Evangelical Baptist Churches
of Lithuania

Linas Andronovas, Chairperson
Vytauto 38

5800 Klaipecla

Tel/fax: 37()-6-31-44-74

E-mail: baptist@takes.lt

Union of Pentecostal Churches

in Lithuania

Bishop R imantas Kupstys
Kriv-ales 12A

LT-2014 Vilnius

Tel: 370-2-61-52-86

Fax: 370-2-61-46-13

E-mail: upcl@iname.coin

United Methodist Church

in Lithuania

David Markay, Superintendent
Naugardo g. 8
LT-3000 Kaunas

Tel: 370-7-32-35-88

Fax: 370-7-32-38-19

E-mail: egumc@kaunas.omnitel.net

Word of Faith

Giedrius Saulytis. Director
Saltanu 27A

LT-2043 Vilnius

Tel: 370-2-40-16-17

Fax: 370-2-40-16-19

E-mail: t.zodis@biblijos-centras.lt

Web site: http://www.biblgos-centras.lt

Youth With a Mission Lithuania

Randy and Karen Purves
p/d 142
LT-5800 Klaipecla
Tel: 370-6-32-40-05

E-mail: ywanilit@klaipeda.omnitel.net
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early 19(M K. While Adventists disappeared during
Soviet rule. Bapticts and Pentecostals survived and, as
througholit the Soviet Union, were united by order
of Stalin. After Lithuania regained itw independence,
Baptists and Pentecostals di«olved their Union and
formed ceparate denominations. Numerow;
independent Baptiwt alill Pentecostal congregations,
either underground in Soviet times or furmed after
the Soviet Union began to diwintegrate, now fiinction
in Lithuania. Foreign miffion.irieN evt.ibliqhed Noine of

thet· chirche.. Baptift and |'entecortai congregationq
u·hich ciate back to Soviet times often :truggle with
hyperconservatiwm :mil have ditliculties adapting to
the new wituation, but Soviet-era defensiveness and a

legaligtic Illentality tio longer appeal to the m.ijority
of people. Nevertheless, the Pentec™tai Union R
growing dramatically. Between 1991 .ind 1998 tile
mimber ofcongregations rose from three to about

twenty.

Western Influences

Alc)ii*ide established Evangelical churches, Lithuania
now is home to numerous nondetiommational

congregationf even more closely tied to the West
than Pentecostals and Haptists.The Free Christian

Church niovement wtarted alinovt two decade% ago
and has developed .in independent *tatilv, although it
A still supported by· Canadi,in Memionitew, iree
Christian Churcheq have been working clovely with
the Baptist Union, but have been unwilling to join it
fur fear ofloving their identity as nondenominatic,11,11
c hu rches.

Located in tile larger cities, a <maller number of
mmdenomination.11 Charismatic churches liave bcci i

very active in ecumenical etti)rts, aq well as in inter-
denominationa] miexionary et}brtf pi,lisored by
Youth With .1 Miion ami the International

Fellou·%hip of Evang.elical Stlidents, One C :h,triwmatic
church has joined the Ascociation ofViney,tril
C :liurcho in order to find J brger context fur itf tintli
and practice.The quetion of identity in a culturally
ric h country *Lich as Lithwania might well he one of
the mowt important concernq ti,r ,ill nondenomi-
national churches.

I he ChariNinatic Word of Faith niovement ic

pe,bably the Atrongeft Evangelical chlirch iii
Lithuania. Started in 1989 by Chriqtians heavily
influenced by North American and Swedidi Word of
Faith Charismatics, the Word of Faith movement

grew dramatically, spreading through dozens of cities,
(mitinited on page 10)

Religious Movements in Lithuania

Confession Membership Weekly attendance Churches

Roman Catholics 2,500,000 500,000 688

GO percent ofthe populatioti) (14 percent ofthe population)

Russian Orthodox 18(),000 5,()00 31

Old Believers 5(),()00 1,500-2,000 27

Lutherans 3(),000 3,000 48

Reformed 11,000 400-500 8

New Apostolic Church 5,600 4,000 45

Muslims 5,000 500 5

Jews <5,000 20(4300 6

Word of Faith 2.800 3,500 56

Jehovah's Witnesses 2,200 2,500 18

Pentecostals (all) 1,800 2,000 38

Baptists (all) 1,100 1,300 32

Adventists 1,000 600 21

3Eastern Rite Catholics 900

Mormons 450 30(>-400 3

Hare Krishna 300 (?) 200-300 12

Methodists 220 250-300 , 6

Buddhists 200 (?) 200 (?) 7

Nondenominational 140 230 3

Sourres: Doilatas Glodenis and Holger Lmal,ne, eds. Religijos Lietuvoje [Religions in Lithuania] (St'auhai: Nont Mfa, 1999): E-inail Rom
Anatai Glodenis, 31.pmary 2000. Religios Lietuvoje is aiwilable.for 18 (U S.) #om .Xolt: i ita Pliblishrfs, Box 75, 5400 Simh-ai, Lithuania,
tel: 370-1-440-419;.fax: 370- 1-438-378; E-mail: novarita@siatilidi.omititel.net.
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Lithuanian

1Christianity is

undergoing a
transition from

uniformity to

pluralism and an

adaptation to

the complexities
of a democratic

system.

Christianin· in Lithuania A-out..tA)#,1 p,lit' W

large and small, in its early years of existence. Much
more moderate growth has been the case since 1993,
perhaps because of the fading appeal o fWestern
culture in Lithuania, as well as doctrinal changes
occurring within the movement: Word of Faith
churches gradually began deemphasizing Prosperity
Theology, which promises material abund,mee fur the
truly faithful.The movement now cooperateN with
other Evangelicals and has been in*ument.11 in
publi%hing the first Bible in contemporary
L i t h zi ,1 i j i .1 n .

Overall, an estimated 25 Western nitssionaries

currently reside in Lithuallia, not including 30 to 60
Western faculty and affat Lithitania Christian
Coliege in Klaipe.(la and Vil,lius Theological College.
While voine churches and Christian organizations.
vich as the United Methodist Church .md Youth

With a Misfic,11-Lithuania, are fully dependent on the
West, tile lijajority of missionary-led churches are not
as Ntrong a. indigenous churches.The Western
misionary presence may also at times be detrimental
as it prevents the formation ofgenuine Lithuanian
churches and ministries and creates an unnecessary

"distance" between niinisters and simple
churchgoers.The strongest Protestant churches
minister u·ithout extensive foreign funding and
mterference.

Christian Higher Education

Catholics support three seminaries as well as
theological faculties iii five state universities.

Protestant educational institutions are not munerous

iii Lithuania.The Lutheran Church supports a
theological faculty at Klaiped.1 University
Itiltecostals operate Viltilus Theological College, a
two-year training center, while Word of Faith and
wme other churches have their own training Centers.
Lithuania Christian College in Klaipeda has indirect
ties to the Free Christian Churches, but this liberal

arts institution emphasizes its interdenominational
composition. Catiadian Mentionite philanthropi,t
Arthur I )eFelir has provided generous fuikling ti,r

the school and has recruited a sizeable grOup of
North American Mennonites and representatives of
s()!lle other Protestant denominations to statfand

Support the college. The student body includes lion-
Christian and Christian ittidents from nuinerous

confessions. In time, this Evangelical, interdenomi-
national center may help transcend confessional
divisions. A current problem is a cultural gap created
by North American intluence and English-language
instruction, but this difficulty should decrease as the
College obtains more Lithuanian faculty and
develops a more distinctly Lithuanian character. At
the same time, the partnership facilitates links and
erosscultural communication between Lithuanian and

Western Evangelicalism.
Lithuanian Christianity is undergoing a transition

common to Christianity in many post-Communist
societies: a transition froni uniformity to plura]ism
and an adaptation to the complexities of a democratic
system.The Church has to learn to live in this new
context, faithful both to Lithuanian culture. with the

changes that liberty brings, and to the Gospel ofJesus
Christ. •

Donatas Glodenis graduated with a B.A. i,1 Christian Studies from Lithuania Christian Cotlege. He currently works.for the
Ministry of Justice of the Republic of Litlmania.

The Church in Central Europe:
Not Prepared for Freedom
David Xlachaidik and Juraj Ki,si,ieri k

The mid-19805 saw some Christians in some

local churches starting to speak about and "do"
evangelisni. The climate in society was changing.
It became possible to share one's faith in a secular
environment. People from a completely atheistic
background became Christian. It was not a mass
movement, nor was it a "national revival." The only
possible (and still today probably the best) method of
evangelism was sharing onek life-including one's
relationship u-ith God--with friends and relatives. All
this was done informally, sometimes secretly.The
word "ministry" uith its spiritual connotations was as
yet unknown.

Then came the revolutionary changes in 1989.
Christians "went public.'-The first (and at the same
time the last) big evangelistic events took place.
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Famous evangelists visited Eastern and Central
European capitals. Mission organizations supported
by local churches started to do "street evangelism."
Religion was given air time on radio and television.
Foreign nlissionaries arrived. It was only natural to
expect a great growth in the church. However, this
growth has not taken place. People see the church as
important and as a useful component of society, but
they themselves do not want to be under its
influence. After the initial enthusiasm was over, the

church somehow "faded out." It is still there; it is

surviving, but not growing very much.* The reasons

*Bygrowth wr do in,t mean simplygn'wth in the number efrhurch
members. 11? mean primarilygrowth in the knou,hee ef God, gr,th in
the character efindividual Clwistians, growth iii depth ofielationships dild
commitments to each other,jpwth in impaa in politia, ailture, art,,ind
education,growth in godliness,growth in compassion and sen,irc, gn,wth in
discrniment,growth iii justice,growth iii grace, growth iii lore.

1



are many. We are able to perceive and comment on
anly some of them.

• The Church was surprised by the
complexity of the free world. After 1989
Chrmian leaden did not have much to say about
asilles di#i li.it·d 111 society such ds 11.Itlon,illim,
buwinewv ethic*. or the role of the state. Even toples
frequently dkuzed by Christians in the Wi·Nt (Such
,t, ,ihortion, ethicq, Noci.11 1,15<,lvelnent. or edlication)
were lieu' to the church in pt),t-(01111111111*t
Countrie. 1 )uring the firit years after the change of
regime. leading penonalitieq iii the church did not
re thi·we 10*iles as miportant.They thought th.it
preaching the nieigge· ofperqonal valvation did not
need to take .1 new context mto conqideration.Tile

(ic,Tel wa, thur unintentionally reduced to a set of
fic)g,,11•; without .iny connection with the complex
re.ilitv oflite. Methods learned from nineteenth

century revivals did not always work in a post-
C Nimmnist society.

• Gaps in theology were patched up by

furvent activism. Only a handful of English or
(;erin.in speaking pastors had limited access to
theological literature and even that was more on a
popular level. Classical works of systematic and
historical theoloE were not available.There were big
and significant gaps in thi·0100' as a result offorty
years of atheistic socialism. Problems arose when a

lack oftheological insight was perceived as a virtue.

Weakness was called strength.Theology was seen as a
uieless intellectualism, leading one to confusion. Gaps
in theology were thus patched up by activism. Many
activities were going on. but superficiality was ofteti
their common denominator. Religious programs on
television are eaNily recognizable by their naivete,
simplicity. superticiality, and cultural weirdness.They
are also very boring.They do not usually have much
to say to the ordinary skeptical Central Europeati
even if he or she is searching for truth and the
nieaning of life.

• The Church in post-Communist countries
has been burdened by its unresolved past. The
great majority of Christians living under Communisiii
were apolitical. That meant that they did not openly
criticize the totalitarian reginie in which they lived.
They very rarely supported or had any relationships
with dissidents. Some church leaders tried, with

varying degrees of success, to win more freedom for
their churches by a "controlled collaboration" with
the Communist regime, An example of this was that
some signed statenients rejecting the deniands voiced
by any given dissident movement, even ifthev were
usually convinced that the truth was on the side of
the dissidenti. in order to gain greater freedom for
various ministries in their churches. It is difficult now

to judge these acts.The Church has not as yet gone
through the process ofretlecting on its actwities
under the Communist regime. though. It is awkward
non' to speak about a life of truth. about ethics, or
about a radical rejection of evil. It makes it very
difficult to react to accusations of compromising

behavior on the p.irt ofthe church and it leader..

• An inferiority complex fostered a small
view of God. Many Christi.,1,0, u hen they entered
the "public arena," were embarraed by the quetiom
they were asked. People who did not t.ike Chritian
assumptions tor granted asked questiom which
Chritian activists, whose message was *)e,u, 13 the
answer," were not able to answer.To avoid thiw

embarraJsment, they did not give space tor dialogue
and swept unpleasant questions under the carpet, A
trange ki,id ofinteriority complex has developed:
thoce who in theory believe in an omniscient and
omnipotent God, those who in theory bokily
proclaim that Christianity |las al| the ariswerN, in
practice .,re .ifraid of clilestic)114. je<lis is viewed as
loving, compasvion.itc, and piouG. I le k not very often
9·en .1, the inovt nite|ligent perM)11 who ever lived.

• Evangelical churches remain inacceible.
Like a h.ingover from the previow; regime
Evangelical churches reinain Ic)iked up and fenced
in. C)lily tile initiated can find their way around.To
outsiderw, churches are practically inaccessible. It is no
surprise that in Nome cinaller townc or villages strange
nimon are spread about bizarre religious rituals
which take place behind closed doors:

Shortly after tile fall of Communism we were

putting up posters in the streets of Bratislava,

advertising a public evangelistic meeting. A young
Gypsy stopped by and asked us about other

siniilar events. He was very much interested, but
only until lie found out that sexual orgies are not

part ofthe program. For him Evangelical

fellowships had that connotation.

• The Church is distant from its cultural and

social environment. This might be a residue of the
fears inherited from the times of Communism, when

Christians were afraid ofspies and secret police. It
could also be based on a subconscious. but often

correct, assumption that if they enter into an

authentic dialogue with non-Christian fellow
citizens. they will not be able to give meaningful

answers to their questions.They know jesus is the
answer, but they do not know what the question is.

The Church has a tendency to accept the role

imposed on it by the expectations of society. It then
becomes a social institution, aimed at the develop-
ment of ethics and charity. It loses sight of its ultimate
goal, which alone gives ineaning to its existence: to
know God as the creator and the one giving meaning
and purpose to the u·hole oflife. *

Edited excerpt reprinted with permission from Dad Machaidik and Jurai
Ki,snierik, Central European Christians in Postmodern Times

(Bratislara, Slontkia: SEN, 1999).The 35-page paper can be ordered for
$10 from http: //www.citygate.org. or by contactint: SEN, 3 Springfield
Rd ., Hi,wldey, Leia LE 10 1AX, England; tel: 44-1455-446-899: fax:
44- 1455-446-898: E-mail.· senuk@rio'eate.<,W, SEN Bar 622,
Hoban, I.\- 46.342, CS,4,· El. 219-942-3 1.51, /22: 21 9-942-3151;

E-mail.·senusa(*i,)3,m'.% or SEN, L.iptiwska /0,821 09 Bratislam,
Sloiwkia, wl.· 421-7-521-629-1,·.fzx. 421-7-521-6288, E-inal.·

i•,rqi*ity'(tifc.,11*

 People see thechurch as a

useful

component of

i society, but they

themselves do i
not want to be

under its

inOuence.

David Machajdik is a
student of philosophy at
Comenitts University,

Bratislava, Slot,akia, midi mi
external researcher "Pial

SEXJuraj Kusnierik is
SEN research and studies

coordinator. He writes and

lectures on wrious aspects of
Christianity and culture iii

Central and Eastern

Europe.
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Taboos in the Central European Church
I),isan.Jaur,1 atid./t,raij Ki,snierik

Editor's uote: 1,1 1998 SEN, an Evoiwelical Protestant
rest·anh a,mer in linifisl,wa, Slopakia, surl,cycd /'nuest,wt
ch·rey and acii,4' church uwmhers in Shnwki,1, the Czech
Republic, 141/ami, Hi,Iie,lry, and Cnwit,1 0,; st,blects
typir,illy reganled as ti,1,430. A,isti,crs Vit,cii by rt'Spli#idems
Ii,crc andly:cd and aw,pared w id,·,itity dic ch,in-hes' most
mitmon "silent areas," which,irc described below.

Every community has its own favorite "no go"
f Every vibjects-m#ters other people may often talk about

coinmunity
but which, for various reasons, the community
considers inappropriate.What is not talked about

has its own .Ren better describes a conununity and its values
favorite "no ge than that which iq a frequent vibject of discus%ion.

subjects. Sometimes our wilence speaks louder th,m our voices.

Money

We trted to under,tand the importance of money
after 1989. Obviously it did exist before, but its value
was limited because only a few products and services
were fur sale.You often needed to know the "right
people" to achieve your goals. Now one primarily
needs money.

Churches in all Central European countries are
still significantly financially supported by the state.
This is a residue ofthe Communist regime.
Communist authorities controlled churches by
making them financially dependent on state cubsidies.
Recently they have been receiving support from
Western churches. As a result many local churches
have relatively large buildings, fully equipped offices,
and several paid workers-all of which mean high
overhead costs. Church leaders know that this
situation will not last very long and so they feel the
responsibility for church finances. Iii spite of this
pressing need, talk about money and finances is not
verv coininon.

• Businesspeople in the church. Within a
church there are usually several quite wealthy
people.They are often the subject ofgossip but, as
some of- them told us, very rarely directly
approached. They sense that covetousness is
sotiletitnes hidden behind talk about "social
justice.'These Christians lack a place to talk about
their difficult struggles in the business world and
consequently rarely think about their business life
in the context of a Christian worldview

• Lack of transparency. A church ill Slovakia
decided to send one ot-its members to start a new
church iii a nearby town.The church and its new
missionary decided that this mission would be a
full-time niinistry and so the church, with help
from an international organization. would pay
him.The problem was that nobody really knew
how much money he received and he did not
understand the concept of accountability. He had
no job description and he viewed giving reports
to the church as somewhere between unnecessary
bureaucracy and insensitive power games.This
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example ako applies to the incomes of pastors,
Here too problems center on the lack ofclarity
and accountabiliry

• Poverty. A Gypsy woman with a small child
entered a church building On a Sunday morning.
She sat through the service and aftenvard wanted
to speak with the pavtor. She told him she and her
child were very poor, actually quite hungry Would
he give them some money? This situation is not
so rare in post-Communist CCentral Europe: and in
Balkan and former Soviet countries it is alinovt .m

everyday experience.What should Christians do?
How should they deal with these discomforting
peopje?

These difficult questions should be discusNed. studied.
preached about, and prayed about. Unfortunately, this

case.

Sex

"When are you going to 'make love'?" our seven-
year-old daughter asked my wife and me one
evening.Talking about sex and love has been part of
her world at least since she started school. We. her

parents. cannot avoid talking about it and thought-
fully explaining it.To pretend we are unaware of her
questions. or that we do not hear them, would be
counterproductive. However. Christians often do
exactly that. Of course. we have lectures, write
articles. and preach sermons about the importance of
the family. the dangers ofpremarital sex, and the
problems facing sinde-parent families.

All this may well be very good, but where or to
whom does a teenager go as he or she comes to
terms with his or her own sexuality? Is there
somebody somewhere he or she can talk to? Is there
a safe place for a mature man dealing with temp-
tation at his workplace to talk and pray? To whom
would a mall discovering homosexual attractions go
where he knows he would be really heard and not
just rebuked or disciplined? These subjects need
privacy.They are not supposed to be discussed
publicly.The problem is that the atmosphere in
churches in Central and Eastern Europe does not
give the safe space needed for personal growth.
Potentially threatening issues are avoided.

Authority
Interestingly, authority is a very ambiguous issue in
Protestant circles. which generally share a low view of
institutiotial authority. No church institution or office
mediates between God and men: yet it is very
common that a local church pastor, bishop. secretary,
etc.. of a denomination exerts considerable authority.
When a pastor walks into the church assembly on
Sunday morning, people stand up to show respect in
some Evangelical churches. Pastoral authority is
especially strong in small tou-ns and villages. The rigid
authority structures of many Evangelical churches in



Central Europe (and not only there) are often
gossiped about. It ig often cited as the reason why
more independently minded young people as well as
mature middle-aged church members find it hard to
identifi· with the church. It does not support, but
rather vuppreb. personal growth.The Church is
seen as a good place for children and elderly people,
but not for strong, active, and creative men and
wolne n.

1)0 strong. dominant perqonalities influence
.ind/or manipulate a small community? To what
extent do Christian fellowships take and copy
prevailing cultural patterns ofalithority rather than
eek biblical principles, values, and ex.unples? These
very important questions are rarely discussed in
Central European churches.Why? One reason might
be the fear of touching sensitive areas which could
lead to tensionq in relationships.The status quo might
be brought into question.

Politics

Church attitudes toward public life have changed
dramatically in post-Conmiunist Central Europe:
from apolitical (usually justified by theological
reasons, but often cauced by fear and uncertaitity),

through hyper-activism during and shortly after the
revolutionary changes. to a cynical and skeptical
attitude towards the "dirty world of politics" today.
The situation seems to be "settled" in most Central

European countries for now No dramatic,
revolutionary change is looming. Some people are
interested in politics. follow parliamentary debates,
governnient sessions, and international diplomacy.
Most of the population is more interested in practical
issues of everyday life, such as their family financial
situation. their businesses, taxes, public transportation,

crime, unemployment, healthcare, or education.
In Central European Christian conlmunities,

discussions of politics and econoniics carry a great
amount of emotional baggage. To avoid conflicts,
pastors and teachers tend either to avoid these issues

or to repeat religious clich6s that cannot offend
anyone.The majority ofthe population sees
Christianity as irrelevant. It does not seem to have
much to say about reality as we know it.

Small Communities

Most Protestant churches in Central Europe consist

ofsmall groups. Many Christian communities still
recall, in living memory. the negative attitudes secular
society held towards them. This strengthens the
feeling of being a small, insignificant group of"good
guys" in a hostile environment. Such a minority

attitude reinforces the tendency toward uniformity,

strong group loyalty, isolation from the outide world,
and the black-and-white concept oftlie world found
in most Evatigelical communitiev. Some are.14 of

culture, such as politics, philosophy, or rock music,
are seen as a threat to ('hrictian group identity
Involvement in them iN discouraged and suppressed.

The way out of this theologically weak and
culturally irrelev.mt (liristianity is to learn, think, and

t.ilk about the greatness of the church, which i tile
body of Chrift. It if greater th.in a small group
meeting behind closed cloors in hm.ill, dimly lit
rooins. Stridung church hi„tory. c<,timittinating with

other ChribtiatiN, alill getting inform,ition .ibout wh.it
is going on in the ChrAti,m world, inight help in tile The way out ,
ctruggle with our sense ohm.illness.

theologically
From Defensiveness to Engagement with Society weak and
Church commumtii·4 were quite lic,111(,geneouh illitil
a few years ago.They conNted ofdightly cocially culturally
digdvantaged or niarginalized people.The p(mi- irrelevant

bilities Ii,r work ill Nome ,ireaw of life (art, manage- Christianity is
ment, or edtication) were limited. C )ther arcaN

(politic< or journa]An) we re coinple tely cloNed to learn, think at

them.As a result ofthk the economic and social talk about the

diversity ot-Chritians was very small. Political
greatness of t]

diversity was an unknown term.The picture is quite
different ten years after the fall of the Iron Curtain. church, which is

Churches are attended by successful businessmen as the body of
well as by the unemployed, by sportsmen as well as Christ.
artists, by people with various levels ofeducation.
varying tastes, varying political orientations. If church
leaders contimie to try to suppress colorful reality by
uniformity and legalism. their churches will become
irrelevant and unattractive places.

Safe Space
When we talk to Christians in various Central and

East European countries we often hear the sanie
coniplaint about the church: It is too rigid, too
authoritarian, with too little space to be oneself. Safe
space should allow people who cotne into church to
be themselves and feel secure enough to ask their
most significant questions in an atmosphere of trust
and respect. Christians do not have to pretend they
know all the answers, but should be committed to

respecting those people who come to them. Safe
space, a medium for the development oftrust and
deep, authentic interest m other people, should be a
mark of the church. *

Edited excerpt reprinted with penitissidit from Dusan.laura and.lurai
Kusnierik, Taboos in the Central European Church (Bralista,a,

Stovakia: SES, 1999).The 20-page paper U drailable for $10 U.S. at
http: / /www.citygate.org, or.from SEN. Se€ p. 11 for contact i,Iformation.

to

ie

Dusan Jaura is a researcher and teacher with SEN Bratisiat,a, Slovakid, specializing i,1 youth culture. He is completing
a Ph. D. in contporatit,e religion. Juraj Kusnierik is SEN research and studies coordindtor. He u,rites mid Icctures on Parious

aspects of Christianity and culture in Central mid Eastern Europe
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New Bible Institute Registered in Bulgaria
Gary Gri®th

The Council of Ministeri of the Bulgarian
government granted otlicial registration to the
Bulgarian Evangelical Theological Institute (BETI)
on 14 lillie 1999, almost ten years after the fall of
Communism, Befure the collapse of Marxist ritle,
Evangelical Chriutian; faced much oppoition from
the 6%,verillnent,.ilthough several Bible schools held
clasw< unofficially. Claws,0 at BETI began in
September 1999, with an otlicial opening ceremony
,it the I )r. Long Memorial Methodist Church iii
Sofia on 15 October 1999.

At the new institute, each of the six registered
Bulgarian Evangelical denominations may operate its
own school or faculty.The hirtitute's academic
conimittee determines Ilistructiona] requirements for
each qualifying faculty, which m.,intains a standard
curriculum and acacieinic level, with approval fium
the Billgarian government.The six denomination<
are:The Union of Evangelical Congregational
Churches. the Evangelical Methodist Episcopal
Church. the Union of Evangelical Pentecostal
Churches, the Union of Evangelical Baptist
Churches, the Bulgarian Church of God, and the
United Churches of God iii Bulgaria.

The Institute's board ofdirectors consists of

representatives from each ofthe denominations.
Daniel Ignatov serves as rector, Roger Capps as dean,
and Milcho Angelov as director ofacademic affairs.

Gary Griffith u dcati of the United Theological Faculty of the Bitlearian Evangelical
./bcol,Wical histimfe, Scilia, Bulgaria.

The Role of Luck front..from page, 16)

But I knew the important phrases:"I don't know
what that word means.""Can you explain that to me
again?""What does that mean?" Every conversation
became a learning experience.

I can't brag about my language ability. I have a
long way to go, and still, conscientiously, work on lily
Russian.While my reading is improving through
hours of practice, a 10-year-old can write better than
I can. I still tend to overuse slang expressions.
Translating and interpreting is extremely difficult.

"

When typing in Russian. I "hunt and peck.
Conversant as I am on topics such as cooking, the
plan ofsalvation, or raising a kitten. I cannot Buently
discourse on politics, literature, or theology. I have
learned to speak quickly, making it less obvious that
word ending are often wrotig

Yet I feel comfortable with Russian. I have read
i -r,Bulizakov s i ne .Waster and .Warearita in the original-

twice. I can purchase tickets, counsel a struggling
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Four faculties have thus far been established, each
with its own dean and faculty council:The Facult,· of
the Evangelical Pentecostal Church,The Counseling
Facility ofthe Chiirch ot-God.The Faculty of the
United Churches of God, and The United

[ heological Faculty. The United Theological Faculty
repregents Baptist, Church of God, Congregation,11,
and Methodist denominations and follows in tile

tradition of the former Bulgarian Biblical
Acadeiiiy-Logos.

After four and one halfyears of study and
successful defense of a diploma project. studentf will
receive a bachelors degree recowiized by the
Bulgarian government.The European Evangelical
Accrediting A™)ciation (EEAA). of which the
Instittite is a member, is currently reviewing the
Inftitutek program in consideration of accreditation
stattis. The Institute is alio a meinber ot-the Council

for East Ellrope.in Theological Education (CEETE).
Funding for the Institute will come initially from
foreign sources through gifts to the Institute or
iiidividual faculties. Nik Nedelchev, former director

of the Bulgarian Biblical Academy-Logos, and
presideiit of the European Evangelical Alliance.
commented on the focus of the Institute: "Our

purpose continues to be to prepare Bulgarian
Christians for the ministry and so we offer solid
theological training.The fact that the students will
now receive a recognized bachelors degree for their
efforts makes it all that much more worthwhile and

we praise God for this opportunity!" •

young wife, pray with a new believer. take telephone
messages, understand a sernion, and worship-really
worship-in my Russian church. Is this luck? No! It
is due to hours of effort and tedious work. Is it worth

it? Absolutely! Is it for everyone? Probably not. But
please don't tell me how lucky I am. Each person is
given 24 hours every day. I have chosen to use many
of them iii language learning activities.To others,
God has given different priorities and opportunities.
Solie teach. publish. distribute humanitarian aid. or
raise children. Each must obey the call of God.Yet
God has called me to learn Russian. It's been a lot

of work. •

Sharyl Corrado is assistant editor of the East-West

Church & Mitiistn- Report.



The Slavic Center for Law and Justice, ti,unded

in September 1998 by the histitute of lieligion and
Law and the Christian Legal Center, serves to
"defend the rights of citizens and organizations in the

area of freedom of conscience and religion." Its
English-latiguage Information Bulletin, di 9 tr ibi i ted

tree-of-charge in print or by E-mail, provides brief
accolints of relevant legal issues. Contact: Institute fur

Religion and Law, Leninskii Prospekt 20, podiezd 5,
117071 Moscow Russia: tel: 7-095-795-39-79; fax:

7-095-954-92-55; E-mail: irlaw@glasnet.ru.

...

Evangetie za koluchei provolokoi [The Gospel Behind
Barbed Wire]. Bimonthly. Circulation: 6,000.

Reviewed by Maria 1 )eineqhkina.

Published bimonthly iii Moscow by Russian
Christian Radio (Russkoe Khristiatiskoe Radio), this

magazine is distributed free of charge to inmates aild
to ministries working in prisons. Evangelical in
character, biblical and infurmative in nature, it A

geared towards the needs ofinmates. It includes issues
inmates face when they fint become believers or

upon their release, urgent prayer requests. questions
about the Bible, testinionies, scientific arguments for
God, sermons. book reviews, Christian poetry, and
hymn texts. Highly recommended for ministries

working with Russian-speaking inmates. Contact:
Tatiatia Kurakova, Rus<koe Khristianskoe Radio. Box

141,125047 Moscow Russia; tel: 7-095-719-7538;

fax: 7-095-719-7539.

...

The 33-page annotated English-language Panorama
ofRussia Religion Subject Catalog ofcurrent
Russian books is now available online at

http://www.panrus.com. Contact: Patiorama of
Russia. Box 44-1658, Sonierville, MA 02144: tel/fax:

617-625-3635; E-mail: mbraun@channell.com. See
also East- West Church & Ministry Report 6 (Suninier

1998), 14-15.

...

Kolesova, 0. S. Seite rasumnoe, dobroe, vechnoe...

[Sow What Is Reasonable, Good, Eternal.. .]
St. Petersburg: Bibliia dlia vsekh, 1996. Reviewed by
Olga Loukmanova.

This little book is a serious and thoughtful attempt to
look at Russian classical literature and evaluate "the

personal drama of Russian authors" and their u-ork in
the light of Christ's Gospel. O. S. Kolesova is an
expert in language and literature, a teacher. lecturer,
and journalist with experience in literary criticism.

A retifitive and careful critic, her judgmenti invariably
are charitable, yet always abide by the scriptural
Atandards oftruth and holiness. Kolesova litiCUSSes

the very complex idue of redeeming classical
literature fur C :hristian education, calling her readers
to develop the skill ofc.ireful .inalysis ofgreat literary
masterpieces: that is, the skill of discerning what is
true and good and rejecting tliat which is fake,
without being too har:11 alici judgment,11.The book
treatv the lives alid writitikf (,feuch great authors .is
Po>likin, Lerinontov,Toistoy,Turgenev, 1'.1*ternak,
C ;0601, Bulgakov, 1 )ostoyevsky, and Nekrawov, and
includes a bibliography of recommended works for '
each. Every name is known and loved by Russian
readers and everv name is the subiect ofcontroversies
ami debates.

A tier long years of Party-line opinionq, fakehood,
or vilence, it is refreshing to read a truly informed
opinion of a person who loves God. loves and knows
Rugian literature, and has experienced firsthand both
Communist brainwashing and ali awakening to the
truth of Christ. Christians will find thi book a

helpful gltide to Russian classical literature, and a
helpful tool for learning the skills of biblical criticism.
Kolesova's work also is a worthy example of an

attempt to redeem a part of Russian cultural heritage
for Christ. Here works analyzed on the basis of
God's truth provide a truly powerful incentive to
become reacquainted with some of Russiak greatest
and most profound u·riters.

...

Harris, Mark and Delissa Harris. Krasota

sviatosti [The Beauty of Holiness]. Moscow: 1997.

Reviewed by Maria Demeshkina. 113 pages.

Written for a teen and preteen audience, this helpful
book on Christian ethics covers a great variety of
topics. Heginning with the beauty of creation and its
purpose, the authors explain to teenage girls how that
beauty was lost, and how they can find a new life and
grow and cultivate their beauty through a saving
relationship with Jesus Christ. This 1 13-page,
biblically based guide helps equip young girls to deal
with practical issues such as peer pressure and
romantic relationships. The American authors wrote
the book while in Russia specifically to address needs
experienced in their ministry Highly recommended.

Contact: Mark and Delisa Harris

Box 139

390000 Riazan, Russia

E-mail:markdelisa@conipuserve.com

An English edition is available with bulk purchases of
the Russian edition.
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The Role of Luck

Sharyl Cornt,lo

I would like to share a pet peeve of riline. I hate
being told how fortunate I am to speak
Russian! Knowing that people me.in this as a

0 compliment, 1 11critate to be lionevt.Yet, hoping that
I'he Russian / some readers may be challenged by my woritv. I u·ill

 risk offending others. Over and over. I have been toldEchurch has I by missionaries, professors, friends, colleagues, andIsurvived for - randoin people on the street,"You are so lucky to

 by foreigners.  gliblv attributed to luck.

thousands of speak Russian!" It is wonderful to speak Russian. 1

years with  thank God daily for the blessing it has been to me
I personally, as well as the nunistry and learning

minimal input opportunities it has provided.Yet it hurts to have it

God will Aspects of my lifestyle and personality have

continue to keep certainly facilitated the Russian latiguage acquisition
 process.Being extroverted, I enjoy spending time in

and guide her 1 conversation. and consciously chose to forgo tinle
while we learn, alone to be with Rusdan speakers. My linguistics

background includes theoretical coursework in
rather than

second language acquisition. which I directly applied
teach. on a daily basis in 11.ussia. I began R.ussian language

courses at age 18, an opportunity not available to all.
Being unmarried has allowed tlexibility to spend
time in conversation and books that others may have
devoted to spouses and families.

I am fortunate that these characteristics and

opportunities have aided iii my language learning
process. I cannot fault those who, for these or other
reasons, have not acquired proficiency. But when told
how "lucky" I am, at times I want to lash out iii
anger."Do you realize how much work I put into
that? Do you realize that for two years of college, not
a single weekday passed that I did not spend 50
minutes in class and at least as long studying? Do you
realize that for an entire semester. I rose every Friday
at 5 a.ni to study verb endings for three hours before
a 9 a.ni quiz? Do you realize that I spent thousands of
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dollars in college tuition on ltussian clasves? Or that
because of an emphasis on foreign languages, I did
not take a single history, economics, political science,
music, art, or psycholo class during a four-year ,
liberal art; education?"A full 50 percent of iny
midergraduate career was devoted to foreign I
lant,lages. At times 1 regret that. But it was a sacrifice
that I felt worthwhile as I devoted iny elective
coursework to foreign languages.

At age 22, I was given the opportunity to move to
liussia-a dream come true in inany ways. 1 opted to
live with nationals from day one.Though in contact
with a handful of English-speakers, including some of
my housemates, 1 chose to spend as much time as
possible using my limited liussian. A tutor was
willing to work with me two hours every day-no
matter how tired or busy she or I may have been. 1
sought relationships with non-English speakers, even
when our tillie togetlier consisted of listing the
Russian Haines of vegetables iii the refigerator,
followed by drawing and naming vegetables that were
not at hand. I attended meetings ofour ministry
leadership team, simply listening, as my Russian was
not competent even to follow the details, much less
contribute. I strove to compensate for my lack of
verbal skills by cooking for those who needed extra
attention, or running mundane errands for those busy
with important ministry activities. (This, too, became
language practice, as I learned early on-often the
hard way-how to take trains, trolleys, and buses
across town in search of train tickets, flour, or acrylie
paint). I devoted 10-15 hours every day to conscious
language study and practice. 1 remember well the
loneliness of-days on end with no more than surface
conversations.

I have met many missionaries who feel they do
not have time to invest in language, something I
understand well.They likely are too busy, given the
job description they attempt to fulfill and
responsibilities they have undertaken.Yet for those
serious about depth, rather than quantity, of niinistry
accomplishments,job descriptions can be revised and
responsibilities delegated. The Russian church has
survived for years with niinimal input by foreigners.
God will continue to keep and guide her while we
learn, rather than teach.

By my second year. I could avoid many of my
initial mistakes and attempt deeper conversations.
While opting for four rather than 10 hours of formal
language instruction per week, practice only
increased. Late-night conversations about issues such
as sexually transmitted diseases. birth defects caused
by industrial pollution. and cures for alcoholism
became a regular part of each week. Ofcourse I
hadn't studied the vocabulary to discuss these topiCS.

(continued on page 14)


