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PerrY C ;latizer

The jESUS Film Project

"Never mind Big M.ics.The ti,riner Soviet republicf
are lic)\V opening their pul)lic >,Cllool Cloors to
teaching about C :liriwrianity," proclaimed USA 74,day:
What provoked thiv headline? C)n 5 November 1 992
three officials froin the Rusian Ministry of
Education asked Chrictian educatorN to join the

CoMisNion-a group ofover HO Chrictian
organizations formed to instruct Russiall public
school teachers how to teach Christian ethics.This

unusual invitation originated from the JESUS Filtii

Project's efforts to show the JESUS film in Russia.2
Six months after the first JESUS film premiOre iii the
Soviet Union iii 1989, edlication officials from 15

Communist countries and republicq had asked for the

film to be shown iii their public schools. Many of
these officials eventually accepted a JESUS Filtii
Preject proposal to help train teachers to teach
Chriqtian ethics.As a result, the JESUS Film Project
created a new department that became known as the
Iriternational School Project (ISP). Beginning in

1991. ISP started organizing tbur--day convocations iii
10 different countries' with the permission and
assistance of former Communist officials. During the
convocations educators vieu-ed the JESUS film,
learned to teach a Christian morals and ethics

curriculum. and heard lectures about such topics as
Jesus Christ's resurrection, the reliability of the Bible,
and other facets of the Christian worldview

The Need for Followup

The CoMission grew out of the need to follow up
the evangelistic and educational efforts of ISP's four-
day convocations. ISP possessed neither the finances
nor the hurnan resources to meet the need.Thus,

Cainpus Crusade for Christ joined with over 80
other Christian groups to build on the Christian
witness of ISP convocations.The Russian Ministry of
Education and the CoMission signed a Protocol of
Intention providing for a five-year partnership to
develop morals and ethics programs and curricula for
Russiati public schools, to distribute education

iii.,terials, and to conduct ellucational conferences

and colifilltations.This unique partnership between
the COMMion and Russian educators noted by US/1
/c}day appeared to be a test fur 141!Nviak attemptq to
find nonconununist thundations for mor.11 education,

its efforts to embrace religious liberty, and its
willingnesq to accept ideological pluralign in
educatioii.

12) determine the consequences of this project, 1
undertook a qualitative analysis ofboth the
International School Project (ISP) and the
CoMission. I spetit seven months in Russia and
Ukraine visiting CoMisqion activities atid
interviewing 116 educators from the region and 119
Westerners involved with both groups. In addition. I
conducted a quantitative survey of 212 persons from
the fornier Soviet Union involved with the

CoMission.

The Need for New Moral Foundations

Overall. I found that ISP and the CoMission clearly
filled a need. Over hal f of the teachers I surveyed
ranked moral and/or religious decline as the most
serious problem facing their country today. Only a
little over one quarter ranked the economy as the
11'lost serious problem. Even for these teachers raised
oil Marxism, their countries' major problem was first
and foremost the need for new moral foundations.As

one teacher lamented."It is very hard to live without

believing in anything." Still another shared."lt is hard
to find something to believe in. All the Communist

principles failed. Now people need something to
"believe in.

The probleni was that while post-Communist
education officials, ISP and CoMission leaders, and

Orthodox Church clergy all wanted to replace
Communist moral education, each had different ideas

about how it should be done. All three groups sought
to use the public education system to accomplish
their particular goals, and as a result the relationships
between these different groups were plagued by
social conflicts, ethical dilemmas, and church-state

(contimicd on pa,ec 2)
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A paragraph inadvertently was omitted from the Editor's Note of"Eastern Orthodox
Teachings in Comparison with the Doctrinal Position ofBiola University" by Robert L.
Saucy, John Coe, and Alan W. Gomes, in volume 8 (Summer 2000): 6. That paragraph
follows:

The focus of the East-West Church & Ministry Report is not North America. At the same
time, Biola's careful reflection on Orthodox theologyfrom an evangelical perspective
serves as a model for the sort oftheological exercise that should be the task ofall
Western missionaries serving in historically Orthodox territories. The following excerpt
from Biola's 76-page report, along with accompanying responses by theologians Don
Fairbairn and Gerald Bray, seek to serve that purpose.
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ditlicultiew tliat eventually resulted in the cancellation
of the CoMivsionk pri)£0.l)1 with the Rusvian
Minktrv of Education.

Moral Education or Evangelism?

On the Wewtern Nicie. 1%11 .ind tile CoMiwsion

experienced two particular telhloth. FIN, tlic)' Oecd
t h e di t}i c u l t t as k o f b,i 1,11 k i n g t h e d u a l goa k o f m o ra l
elitil-atic,li .ilid ev.itigeliviii.Thi· tencion beturen
otli·ring (:hriti.m moral educaticm .ilid le.iditig
reaclierw anil ftitilenti toward a convenion to

Chrhtianity w.,4 clearly noticeable in the currictilitin.
Kenneth Woodward wrote in Xewsterck magazine:

In theory, the visiting Americ.un .ire
guppored to train Ritssian teacherv iii
teaching Christian ethicf. not doctnne.
10 the Rusfialls, this ille,1114

demonstrating how the values Jefus
taught. such as forgivene·Ns. can benefit
secular society. But in fact, the
CoMission's teaching manuals say very
little about the ethics Jesus taught: the
Sermon on the Mount, for example, is
ignored. Instead the nianual's entire
thrust is to lead students step by step
toward making a "voluntary"
Colnnittment to Jesus as "Savior and
Lord." In short. to act like Jesus. students
must first have faith iii him.4

Woodward overstates his point. Nonetheless, he
recognizes the futidamental tension between
evangelism and education found in ISPI curricula.

Second. the attempt to teach not only Christian
ethics, but also to present an evangelistic message
through government-sponsored channels, raised
thorny church-state issues. Marketing the CoMission
to American churches, parachurch organizations, and
fundraisers required being explicit about the project's
evangelistic intentions.Thus, the leadership
formulated the following purpose statement:

The CoMission exists for the purpose of
calling together the Body of Christ to
cooperatively share resources in order to
maximize the accomplishment of the
Great CoMission in the Conimonwealth

of Independent States (CIS) through
fornling strategic alliances and planting
indigenous Bible studies for children,
youth and adults in each of the 120,000
local public school districts throughout
the fortner Soviet Union as well as

Bulgaria.Albania. and Romania no later
thall December 31,1997.'

An earlier version of the mission statement had

explicitly indicated that the CoMission would aim to
start churches. However. due to opposition from the

Miniwtry of Education. the statement was changed.
The fact that the CoMicsion sought to lise the +tate-
run edill·ation syctem to begin church planting
bothered some iliicsions-minded evangelicals. As a
result, some group, decided against joining.

From the moment the CoMission started, ISP

otlicial: had urged that the meswage being given to
the larger American public and the message being
given to post-Soviet education officials be consistent,
systematic, and t-ormalized. 1)espite this advice,
ilitTerent mesages about the CoMiNsion continued to
be communicated on the two continents. One

Wextern miNsionarv warned the Executive

Cominittee ofthe CoMission iti April 1993 that
these mixed me<sages would create problems with
the Orthodox Church:

As we undentand it, the Ministry of
Education and the CoMission have an

agreetnent, stating th,it the CoMAsion
will provide a Chrhtian based morality
and ethics curriculum and training for
teachers. by teachers. within Russian
clic)01 districts. On the U.S. side of the

ocean, however, we all hear that it is

beiiig advertised as the largest
evangelism outreach ever, that it will
change the course of history, and that
anyone can be a part. regardless of
qualifications.The gap between these
two definitions of CoMission'S role in

Russia is huge. It is not unlikely that the
Orthodox will use the CoMission's own

advertising to support their accusations

of"hidden agendas" within

Protestantism.They may subsequently

apply pressure to have CoMission and
very pocsibly Protestant ministries

expelled from Itussia. The point we are
trying to make is this: CoMission cannot
afford. for its own sake and for the sake

of all Protestant ministries working in

this country, to be anything other than
"squeaky clean" in its representation and
fulfillment of its intentions in Russia."

These prophetic words would soon be fulfilled. In
the summer of 1993 Father loann Ekonomtsev,

chairman of the Moscow Patriarchate's Department
ofChristian Education and Catechization,joined
Patriarch Aleksii II on a trip to the United States.
During the visit American Orthodox priests raised
with Ekonointser their concern that the CoMission

was composed of Protestant church-planting groups
that were not making full disclosure of their activities.

In August 1993, after returning to Russia, Father
Ekononitsev met with ISP leaders Alexei Brudnor.

Alexander Asmolov. and another deputy minister of
education to discuss their relationship and his

concerns. Ekonointsev's greatest complaint was that
the CoMission did not fully disclose its goals of
starting new churches through its Bible studies.
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Orthodox Opposition

Ultinutely, IU»i.in Orthodox opposition broke the
fr.agile political p.artnerwhip between the Ruvian
Minictry of Edlication .Ind the CoMision. In early
1995 an Orthodox priev in the city of Nizhny
Novgorod learned tliat a CoM,9<ion meinber was
te,ig·hing the curriculum on "(:bristian Ethics and
Mor.i|ity" at the requeft of a Russian teacher ditring
regular chool hourw. Since the agreement with the
Minktry of Edlication tited that CoMMion te.lin

memberN would only work with teacherg and not

with allicne, to te.lch tile Collrse ill tile volillitary
.itter-4001 cl.1.ge*. thi· act was a breach oftlic

Protocol of Intention. What further confirmed

Orthoilox vKpicic)114 were CoM»ion documents

thunil by the wame priewt th,it outlined the goal% of
the C kiMMion :A communiated to American

aitilictice<. 1 he locumentw related the CoMigsion's

mtention to 5end 12.000 missionaries to Russia over

a five-year period to Ntart Bible NtudieN that would
eventitally form churchev. On 3 February 1995 the
Ministry of Education <,19pended the Protocol of
Intention witli the CoMission.

In a religioufly pluralistic society such as Rudia,
allowing various forms ofethics (Protestatit
Christianity being one) to be taught in voluntary,
cupplemental education classeq appears quite just. In
theory, each ideological or religious group could hold
a supplemental education class on its particular brand
ofethics.The voluntary nature ofthe class would
preclude students from being indoctrinated into one
particular ideological or religious view in a way that
would violate their consciences.The Russian

Mini9try of Education actually envisioned this type of
equal playing field aniong religious groups.The
CoMission was asked to teach those Christian beliefs

that were common to all Christian groups, and they
claimed that their curriculum adhered to this request.
The reality was that the curriculum represented a
distinctly Protestant approach to Christian ethics and
Scripture. As a result, the Orthodox Church believed
that the Ministn· of Education was favoring an
evangelical Protestant form of Christian education in
the public schools. If religious liberty for all religious
groups was to exist. the Orthodox wanted it to be
granted Girly.Yet Orthodox leaders wanted more
than honesty and fairness. FatherV]adimir
Yashchenko, assistant to Father Ekonointsev, claimed,

We can't do * American do, becank we can't have

ch Ectv equal to our trailitional Orthodox Church,
We need legal lawN to prevent them from their
activity.'.7

Orthodox leaden believed the .tate dic,uld

prohibit the access ot-Western 111,0014,11.trie to Rl,%.i,1
in order to help tile Orthodox Church recover it
fpecial pl.,ce ofprivilege in Ruit.m societ>: 1 hix
attitude proved fatal not cinly for the CoMMionk
government partilership .it the 11.itional level, bllt ako
ti)r religious fri·edom in Russia, In the t,111 of 1997
Orthodox efforts to inhibit the work offureign
miqsionaries Qucceciled. Undir the vtrong mililence
of the Orthodox (:hurch,Yeltsin signed a new I,,w
rectricting both religious liberty and forcilm
misNionary activity. In the end, the Orthodox Church
preferred to Ntruggle against the (:c,Mission and other
Western misfic,Iiariew not by the power of its illeav
but by the liwe of government power to restrict their
activitv.•

Notes

1. 1 )enni: Kelly,"New Ruffi.1 We]Come•, U.%. Iteligioui
Educ.iton," CS,·170,/ity, B) November 1992,1)1.

2. Paul Evhleniati. 77#c' 7,inch WI/ems (Orlando, FL:
New Life Publishers, 1995).181-93.

3. Russia, Ukraine, Etonia, Latvia, Lithuania,

Byelorussia, Moldavia. Roniania. Bulgaria. and
Albatiia.

4. K. L.Woodward with C. O'Brian."Iisus Kristos Loves

You: U.S. Evangelicals Put God Back iii Russian
Schools," Xewsti,cek 121 (4 January 1993): 45,

5. CoMission Promotional Materials, 1993.

6. E-mail correspondence with ISP. 4 April 1993.

7. Father Vladiniir Aleksandrovich Yashchenko, interview

with the author, 3(.) June 1995.

Edited excerpt used with pennission from Pern Glanzer,
"Teaching Christian Ethics in Russian Public Schools. The
Testing of Russia's Church-State Boundaries," Journal of
Church and State 41 (Spring 1999), 285-305; and Pern,
Glanzer, "A Critical Analysis of the CoMission: A Study
in the Loss, Replacement, and Establishment of an Ideology
of Moral Order, " Ph.D. dissertation, University of
Southern Caldornia, 1998.
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The Trouble with Glanzer's Troika
Alan Kent Sctioles

Perry Glanzerk article poses a question critical to all
mission efforts within the fornier Soviet Union:

What factors led to the 1997 law restricting religious
freedom in Russia? Dr. Glanzer answers this question

by recounting portions of the histon, of the work of
the International School Project and the CoMission
in cooperation with the Russian Ministry of
Education during the decade of the 1990s. His
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concluding paragraph in.ike clear he believeN: 1) the
11.itian Orthodox Church was the prinmry
intluence behind the 1997 law, and 2) the Orthodox
Church promoted the law priniarily to Atop the
CoM»ion and other 411111,ir We,tern evinigchcal
tixissiotiarieN.

It A beyond iny ability to .ixeK the extent of
Ortlic,dox intluence on the Ruwwian I )itin.1 in pavsing
the 1.tw, or on Pre<ident Yeltsin in Figning it. However,
tile notion tliat the Orthodox C hurch was motivated

subtmtially, or perhapx even primarily, by a deNire to
vtop the CoMMion 114 not been demoti:trated by
Protewor C ;latizer in thiN article and, in fact, I believe
it to be fake. As evidence, (;lanzer asrert< that Rusqiati
Orthoilox oppocition ultimately broke "the fragile
political partnerfhip between the R.<Gian Mini*y of
Education and the COMiwsion." Firvt, let me mention

W a minor quibble.There never was anything that could

 be remotely construed as a "political" partnershipbetwee/1 these two bodiei I am certain that

CoMMion leaders never had any ambitions to
influence the politics of Russia.The partnership, from
both sides, was an educational one. But my larger
concern with the rtatement i9 the assertion that

Orthodox opposition broke the partnership. A little
historical context may help shed light on what really
happened.

Teacher-Training Convocations
The International School Project (ISP) began early in
1991 when Paul Eshleman, director of the JESUS
Film Project, asked future ISP director Dr. Blair
Cook to assemble an international team of scholars
and educators to write a briefcurriculum to be

distributed to Russian teachers with copies of the
JESUS Film. Ministry of Education officials had
requested that convocations be held on a trial basis in
three Russian cities to orient selected teachers to the

curriculum and film. In May 1991 1 joined a group
ofWestern Christian scholars, educators, and
Christian leaders, accompanied by a group of officials
from the Ministry of Education, in conducting
weeklong convocations in Moscow,Vologda. and
Leningrad.The response of the teachers and officials
was extremely positive and ISP was invited to provide
similar teacher-training convocations iii inany cities
throughout Russia and eventually nine other
countries ofthe fornier Soviet Union. In the end.
more than 100 such convocations were held.

The Window Of Opportunity
From the very earliest days of the project in 1991
many of us believed that the window of opportunity
would be short. Campus Crusade speakerJosh
McDowell spoke frequently of a "five year window." I
also publicly predicted. on a number of occasions,

that our opportunity would last (,lily a short time,
perhapi only a few years.

There were at least three rea<ons that many felt
the period of openness would likely be short. First, iii
1991 religion iii general, anil Christianity in
particular, w·.A a novelty. Seventy-five year,4 of
Conununism had left an inteliwe· spiritual vaclium.
Also, Christian literature and media such as the Bible
and tile JESUS Film had the added allure of

forbidden fruit." On a tilliliber ofoccaqi<111% in 1991
I gu' Itussian teachers, even some who protessed to
be atheists. with tears ofjoy running down their
checks as 1 gave them their o\vii copies ofthe Bible
iii Russian, It was evident to me that tllis scirt (,f

spiritual fervor could not long endure.
Second, when the doors flew open, everything

tlooded in. By 199 I CNN and MTV were
ubiquitous.Wectern groups such a< Mormons and
Jeliovahk Witnect·w qllickly sent thousands of
missionaries. Eastern-based groups such as the
Unification Church also quickly gathered converts.
New Age ideas such as belief in astrology, UFOs, and
rein carriatioii spread like wildfire.

Finally, it was clear that there would be opposition
and reaction to the gospel. Russian nationalists,
diehard Communists. and sonic factions iii the

Orthodox Church al] had different reasons to oppose
Western evangelical nlissions. I was aware from the
beginning that one or a combination of these groups
might soon succeed iii hindering or even outlawing
Western missionary efforts.

The Nature of the CoMission-Government
Relationship

For all these reasons. CoMission leaders viewed their
work as a short-terrn effort.The CoMission was a

joint project of dozens of mission agencies to send
teams to as many of the convocation cities as possible
to provide follow-up for the teachers and assist thern
in their Christian growth. It was planned from the
beginning that it would be a five-year project from
1992 to 1997. Glanzer states that the Russian

Education Ministry "suspended the protocol of
intention with the CoMission" in February of 1995.
However. that meeting was only one of several
renegotiations and readjustments that took place
during the tive years of the CoMission operation.
Glanzer gives the impression that CoMission work
was halted early in 1995. In fact, the CoMission
actually continued to send teams to new cities with
the cooperation ofboth national and local
educational officials through the end of 1997.When
CoMission efforts did begin to taper off, it was
because 1997 was the end of the planned five-year
project, not due to some falling out with the
educational ministry, or even because of the 1997
Duma action.
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Did the CoMission Trigger Restrictions on
Religious Liberty?

With thi b.ickground. I want to answer inure directly
what I .ee .13 the moct disquieting implication of
Gl.mierk .irticle. Were the actions ofthe CoMigion

or 1%1' .1 coritributilig---or eveli 111.ijr-catise ot-the
1997 1.n,· retricting religious freedom? I find thi
concluvion extremely unlikely. if not impossible.

li-the primary, or even a Nignificant, intent of the
1997 1.,w w.,A to rewtrict the distribiltion of ISP

m.aterial, or hindcr ((,Mivion-related teacher

tr.iming, it would be reasonable to asquine that most
or all ISP .ictivity in Rugia would have ceased after
1997, At the very least, such activity could not have
been carried on with the cooperation, much lefs the
official unction, of Russian educational <)fficials. But

cooperative emirts did not ceace: instead. they
accele rated.

In 1 999 Alexei Brudi,ov. the department head ti,r
Supplemental Education ofthe Russian Federation
Mimvtry of Education, asked ISP to write a 3()-lessoli
curriculurn to acconipally tile audio-cassette "Story
of.le:us" produced by the JESUS Film Project of
Campus Crusade. Once again, I served as a writer and
content editor for this curriculum. 111 june 1999 an
official educational review board in Moscow

examined the curriculum, recommended a number

ofchanges, and then gave the edited curriculum its

full endorsement. In July 1999 a deputy minister of
education signed a formal agreement for the
audiotapes and curriculum to be distributed to all
67.000 schools in Russia. (The same week,Alexei

Brudnov tragically died ofa heart attack.) During the
1999-2000 school year these materials were niade
available to nearly every school in the country.This
high level of approval and official cooperation
exceeds even the cordial relationship ISP enjoyed
with the education ministry in previous years. Could
this have taken place if ISP or the CoMission had
been a major target of restrictive national legislation
only two years prior?

"Cultic Missionaries"

It it u .15 not the C :)Mi»ion, then what were the

target ofthe Orthodox Church .ind the Duma m tile
1997 law? 1 believe there iN .1 .imple .ind much more
likely explanation than tile one .Ugge,ted by (;],inzer.
During the 1990% there w,ts .1 virtil.,] tlood ofcultic
miffic)ii,irici into Ru,st.1 froin both E.i,t .ind West.

These were both much inure viwible and more

troubling intluenceN th.in the rather Xed,,te and
pri,feKic),1.11 eclitcation:,1 .ictivitie of 1%1' ,ind the
CoMMion. Many obscrven believe that the
Orthodox Church .ind the I )imm were primarily
Concerned to *tem t|le tide oftlii, .iggreive cultic
onslatight. Such is tile conclucion ofl'aul (lirden,
executive director ot-I he (:eliten tor Apologetic
Research:

[t is clear tliat one ofthe primary nintives of the
1997 religion 1.,u· waN to curb the expatision of

aggresvive foreign cults such as Aum Shinrikyo,
Jehovall's Witileses. and the Unification Church.
I jin not personally aware that the work ofthe
CoMission was even a concern, much less a

major motivation behind the 1 )unia action.

My own experience with the International School

Project and the Russian Ministry of Education since

1991 does not lead me to believe that ISP has played
anv, even inadvertent. role in restricting religious

freedoni or the progress of missionary efforts. On the

contrary. it is my personal belief that ISP has done

much over the years to enhance the relationship

between Russian Ministry of Education officials and

Western evangelicals. 0

r

0lan Kent Schotes is associate profrssor of tlleO10%Y at bite.rn
CA· He has been a Staff mimber witli Camptis Crusade j
orked closely with the Imernation,d School Project since its it,
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A CoMissioner's Firsthand Report
Jetta Gaston

While in Ukraine with the CoMission. I tried not to

create my own agenda, but to allow the Holy Spirit
to work u·hile heeding the priniary goals of the
organization. These included follow-up visits with
school teachers and administrators who had attended

past convocations where a Christian ethics and
morals curriculum wai introduced along with the
JESus film. the Bible, and other teaching aids.
Another goal was to start Bible Discussion Groups
(BDGs) to introduce the teachers and others to the
Bible-a book that has been a mystery to 99 percent
ofthe population for over 70 years.The BDGs were

to serve a secotid purpose as well-to train nationals
to eventually lead BDGs of their owii.

As we began contacting teachers and others in
Zaporozhye, we found some were quite open to
further conimunication.They invited us into their
schools to speak to students and to have Bible studies
in their classrooms. their homes. and-more often-

in our flats. Others were not so open, and we said
goodbye on a friendly note.What struck me, as I
spoke personally with the teachers through
interpreters, was their diligence not only to read the
Bible, but also to begin from the beginning and read
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through to the end. Most also Nhowed atiiazement
that the Bible is filled with 90 inuch "practical
information." Others Collinknted on the Hible's

relevance in el.ixoroom teaching.
1 was most impressed, however, with the large

number of high wchool and univervity students that
God brought our way.The majority initially came to
meet Americans and practice Englich. However, they
were more tlian open to the trilthq being introduced
in the Bible Nt,idie. Slowly they gained confidence
and eventually led diecuwon groups on their ou·n.
Eventually. Ukrainian< also took the initiative with
other 1111111+trie·% including dorm evangelism,
Christian summer camps,and witnezing to their
families and friends.They alw became key workers in

Jena Gaston i , „ssist,i,11 ctfitor of tlic Fa+Weit (:litirch & Minitry Report.

teacher currieulum workshops and JESUS film
slicm·iiigs. Boris, for example, called himself Saul
because he hall persecuted the church during the
Communist years. Now he A a soldier for Chrivt. He
A·as a key networker in one Clirktian ethic and
morals curriculum workshop for Sunday school
teachers and church administrators. Due to hii etiorts,

we were able to addresw over 80 people from eight
denominations 811 over the Zaporozliye Ilegion,
When we left Zaporozliye, Ukrainians were leading
three Bible discussion groups, students continued to
miniter at orphanages, Christians had been identified
at five university campuses and had been taught how
to share their faith, and a Ukraine for Clirixt

evaligelistic team hall been formed. •

Eastern Orthodox Teachings in
Comparison with the Doctrinal Position
of Biola University
Robert L. Sacy,Jolm Coe, and Alan W Gomes

rt odox

eology

Includes what

Editor's Note: The i990s witnessed the presence of a number of Eastern Orthodix Christians (,n U.S. evangelical unitersity
and seminan· faculties. hi 1 997 Biola University, LaMirada. CA, with three Orthodox faculty and staff, commissioned three of
its theology faculo to examine Eastern Orthodox teachings in the light of Biola's doctrinal position. This 80-page April 1998
report. available online along with an eight-page summan (www. biola.edu/faculn/alang), did not lead to the dismissal (f any
employees. However, Columbia international University, Columbia, SC, did Tequire the resignation of Professor Edward
Rommen in December 1997, following his decision to leave the Et,angelical Free Church for Eastern Orthodoxy. Finally, Dr.
Bradley Nassif of the Antiochian Archdiocese of the Orthodox Church, who defines his theology as evangelical, taught full-time at
Fuller Seminan's Fullerton, CA, extension in J 998-99 and currently teaches part-time at Fuller. See Bradley Nassif, "Eastern
Orthodoxy and Et,angekcalism: The Status of an Emerging Global Dialogue," Scottish Bulletin of Evangelical Theology 18

(Spring 2000): 20-55.

vangelical The Doctrine of justification by Faith Alone

rotestantism 13 tolas doctrinal statement affirms that "Men are

understands as justified on the simple and single ground ofthe shed
blood of Christ and upon the simple and single
condition of faith iii Him who shed the blood, and

sanctification in are born again by the quickening, renewing. cleansing

the meaning of work of the Holy Spirit, through the instrumentality

[iustification. ot the Word of God." Biola's statement of faith is

r based on the traditional Protestant understanding of
the relationship between faith and good works. which

PR
entails the following:

1.Justification means "to declare righteous." It
does not mean to "make someone righteous
(inherently)," but rather it is the verdict of a judge
"to pronounce righteous" as opposed "to

.,condemn.

2. Human beings are justified by God on the
basis of the righteousness of Christ which is
reckoned to them. It iS not based on any inherent
righteousness or good works of the believer
produced by the grace of God.
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3. The righteousness of Christ is reckoned to

people on the sole ground of faith in Christ and
his saving work.

The concept ofjustification in Orthodox theology
differs from that of evangelical Protestantism. Instead
ofjustification being simply a judicial declaration of
the right status of the person on the basis of Christ's
iniputed righteousness, Orthodox theology holds that
justification includes also the actual making of the
person righteous. It involves the partaking of a "real
righteousness" whereby the individual is in fact being
made righteous by being"in Christ." that is. by
becoming a partaker of the Divine nature and. thus,
entering the path oftheosis or deification. Orthodox
theology thus includes what evangelical Protestantism
understands as regeneration and sanctification in the
meatiing ofjustification. Orthodox teaching explicitly
denies justification by faith alone and includes good
works as necessary in justification. [It also] defines
justification as including the concept ofbeing
transformed into the likeness of God.Justificatioti is

4,

included in the process of"salvation" or "deification

--



(being tratiwfurnied Hitc) the IiI«mess of God through
union with Christ).ThuX the place of works iii relation
to "wk'ation" or"deitication" iii the citations below i
ale the place ofworks in relation to justification.

1. "lutitic.mon is not nierely a once-for-all event,
but J dynamic, ongoing process. Two conditions are
given here: God accepts whoever (1) tuars Him and
(2) workw righteousness.This ill no way denies
juvtification by faith: but it is not by faith alone. And
God Nupplies the grace necessary for ils to fear 1 lim

"1

di,d work righteousness.
2. Orthodox teaching implicitly denies justification
by faith .ilone by asserting the necessity of the
ucramental rites for justification. regeneration, or
dvation. Evangelical Protestantism denies that
b,ipticm or any other sacramental rite is essential for
jil,tification or regerieration.

The Doctrine of the New Birth through the
Instrumentality of the Word of God

Biolis doctrinal statement atfirms that "Men... are

born again by the quickening, renewing, cleansing
work of the Holy Spirit, through the instrumentality
oftlie Word of God."The writers of Biolak statement

can be assumed to believe that no other instrumental

means are necessary for the effecting of new birth.
The Orthodox teaching that the new birth or
regeneration occurr through the instrumentality of
the sacrament ofbaptism denies that the new birth is
effected solely by faith through the instrumentality of
the Word of God.

1.-By means ofholy baptism, the 'bath of
regeneration' and renewing of the Holy Spirit,

believers shed the sinful garments of the old man and
are clothed in Christ, entering through him as

through a door, into the church, the kingdom of
grace. We are thus regenerated, renewed, and
recreated, our nature being made over into the divine
image.... According to Chrysostom.'It is through
baptism that we received remission ofsins,
sanctification, communion of the Spirit. adoption,
and life eternal.'"2

2.'Baptism.' writes Nicholas Cabasilas,'is nothing
else but to be born according to Christ and to

„,3

receive our very being and nature.
Orthodoxy's strong position on Apostolic

succession aiid the place of the bishop as the
"fountain of all the sacraments" entails that the

ecclesiastical hierarchy is a necessary instrument in
effecting regeneration (as in baptism) and all the
other sacramental means of grace for the
participation in theosis and salvation. „,The dignity of

the bishop is so necessary in the Church.' wrote
Dositheus,'that without him neither the Church nor

the name Christian could exist or be spoken of at all
....Heisa living image ofGod upon earth... and a
fountain of all the sacraments of the Catholic

[universal] Church, through which we obtain
salvation. If any are not with the bishop.' said
Cyprian,'they are not in the Church."'4 Thus, faith's
response to the Scriptures is not a sufficient means of
regeneration, as indicated in Biola's doctrinal statenient

Scripture and Tradition

EaNtern C )rthodox place significant weight on
"tradition"-much more Go than in Protdtantivm.

Traditions include efpecially the Scripturef. the
church colincils (particularly the Geven ecitinenical

councils), thi· teachin of the church fathers, the
liturgy, and the vetieration (,ficon«rhe problem
from a Protestant perfpective k not the exivtence of
tradition per Ne, but whether ally tr,iditic,n, however
widely or anciently held, i to be regarded as on a par
with Scripture in terms ofin*ration, int.illibility, and
authority. Atiother point of contlict N whether the
church iq the int-allible interpreter ofS, ripture.

Eastern C )rtlic,dox expreqwly deny the priticiple of
su/,1 Scripmra. For c )rthodox it is the Spirit-led church
that provides the norms fur true beliefi iii
Protetmtism, hpirit-inspired Scripture 1% the sole
11('I-111.

1."...Ithe Churchl provides tIle norms of true
belief, of the profession of the true faith."5

2." ... tor them Ithe Orthodoxl the Christian
thith and experience can in no way be compatible
with the notion of Scriptmw solo.

While conservative Protestants do agree with the
conclusions of at least certain ofthe [sevetil
ecumenical councils, they do not regard these as
infallible or inspired. any more than they believe their
own confessions of faith (e.g., Biola's doctrinal
statement) to be inspired. Protestants accept these
decisions only in so far as they reflect Scripture.
which alone is infallible and inspired. Indeed,
Protestants outright reject as erroneous much ofthe
seventh ecumenical council (Nicea, 787), which
enjoined the veneration of icons.

Orthodox [also] affirm that the Spirit-led church
is the itifallible interpreter of Scripture. Roman
Catholic and Orthodox churches both agree that
ones interpretation of Scripture must be
subordinated to and controlled by the Tradition.
Protestants believe that the Orthodox (and, for that
niatter, Roman Catholic) position effectively (and
wrongly) places the church over the Bible rather than
the other way around.

1. "... [The Bible] must not be regarded as
something set up over the Church, but as
something that lives and is understood within the
Church....Itis froin the Church that the Bible

ultimately derives its authority, for it was the
Church which originally decided which books
form a part of Holy Scripture; and it is the
Church alone which can interpret Holy Scripture
with authority... and individual readers, however
sincere. are iii danger of error if they trust their

„7

own personal interpretation.
2." ...to understand the inspired Scripture a

special inspiration, inherent only in the Church. is
„X

ilecessary

(contintied on page 8)

ri=;7;Nic:i:;Tw,
 is the Spirit-led 
 church that 
provides the 11

ornis for true belief; iii
Protestantism, 
 Spirit-inspired 
 Scripture is the 
£ sole norm.
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Orthodox
e believe the full

enjoyment of

the grace of
salvation is

found only in
the Orthodox

Church.

Biola University (ct,nt. from p,lee 7)

Other Orthodox Beliefs and Practices Which Are
in Tension with the Evangelical Protestant
Trodition

1 . 11,c Clitircli and its hicnirchy. Orthodoxy teaches
that the C hurch 19 the continuation of the

incarnation of Clirist in the world.This leads among
other things to the conclu:ion that the Church,
through the hierarchy. conveyw the saving grace of
God through the sitcraments.

2. 'llic· exch,sivity oft/ic Or#w,An- Church. The
Orthodox Church is the true visible (:burch.Thus

although most Orthodox believe in the possibility of
salvation outside of the Orthodox Church, the full

enioyinent of the grace ofsalvation is found only in
the Orthodox Church.

3. 711£ ninoi,ization ofsaints. Like Protestants.

Orthodoxy holds that all believers are "salilts.- 111
addition, however, some members of the Church are

officially recognized through canonization as having
attained a level ofsanctification which is described as

"glorification."Though dead, the<e recognized faints
play a significant role in the faith and practice of the
Orthodox believers,This includes praying to them
and asking them to intercede for us as well as
venerating them and their relies.

4. Prayers for the dead. Orthodoxy teaches that the
ultimate fate ofthe individual is not determined until

the last day ofJudgment.The person still has
opportunity prior to final judgement to turn more
toward God or away from God.Thus there is the

need to pray for the departed dead in their Journey
toward final judgment.

5. I<irious belieti about .Wary. Orthodoxy teaches a
number of doctrines concerning Mary that
evangelical Protestantism holds as non-biblical.These
include Mary's perpetual virginity; her freedom from
actual sin: the Bodily Assumption of Mary; [that]
Mar·y is to be venerated as the most holy saint; [and

Iliat 1 believers are to pray to M.try asking her to
mtercede for ux m heaven.

6.7*he i,cneraticm of inins. The practice of

venerating icons was m.indated by the seventh
ecumenical council (787) alld. thus. has become very
important to the life ofthe Orthodox Church.
Orthodox are to honor landl worship God and lare
toi pray before icons which are pictures or
repr™entationv oflesits C hrist, Mary, and the Saintj,
typically painted on wooden panels or other plain
stirtaces.

7. The denial 4 gitilt iii original sitt. The evangelical

Protestant heritage has historically held tliat all
people have inherited from Adam not <)11]y tile
corruption and mortality ofsin. but ako the gl,ilt of
sin. Ortliodox theology holds only to the inheritance
of corruption and mortality. *

\. Orthodox Study Bible on Acts 10:35

2. Ji,lin Karmiris,"Concerning the Sacraments,"in
Iiastern C )rthodox "Ilteology: A Contempordry Reader,
ed. Danie] (Clendenin (Grand Rapids, MI: Baker,
1995),24.

3. John Mevendorff, By,-ann'm' 711('ology: Historical
7?ends and Doctrinal 77;emcs, 2nd ed. (New York:
Fordham Univenity Press, 1983), 193.

4. Timothy Ware (Kalliqtos), 77,e Ortliodox Clitirch

(London: Penguin, 1993),248-49.
5. Sergius Bulgakor, Tlic Orthodox- Clitirch

(Crestwood, NY: St.Vladimirk Seminary Press,
1988),10.

6. John Mevendorff."DoingTheology in an Eastern
Orthodox Perspective," in Clendenin, Eastern

Orthodox, 83.

7. Ware, Orthodox, 199.

8. Bulgakov. Orthodin-, 19.

Don Fairbairn Responds to the Biola
Statement on Eastern Orthodoxy

I should begin by warmly commending the
inembers ofBiola University's Task Force on Eastern
Orthodoxy, Dr. Saucy, Dr. Coe. and Dr. Gomes. for
the thoroughness oftheir work.

There are a number ofspecific issues on which I
believe the members of the task force deserve praise.
First. I applaud their attempt to be evenhanded.
Second. I commend them for their recognition of
where the major differences beturen Orthodoxy and
Evangelicalism lie. Issues such as the veneration of
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saints and the use of icons are very far from the heart
of the di fferences between us, even though they are
the first differences to impinge on our senses.The
members of the task force were right to relegate
these issues to a somewhat secondary position. rather
than allow theni to dominate the report. Third, I
applaud them for recognizing that the lack of a
juridical emphasis in Orthodox soteriology is a key
area of difference with Evangelicalism. Fourth. 1
think the members of the task force were right iii

.



argziing that Orthodox eccleqioloin' niakes it very
ditlicult, at bect. for Orthodox people to serve in
good faith on the faculties ofevangelical seminaries. 1
believe tlicit ti)r the most part the report is as accurate
a prefentation ofOrthodox theology as one can
produce when one's purpose is to discuss only those
areas that are different from Evangelicalism.

Two Orthodox-Evangelical Distinctions

I he Hic,1.1 T.iek Force wax quite correct in pointing
out that there 1% an underemphasis, and ihitally an
actual ,ibsence, ofjuridical concepts iii Orthodox
thought. I lowever, another clowly related dit}i·renee
beturen Eaftern and Western Christendom is th.it

Wotern theology is inuch more concerned with
making distitictioni than ix Eastern theology. Of
courk,Western theology, at least from the
Reformation in the sixteenth century, hag placed its
tiucitq on the individual. Obviously. niodern
Emngelicalism is the primary heir of this
individualistic tbcuf. In contrast, Orthodox are much

more corporate iii their understanding of reality.
They 4ee people. thin*, and God in terms of their
connectedness, their interrelatedness, not in terms of

the distinctions among thein.This corporate view of
reality is at least as important in the Orthodox
mindset as is the lack ofjuridical categories.

The issue oflustification by Faith

This. of course, is the priniary focus of the task force
report. since it is the key tenet of Reforniation faith.

The report makes a sharp distinction between
justification and sanctification. and it points out that
Orthodoxy views justification in a way more like the
way Protestantism views regeneration and

sanctification.The report thetl goes to great lengths
to show that iii Orthodoxy's view, works are
necessary for justification.This is quite true, but I do
not believe it is a particularly helpful way of exposing
the differences between Orthodoxy and
Evangelicalism. One needs to remember that the
New Testament word dikaiositiie simply means

righteousness."There is no linguistic distinction
between a word that must always refer to what we
mean by justification and another word that always
refers to what we mean by sanctification or actual
righteousness.James, for example. uses the word
dikaiosime in a way different from what we mean by
justification, and Paul himself uses the word in

different ways in different places. Therefore, if a group
uses the u-ord dikaiost,ne to refer to the acquisition of
actual righteousness, we call hardly be critical of that
group for saying that our action plays an important
part in the process of acquiring that righteousness. In
fact, we believe that as well, and the task force report
stated as much, but we call that process sanctification.

The task force report does not simply distinguish
beturen justification and sanctification: it also
distinguishes between justification and regeneration.
and the report insists that justification is a juridical
categon· pertaining only to the change in one's status

be·fore ( ;od, whereas regeneration has to do more
with the ch.inge 111 ones being, brought about by the
indwelling ot-(:hrist through tile Holy Spirit, ()11 this
basis, the report criticizew Orthodoxy for seeing
justification ax ati inward change, an actim]

righteouview< rather than an unputed righteouine.1.
Again, thic critici is valid ifone accepti the
Reti,rmation miderstimiling ofjustification .ind it
one limitv juvtification to the.illridic.11 idea ot
impilted righteouviess. I lowever, distingitihing
juvtification and regeneration is Nomeu·hat artificial,

since both of them take place at the beginning of
thith. I do not find it particularly helpful ti,r liN to
criticize the Orthodox ti,r f.dling to liMiligilish
between two thitig,; that both h.ippen .it the Game
time. hi etli·et. thii A simply criticizing them for not

tiving our terimnology.

However, there is a major diti-erence between

Orthodox and Evangelical soteriology on thi point.
and I believe the members of the task force have

sensed that differenee correctly, even though I do not

think they have expressed that difference iii ways tliat
are fair to the Orthodox. I believe a better way to

phrase tlie issue would be to leave aside the word

"justification" (since that word is used iii other ways
in the New Testament in addition to the way
Protestants use it. and since we therefore have little

grounds for criticizing the Orthodox for using it in
one of its other biblical senses) and to concentrate on

the truth that we are trying to express by the phrase
"justification by faith."We believe that a person
becotiies acceptable iii God's sight from the very
moment that genuine faith begins.We express this
truth primarily through the use of legal language. but
we can also express it in a way that is much more
comprehensible to the Orthodox by using relational
language.We are not just declared righteous at the
beginning of faith: we are also accepted into God's
family as his adopted children at the beginning of
faith,To use Protestant terminology,justification and
adoption both conie at the beginning offaith.

In light of this, I believe the key question is that of
when God accepts a believer.This raises a follow-up
question, that ofwhether Christian life flows from a
prior acceptance or leads to God's acceptance. This, I
believe, is the heart of the difference between

Evangelicalism and most of Orthodox theology The
truth we are trying to guard by the phrase
"justification by faith" is the truth that God's
acceptance comes at the beginning of faith and that
Christian life is a life of gratitude for that acceptance,
not a means to gain God's acceptance. Orthodox
theology at least underemphasizes, and often actually
denies. this truth. We normally try to guard this truth
by talking about t-aith versus works. but the language
of acceptance liiakes the saine poitit in a way that is
more comprehensible to Orthodox and that does not
require detailed explanations of differences between
Orthodox and Evangelical terminology.Thus, this is
the sort of language I use when talking to Orthodox
people.

(contimied on page 10)
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Fairbairn Response (roni. from page 9)

The question of u·hether one can hold to
Orthodox Noteriology and still at}irm Biolak doctrinal
*t.atement concer,1111g Justification by tinth alone 11 a
very tricky une.There .ire Orthollox lealierq who
unlierstand what Evangelicak mean by justification
by thith .11(,ne ,ind agree, even tholigh they do not
themselves liwe the word "justification" in that way.
l'her men also agree that this truth iv crucial and

Don Fairbairn is a>st.(,int pretessor W chim·h hist,}ry .md missitins at 1.r,kim· -llie,>Awic,Il
Semmiary, Dit· 1 Li·st, NC. Hc.fornwrly jeri,ed its dcatle·,Ilit· deatl *i airrently scrres as aditma
proti·mir ef,/1,9,/,wy 'Ind ronsultaut at Doit,·tsk Christian I i,itf·rsity, Dem·tsk. I 'krainc.

needs to be proclaimed more tervently within
Orthodoxy. However, such voices. more prnminent iii
North American and English Orthodoxy than in
C ireece or 1411·.via, are somewhat of a minority in
Orthodoxy. Perhaps I should simply conclude· tliat
even if Orthodoxy does not explicitly deny the truth
we are trying to guard, the Orthodox tocus on
aspiring to union with God obscures the truth that
,ill oft:hristi.in lite tlows from the fact that (ic,d Ii,

already accepted tile believer at conversion. •

Gerald Bray Responds to the
Biola Statement and Don Fairbairn

Like I)on Fairbairn, I was very impressed by the high
level of argument and the generally fair and irenic
tone that tile Biola paper revealed. I also agree that
the approach is perhaps not the best. since Orthodox
do not think in furensic categories. However. as Don
Fairbairn shows. even with a change of framework,
Orthodox doctrinal structure still is unacceptable to
Evangelicals.

Evangelical and Orthodox doctrine of the person
and work of the Holy Spirit differs. Evangelicals
believe that the Holy Spirit proceeds from the Father
and the Son, which means that He is equally
representative ofboth. It is an obscure subject to
1-liatiy people, but the question of the centrality of the
atoning work of Christ in our experience of salvation
hangs on it. Evangelicals ancl Orthodox also have a
different understanding-and this is most
important-of the doctrine of assurance. The
indwelling presence of the Holy Spirit in the heart of
the believer is a scaling of the finished work of

Gerald Bray is Anglican Professor of Dit,inity, Beeson Divinity School, San.ford University,
Birmi,wham,.4L.

Resource Note

Christ, which in turn is the ground ofour assuraiice
of salvation.To the Orthodox, as to Roman

Catholics, the Evangelical doctrine of assurance is
presumptuous-how can you know for sure that you
are going to heaven?

On the work of the Spirit, I)on Fairbairn
contrasts Protestant "individualism" and Orthodox

"collectivism." I would prefer to say that this
distinction rests on a different understanding ofthe
way iii which the Spirit works in the world. For both
Catholics and Orthodox, His work is primarily
external-in and through the church, the sacraments.

etc. Believers receive the Spirit through external
mediation-from the priest in the sacranients. and so
on. Protestants, on the other hand. believe that the

primary focus of the Spirit's work is internal-in the
heart of the believer.This is why Evangelicals stress

the right reception of the sacraments, rather than
valid adnlinistration. *

"Evangelicalism and the Orthodox Church" is the title of a 124-page paper to be published early ih 20()1
by the British Evangelical Alliance. Part I treats definitions and summarizes the common ground and
differences between Evangelical and Orthodox Christians. Part II treats in more detail Evangelical and
Orthodox distinctive understandings of Christology, soteriology, the Holy Spirit, the Church, Scripture and
Tradition. worship. prayer and spirituality, and mission and evangelism.

A working group ofthe Evangelical Alliance, the Alliance Commission on Unity and Truth Aniong
Evangelicals (ACUTE), met on six occasiotis in 1999-2000. formulating and revising the draft which is
shortly to be published. 771£ East- Mts, Church and Ministry Report will provide coqt and order information in
a future issue.
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1%11CEPTIONS OF A GICEAT COUNTRY:

Hunches and Pointers in

Understanding Russia

/47€, Awmm

/:,/it,)rk· ,/im·: Sce flic E.ist--Wert Church & Ministry

Logic, But More Thon Logic

What did Conununism do to truth iii Russia? On

the one hand. Russians must be one of the most

consciously "cultured" races in the world. It is deeply
important to niany Russians whether soincthing is ot
a "high" or "low level" culturally. On the other hand,
Ittivsia's roots lie iii a tradition that has not especially
valited verbalized truth and, related to this fact, its

culture has a high level of emotionality. (This is a
nation that has become passionately devoted to Latin
American soap operas such as "The Rich Also Cry.")
So stir into this combination the profound post-
Communist distrust of anything resembling
propaganda, and the result is a cultural situation
bearing some resemblance to the postmodern
Western disinterest in verbal truth. Russia, in Sotlle

ways a society that has bypassed "niodernity," is
comNig out at a siniilar point to the West, though by
a different route.

What are the resulting implications for ministry?
It is good for outsiders to watch how the Russian
ititellectual argues a case. Often arguments may seem
to lack tile "systematic clarity" ofWestern
presentations. For Russians, it seems to me, belief or

disbelief often flow from the guts, from the passions.
Note the plus and the minus here, as is usually the
case when cultures differ.Western clarity can lead to
efficiency and accessibility, no doubt owing
something to Protestant beliefin the comprehelisibil-
ity of Scripture. But we must be cautious about
iniporting Western rationalism in our methodology
and materials. Sometimes I have watched Western

presentations carried out in wonderfully tidy and

sequential sections and subsections, and thought how
alien, untransferrable, and passionless it all seemed.
Such presentations may appear impressive and wiii
applause, like a skilled juggling act: but one suspects
that, ultimately, they may only go deep with the more
Westernized hearers.

One ofthe most intelligent groups of lion-
Christian students I encountered in Russia was in an

astronomical society meeting in St. Petersburg. In nly
first presentation to this group I employed the full
battery of apologetics arguments one would use in
the West: if this, then that. Aftenvard some students

said to me,"You English think much more logically
than we do."Then they added that such a rational
approach was "totalitarian logic.We have had it for

too long." It really set me thinking. How does one
Communicate in a context suspicious of logical
arguments? By sharing more about our experience of

' Russian still 2000), 1 -3, for the.first 11,1!fof this ,irticle.
* revels in

the supernatural or about the symbolic in Scripture?
. discussions onOn my next vieit I pre·acbed the Nymbolic a<pect of

tile ftc,ry otjesils tilrning the Water 11]tO Wllk' in Jolin the grand scale,
2; it weemed to open windows my earlier prexentation explorations of
couM tic,t.This was not ideal; without the rational we

profoundcalitiot tell the true from the fake in the nn'stical

reahn, and Rtivsiii has enough counterfeit occultivm themes

and off-color holy men. But I nec·ded to broaden my Westerners Eire
approach i f I wanted to communicate,

usually too
afraid or too

Grand Reflections and Building Friendships
cynical to tackle.

Likewise. newcomers need to listen to what Russians

are actually interested iii, rather than what we feel

they ought to be interested in. It is true that tiniec are
changing and we now· 5ee the rise ofa coolly realist
Russian variant of Generation X, oriented primarily·
to Western-style ambitions of success and careers. But
tlie average Ruffian still revels in discussions on the
gratid scale. explorations of profound themef
Westerners are usually too afraid or too cynical to
tackle.What is love? What is beauty? What is

friendship? What is the Russian soul? (We can sense
the difference between Russia and the West by
reflecting why we would never discuss the nature of
the British or American soul.) So many of these
issues are germane to the gospel, and we are seeing
discussion clubs becoming useful bridges toward the
gospel in different parts of Russia.

There are other such lessons we can learn.We may
perhaps say that Russians often are drawn to the
apocalyptic (the French niystic Nostradanius, UFOs),
so the book of Revelation is of real interest; and the

tragic, so Ecclesiastes clearly strikes a chord. Such
parts of the Bible often seem to convey a sense of
depth that thenies more germane to Westerners will
not. Perhaps Westerners need to cast aside the delicate
hermeneutical caution they were taught in seminary
and learn to revel in expounding the passionate. lurid
colors of Revelation. It may be what their hearers are
waiting for.The rational, sequential, and doctrinal are
all indispensable: but we may well communicate
better initially with story-telling and testimonies,
with the symbolic. the intuitive, and the supernatural.
Even more important. what is said needs to be
clothed iii relationships. clothed iii time spent
together, hence the value of anything that can
resemble an evangelistic weekend away. And most of
all. of course. we transcend our limited Western

backgrounds by presenting the one whose revelation
touches even- human level.Jesus.
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The Gospel's Relevance in a Post-Communist
World

Finally, in what respects might the goqpel be
especially relevant to the post-Communist world? Let
me focus on tinir: identity and self-worth; purpose
and hope; ethics: and love and friendship. (I happen
to believe these are fuur key areas in which tile West
too is discovering life to be unworkable without
(;od: but the svmptoms are dittl·rent there.)

it seems to me that selt--worth and identity are
nlajor iNNues in the post-(.0111,nulliqt situation.

lussia is huge, - Orthodoxy has not been strong on the place of thes are its needs individital, and Conununism wrved to negate it. In
. addition, it may well seein that Coinmullism has

nd its glories; it done incredible damage to the Ruisian psyche, iii
Is wild, it is  B)od measure because of the havoc it wreaked up()li
Lnpredictable, it 1 the litissiall family. C)ne of my colleagues remarked

is passionate,  that what was needed in her region was 20,0(,0psychiatrists working for 50 years! Almost any student

r and it is  she knew, she added, lived in a single-parent family, a

r wonderful. family with a violent father, a family with ati

 alcoholic father. one with very serious financial
problems. or some combination of these.The
prevalence ofalcoholism exacerbates these tretlds. Iii
consequence, many Russians carry deep emotional
hurts; they have had to grow up with pain to a

degree few outsiders may understand. I noticed in the
early 1 99()s that presentations on issues of idetitity,
self-worth, and self-image seemed to strike a
powerful chord.Tlie meaning of being a unique
creation ofan unreservedly loving Father, the
unbelievable value that the cross shows the Soil

setting upon us, and the Spirit's unique giftings to us,
are enormously life-giving truths in a context so
scarred.

Another major issue, it seems to me, is that of
meaning and purpose in li fe, of destiny and hope. As
was suggested above, the Russian vision of the
greatness of God is enormously positive; but where it
loses the sense ofthe Father coming near to us. the
result can be fatalism. Communism for a while

supplied a purpose for life, for history, and for
sacrifice that justified living meaningfully, living
consistently on a "war footing." But now that whole
Marxist drama has been shown to be a monstrous

fake.What is left is a sense of hopelessness, deepened
further by Russiak low rates of life expectancy,
desperately low by global standards. Indeed, we may
even feel an expectation of tragedy-it sometinies
seems to me that the catastrophic has a fatal
attractiveness for the Russian niind.

In such a universe meaning is sought most often
in the private sphere, from art and beauty (music, ,
cinema), or from romance, or from the esoteric-just
as in the post-God West, one might add. All these
offer opportunities for discussion of what is most
significant to our friencE.There are other possibilities,
too. Fatalism, with the notion of a distant. almost

incomprehensible God. gives no basis for thinking

Peter Lowman Ii,lds a Pli. D. iii English literatitre from University College, Cardilf, Wales. He

has worked ,ind lectured in Russia extensively since 1990.
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about personal growth; nor for coming to gripf with
fear, suffering, aging, or death. But all ofthese are
issues to which the gospel specifically speaks.

Ethicw k another major issue for Russia.The
failure of C:ommunism was followed by the equally
evident failure ot-Weitern capitalism.To start with it
looked o good; but the hopes were dashed by the
unworkable remedies ofthe International Monetary
Fund, and by the vast sunic of"aid" that went traight
into the pockets of consultants who Npent far too
little time learning to unilerstatid Russia. Now with
C '.otiinizinist nic,rality dead and capitalist morality in
Russia non-existent, what basis for ethics is left?

Without credible funndations for ethics, either

personally or in the legal, business, or police qyste [lix
("legal doesn't work here," a friend told me recently),
it is not wrprising that Russia shows little sign of
"catching up" with the West. Indeed, the real
question may be the opposite: how long will it be. as
the postmodern West's own ethical basis continues to
diqsolve, before the West "catcheq up" with Russiak

present ethical jungle? Christian faith can explain
both the nature of the ethical crisis, iii termi of the

collapse of the false gods, and also its cure-the
reality ofthe law ofGod's kingdom based on
revelation, the radical example oflesus, the power of

the Spirit for righteouqness.
Finally, it seems to me that love and friendship

remain topics of compelling interest in Russia today.
The meaning of friendship has far more intensity for
Russians than for Westerners. I have watched

Westernerq get into deep trouble through failing to
grasp the serious expectations contained here In
"being a friend." Russians frequently perceive
Westerners as practicing a shallow notion of
friendship.Yet many Russians also live with a deep
sense of inadequacy and failure at being unable to
find or be "friends."The satiie is true ofthe whole

meaning of"love" in relationships.To these vital
issues the gospel has, again. so much to say.

Russia: Unpredictable, Untamed, Unforgettable

So many challenges: such genuine answers available
in the gospel. I have come to love Russia; and when.
soon. 1 have said goodbye to this vast land, I know I
shall miss it enormously. Russia is huge. as are itq
needs and its glories; it is wild. it is unpredictable. it is
passionate, and it is wonderful. For every newcoiner.
the stories to remember for grandchildren seem to
occur on a weekly basis; the West can seem tame anc]
pygniy-scale by comparison. As with any adopted
country, something eliters the soul in Russia that can
never be found in one's homeland.The West seldom

quite matches the greatness or grandeur of Russia:
nor. one must sometimes add, the horror. It is a

challenge to serve in Russia: it is also an enormous
privilege. I pray the above remarks will help a few
readers relate more easily and fruitfully to this
majestic land. *



Responses to Report Coverage of
Christian Book Distribution

1 )espite the economic crisis of 1998, the Lituation
g.ive us new opportunities. Ot-courNe. publiwhers had
reduced incomes, but the number oftitles even
increased.We have many 11(W liktributors in various
Ruisian cities since 1998. Ako, we now ell incire

books in secular bookstores. Our system of book
delivery by mail works very well. On a regular basiN
we send inti,rmation abolit our bookf to movt oftlie

churches we know.Where tliere are manv believcrs,
new bookqtoreq arise.

Free distribution has not only a negative. but a
poitive cide. Many people want, but have no
opportunity to buy, even tAbles, especially in prisons.
On the other hand. free distribution is not liseful at

this time when Western missions give too many free
Bibles and other Christian books to one church, and
that church-instead of giving the books away-ells
them below cost.These in turn are sold on the

niarket below cost.Thus, the purchaser has the wrong
idea about the real cost ofthe book.

Pavel I)aniyan, President
The Bible for Everyone
St. Petersburg, Russia

Greetings from Slovakia. Here are a few thoughts on
Christian book distribution in Russia. which relliains

problematic for several reasons. Christians try to keep
prices as low as possible for good reasons: (1) to get
better distribution to poor people; (2) because in
some quarters a deep suspicion of money lingers
from Communist indoctrination.This means that the

book price cannot %11:t.lin all the people iii the
clistribution ch.un. Alic), socialisin did not fofter the

idea of .1 win--win INituationl. So people believe that
ifoni· penon win, another mitu be loqing.Af a
reqult, distribution iN very ditlicult to Set up

Other probleim include the lack of capital to set
up sliops, lack ofskill in oper,itic)!i•, and an
understandable unwillin;Ule" to learn from people
from the West u·ho. ti,r good reason, do not know
the context and whose stiggeftionq appear to be
Ilaive, even whell they might work. More
vgnificantly. ChristianG are often unwilling to use
non-Christian distribution channels that could Gell

illatly titles.These non-Christian chantiek are

improving in some places, but the separation of
Chriqti:ms from society and a wrong understanding
of"the world" put unnecessary barrierf iii the way. In
Central Europe the situation is different In Slovakia
about half of.300 bookshops are willing to take
Christian titles.The saint is true iii Hungary and the
C.Czech liepublic.

Unappealing cover decigns, combined with a lack
of understanding of the target market, do not help,
but these also are improving in many places.We need
more national writers who are in tune with the

questions and issues facing their churches and society.
Thic requires time for reflection. good editing. and
thinking. but activists often find it difficult to take the
time. Our zeal often binders our success.

Marsh Movie. Director

SEN

Bratislava. Slovakia

Russian Christian Book Fair Points to
Need for More Local Authors

Representatives of nearly 50 Russian Christian
publishing companies attended the first-ever
International Exhibition o f Christian Literature held

in October 1999 in St. Petersburg, Russia. I)oug
Wicks, resident publishing advisor for the Evangelical
Christian Missionan· Union. Krastiodar. Russia,

reports the book t-air was organized by three veteran
publishing companies:The Bible for Even-one (St.
Petersburg), Mirt Publishers (St. Petersburg),and the
Russian Bible Society (Moscow)."The purpose was
to bring together in one place the grou·ing number
of Christian publishers for fellowship, interchange of
ideas, presentation of new products. and building of

unity aniong those involved in the emerging
Christian book industry in the former Soviet
Union," he said.

The four-day event included a full schedule of
discussions and seminars and an exhibit hall u-here 38

publishers displayed their products. At the closing
ceremony, prizes were given for the best books in five
different categories. Contest judges stated that
indigenous Russian Christian authors are noticeably
sparse at the present time. Many of the current
Christian books are translations of works written by
non-liussian writers. *

Edited excerpt reprinted with
pern,ission.from Media
Associates International.
Trainer Network (April
2000): 2.
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Sharyl Corrado, compiler

American Historical Association Directory of Dissertations

in Progress

http://www.theaha.org/pubs/dissertations/ (in English)
Currently contain 461() iliwertation·; in progre,< dt 165 North
American academic institutions, with a keyword tarch engine. A
sigliificant number of differtationf on East Central Europe, Rusqi.1.
and the former Soviet Union deal with religious iszies. Sample
works currently in progreis include: Paul H.itiebrink,"Towards a
Christian Hungary: Catholici and Christian Nationalium in
Hungary, 1913-30" Univercity of C hicago):Amanda Aucoin,
"lteligious fectarianism and the hnperial State: Baptists in Holy
Russia" (Arkatisas);Arric,< Pisiotis,"The 122,<<ian Orthodox
Church and Clerical Political Discent iii Late Imperial Russia,
1905-14" (Georgetown); Magdalena Teter,"The Jews in tile
Legislation and Teachin* ofthe Catholic Church in Poland,
1648-1772" (Columbia): and Jennifer Wynot,"Keeping the Faith:
Russian Orthodox Monasteries and Convents ill the Soviet Union,

1917-39" (Emory).Also provides universitv contact information.

...

Blagovest Religious Information Agency
http://www.blagovest-media.com (in Russian)
This independent religious news agency focuses primarily on the
Russian and other Orthodox churches. also providing information
on the Catholic church as well as other religious groups and
denominations, ecumenical events. and other cultural events related

to Christianity. Daily news is available to subscribers, and the Web
site contains the week's top stories and headlines, updated daily. An
English-language Web site is under construction.To subscribe to
Blagovest-info, contact the editors at tel: 7-095-264-97-72: tel/fax:
7-095-976-85-45; or E-mail: stpaul@glasnet.ru.

...

Central Europe Online
http://www.centraleurope.com/ (in English)
This online coimnercial English-latiguage newspaper published by
the European Internet Network (EINT) includes up-to-date business
and other news on the Czech Republic, Hungan-, Poland. Romania,
Slovakia, Slovenia, and Yugoslavia.The volume of information
provided free of charge, as well as links to numerous additional
sources ofinformation, easily compensate for the flashy advertising
that can become distracting. Easily searchable and updated daily.

...

Oanda Classic 164 Currency Converter
http://www.oanda.com/converter/classic (in English)
This extremely simple and helpful currency con\·erter allows
conversion to and from 164 world currencies at bank, cash. and

typical credit-card rates of any date (excluding bank holidays) since 1
January 1990,

Professional Articles from Mark Harris

http://www.westernseniinary.edu/inrg/dmiss/harris/ (in

Ei i glish)

Contains 11 academic papers by Mark Harrit, a doctoral vtmlent at
Western Seininary, Portland, OR, who has lived in Rusfia +ince
1993.Topicf include Rus<i,iii religious attitudes and convercion
experictices, as well .1% eungelifi,1, worship. preaching, alki
counqeling within the Rugian Evangelical Christian-llaptist
Church.

...

Radio TEOS

http://www.teos.org.ru (in 11.ussian amd English)
Since 24)January 1993, the interdenoniinationa] Christian radio
station TEOS has been broadcasting 16 hours a day iii St. Petersburg
Programming includes Scripture readill*, sermons of famous
preachers. Bible exposition, Christian music, childrenk prograin, anci
more.The Russian version of its Web site includes a daily schedule
of programming and a large online library ofChristian articles and
reference materials. Live broadcasting is available online using
Realplayer.

...

Religious Life in Russia. Press Digest
http://www.wps.ru/index_d/religio.html (in Russian)
This weekly digest dedicated to the spiritual, educational, and
societal activities of the Russian Orthodox Church as well as to

other confessions in Russia contains complete articles from both the
secular and religious press. Special attention is given to work in
social institutions such as the army. prisons, schools, and universities.
as well as work with youth. Topics covered include "Religion and
the Authorities,-Freedom of Conscience,""The Russian Orthodox

Church "'Islam,""The Catholic Church,""Activities of Foreigli
Religious Organizations in Russia," and "Religious Minorities,"
Available in print or electronically. Each electronic digest is 65-80
kb and contains the full text of 28-30 articles. Subscriptions can be
purchased online for $35/month.View a saniple issue at
http://www.wps.ru:8103/digest/religio.html.

...

Sloro i delo [Word and Act]

http://word-act.narod.ru/ (in Russian)
This helpful Web site supported by the Bratsk (Siberia) Christian
Fellowship includes a 27-page Russian-language compendium of
Christian history, with short entries on denominations, movements,
and individuals active in church history. According to the webtiiaster
this compendium, while "in places far froni objective, nevertheless.
is a valuable reference tool.The site also contains 25 issues of the

online newspaper Slovo i dela [Word and Act]. an extensive catalog of
both Russian- and English-language Christian links, a Christian art
gallery, and a short article on the history o f Pentecostalism in Russia.

Sharyl Corrado, former assistant editor of the East-West Church .ind Ministry Report, is
a doctoral studem iii Russian history at the University of Illinois, 1.-rbana, IL.
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John Witte Jr. and Michael Bourdeaux, eds., Prosehlism and
Orthodoxy iii Russia:The New warfor Souts. Neu·York: Mar\·knoll,

1999. S25, paperback, 353 pp. Reviewed by Kent R. I till.

Per|i.iph no isvile so crystallizes the ditil·renees between the Rlivi,ill
Orthodox Church and other Christians as does diggreement over
"provelytigm and evange'lism." Evangelicals insist that they .irc mainly
engaged iii evangelism. that is, sharing the Good News with thowe
who .ire not believers or are not active memberv ofuny church.They
contend that the great nmjority off,reign iliisxionarieq are not
"pri,velytizing" among the active and seriously Orthodox. However,
Russian Orthodox do not accept this "evangelical" digtinction
between proselytism and evangelism.The Moscow Patriarchate
indsts timt vii·tually everything"well-financed" Evange lical
Protestants and Catholics do among native Russians is "proselytium."
since Orthodoxy iq the historic faith ofthe Russian people and moet
have at least been baptized as infants.The Russian Orthodox Church
believes that iii light of the more than Geven decades of Communist
opprexion and the resulting weakened state of the Ruisian
Orthodox Church, the truly civil and Christian thing for lion-
Orthodox foreign Christians to do would be to support tile
Orthodox materially, or at least stand aside and let the Orthodox
Church regain its strength. Many Evangelicals respond that the needs
of those without Jesus Christ are simply too great to ignore, delpite
the demands of the Orthodox to leave liussia.

What is often absent ill consideration of these issues is a full and

balanced presentation ofthe historical background and
contemporary scene regarding the religious landscape of Russia. Into
this void comes the excellent compendium of essays and articles
edited by John Witte.Jr., and Michael Bourdeaux-Prose/ytism mid

Orthodoxy in Russia: The ,New [thr for Souls.
John Witte is a noted legal and human rights scholar who directs

the Law and Religion Prograni at Eniory University. Michael
Bourdeaux is regarded as the foremost authority in the world on
religion in the Soviet Union and Russia. He is the founder and

fortner director of Keston Institute, Oxford, England. Much of the
research contained in this detailed volume was produced as a result
of a three-year project on proselytism worldwide sponsored by the
Pew Charitable Trusts.

Following a very competent introduction by John Witte surveying
the topic, the rest of the book is divided into three illain parts, uith
contributions from highly respected authorities representing a variety
ofperspectives. Part One deals with "Religious Perspectives" and
provides excellent historical sections dealing with the Orthodox
Church and foreign Christians (Philip Walters) and the positive role
of the Orthodox Church in recent historical events iii the fortner

Soviet Union *times Billington).The perspective ofthe Orthodox
hierarchy on foreign nussionaries is shared (Metropolitan Kirill). as is
an Evangelical Protestant perspective (Mark Elliott and Anita
Deyneka). There are iniportant articles on interreligious relations
(Aleksandr Shchipkov), Catholicism and Russia (Sergei Filatov and
LyudmilaVorontsova),Muslims and proselytisin (Donna Arzt),
relations between Judaism and Russian Orthodox (Yuriy Tabak),
Seventh-day Adventists (Mikhail Kulakov), and recent charitable
activities in Russia (Michael Bourdeaux).

Part Two focuses on "Legal Perspectives" by giving an historical
survey of church and state in Russian history (Firuz Kazenizadeh), a
thorough analysis of the new 1997 law on "Freedom of Conscience"

CIi jeremy ( ;111117), .1 Western legal wchoi,,rk liell·i)+C ,)1-Apecial
privileges tiur (bc 1·lu„ian Orthodox c :hilrch (11.trold Herin.111),.ind.i
survey ofteder.11.md provinci.11 |egidittic)11 cle,iling with religiouv
firedom in Iti).,1.1 (L.uiren I loiner.wid I .vrelice Uzzell)

141 t'I hrce."Signp)+ tor .I Neu· Way," pricnts reconunciki.itionx
to Anieric.m lillific)Ii.iric trom .m Ami·rican convert to C )rthodoxy
(I.awrence Unel|), 410 well .1. propord guiilelit)20 lium an Ami·rican
1 :,·,1, 1 gelic·.il mAion.iry (Anit.1 1 )cyncka) .Tbir titcinating and
infurm.itive book cont.linw .1 wi·.lilli 4,1- 111.tteri,11 on .1,1 import.int topic
tiur .111 who c.tre .tbout the future of RliNNi,1, the 11 11%%1.In ( irthodox

(:hurch, Chrifti,111 lilivic)11%,,ind genume (:|iriNtiall ectillienim.'I he
proble!11% ;m,! ditlicultin prewnted c.,11!lot be e.:ily lilli.li,gled, but it
1% cert.111] tb,it the book itrit-make•, a malor contribution tim·,irik ,1
more inti,rmed underst.miling of thewe import,int 1%%11,·4,

Kent R. Hill, a .g„'ci,dist in Russia,/ chfin-h his·wry an,l atit/wr q# 1-he
Soviet Union on the Brink has tattlht dild lectured itt Russi,i. Hr has

bern prcsident ut-/fastcm .Xacan·m· 644*, Quillry,,\/,·1, sina' 1 992.

Excerpt reprinted with permiwsion from Tbucliftone,,.1./ournal et-
Men' Christiam* 13 (March 20()0): 35-36.

...

Volobaev, AIeksei. Kak ry:hit prarostat,nomid predprinimateliti v
sorremetinom rossiiskon, bi=,tese: t.el i me'tod [How an Orthodox
Businessman Can Survive in Contemporary Russian Busitiess: Goal
and Method]. Moscow: Izdatelstvo Pravoslarnogo Bratstva Sviatitelia
Filareta Mitropolita Moskovskogo, 1997.112 pages. Reviewed by
Olga Loukinailou.

Does business always involve theft. deceit. and greed? What about
business in contemporary Russia, where all the power seems to
belong to the mafia and selfish bureaucrats? Can a Christian ever
become a businessman? Can one honestly Gtrive for profit and
success. and at the same time remain a person of faith and integrity?
Aleksei Volobaev, a faithful Orthodox believer and a succesful

Russian businessman, tries to answer these and other questions in his
witty and practical book. He honestly addresses the chaos and
sinfulness of the contemporary Russian economy and possible
difficulties that a believer tilay encounter as an entrepreneur.
However, he is absolutely certain that it is possible for a Christian to
be a businessman-and a good businessman at that. the kind so
desperately needed in a country torn by greed and egotism.
Volobaev's work. which takes a practical. comnion-sense approach, is
clearly the result of extensive experience and careful thought.The
author demonstrates excellent knowledge of the field and the
specificity of the Russian environment and business mentality. His
book is full of vivid images, simple examples, and reasonable advice.
Volobaev treats everyday business practices and strategies as well as
the moral issues involved. Certain rough edges (such as an
idealization of the traditional Russian character and rash judgments
about Anierican spirituality) are more than compensated by the
respectful and friendly tone of the book. references to Scripture, and
the inclusion ofcommentaries written by the spiritual nientor ofthe
author, an Orthodox priest.The volume is not a theology of work.
but rather a helpful guide for Christians working in business or
considering a business vocation.
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El)ITORIAL

1 Will Not Leave You as Orphans. 1 Will
Come to You." .Wark' 1./lilitt

1..i,t year 15-year-old Natawliak mother died a violent
de.ith. Sadly, her father refused to accept the responii-
bility ofraising his daughter and hiq ix-year-old on.

oday, many Natash.1 has h.id a ditlicult adjustment to litl· in .in
orplianage, rtinning au·.1>· Neveral timeN beti,re reNigningWesterri
hersclt-to her lot. In May she learned that authoritiev

ministries and who had promised that her brother I )ima could join

 many Russian her in her orphatiage when he turtied Neven, liifte,id

i and Ukrainian had permitted him to be adopted in the We without
f her knowledge, a violation of Ruffian law. 1 )efpite

Christians are
the lois of everyone she holds dear, Natasha somehow

working with mallages a ready and winning %111ile.What call be done

orphans and to at least put Natasha in touch with her brother and

asNt her in her dream ofbecoming a mine:
street children,

Sen·ozlia is 14, going on 30. On his own at age
but often 12, he lived on the streetN of Moscow ti,r two years

without before being picked up by the militia and being sent

to an orphanage. A bright youngster. he has better
knowing who

command of Bible stories learned from short-term

else is trying to niissionaries than most children born in Chritian

help. homes. Seryozha, remarkably, has a winsoine, gentle
side to his personality, despite rough-hewn street

smarts, a heavy smoker's cough, and a penchant for
alcohol. Could foster care. or a family-style transition
cetiter for older orphans, or effective job training, or

Christian summer camps with meaningful follow-up
help spare Seryozha a life of crime and imprisonment.
the fate of most male orphanage graduates?

Natasha and Seryozha help me personalize

nutiibing statistics: ati estimated 6()0,(100 Russian

orphans and 1.2 million street kids. not to mention
children in crisif in Ukraine and other former Soviet

republics. Dr. Susan Hillis ofthe U.S. Communicable
I)isease Center iii Atlanta recently projected that as

many as half a million additional Russian children

could be orphaned in the next decade as a result of
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parents dying ofAII )S.
Natasha and Seryozlia deserve Godk best amil the

Lordi saving grac do al] orphans and street
children in the fi)rnier Soviet Union. But how can

God'N best and I lis grace become a reality for theqc
unt-ortunates? Today. many Western 1111]ligtrieN and

many Russian and Ukraini.m (.hristiani are working
with orpliatiN alld street children like Natasha and
Seryozlia-in thi' upirit ofjohn 14.18 quoted above»
but often without knowing who else is trying to help,
or who haw useful advice about running summer
camp programs, or poft-orplianage transition centers,
or orphanage discipleship programs, etc.

On ] 4 July 1999 over 4()people gathered iii
Moscou· to form "To Ritsfian Children With Love,"

an umbrella organization that seeks to encourage
greater cooperation and a sharing of information
among Christians ministering to children at risk.
Natalia Loginova ot-MoscowkWord ofChrist Church
agreed to serve aq director of this new effort. Among
its goals,"To Russian Children With Love" hopes to
encourage more Western church and parachurch
niinistries to partner with various indigenous Russial i
initiatives on behalf oforphans and street childreti.

Mrs. Loginova, herselfa longtinie volunteer in
orphanage ministry, will participate iii the upcoming
National Summit for Children At Risk, scheduled for

9-11 November 2000, in Atlanta, GA. The driving
force behind this gathering is the desire to see a
much greater Christian effort iii response to Russian
children at risk and a more efficient use of resources

through greater networking and collaborative
ventures. Other speakers will include Baroness
Caroline Cox (British House of Lohis), Commissioner
Kay Rader (Salvation Army), Phillis Kilbourn
(Rainbows of Hope), George Steitier (Children's
HopeChest), Susan Hillis (Communicable Disease
Center), and Barbara Johnson (International Aid). 1
would implore each reader to consider attending the
Atlanta Summit or encouraging someone in your
circle ofu-orkers or friends to attend. *

Editork- Note:

For fitrther in.formation, contaa the Collission-for Children at
Risk, 1827 Pourrs Ferry Rd., Bitilding 15, Suitc 300, Atlanta,
GA 30339; tel: 770-916-9029;fax: 770-916-9742; E-mail:

comissioncr@£s.com;Web site: 111(41'.coinissioi.iforchildren,lom. For
i,1-depth analysis qf enditions-forcitildren at risk sce Kathleen Hunt,
Abandoned to the State: Cruelty and Neglect in Russian
Orphanages (.Xeti,Yo,k· Human Riehts Iiateh, 1998), which may
be doti,iloaded.from http://11,1,111!nitorg/reports98/nissia2/.
For photos and testimonies.from a Children's HopeChest st{mmer
camp.for Russi,1,1 orphans iii jime*ly 2000 led by East-West

Church & Millistry Report editors .1 tark Ellion and Sharyl
Conado, consult: http: / Amitts,an®ni.edu/groups/global /01·phanilitml.


