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Evangelism and Proselytism in Russia:
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Protections and Limits on Religious
Proctomation

Christianity strongly enjoins its adherents to give

witness for the purpofe ofconverting nonbelievers.
Modern human rights covenants both aid and restrict

this propagation.' The 1966 European Covenant, for
example, protects one's right to "impart information
and ideas of all kinds, regardless of frontiers."2 But
international human rights accords also have set limits

on the expression and propagation ofbeliefi where

they infringe on "the right of individuals to hold a
belief of their choice without impairment.,3 These
covenants put limits on proselytisin, the act of
converting an individual from one faith or church to
another, by specifically disallowing coercion, inaterial
inducement, violation of privacy, and preachments to
captive audiences.4 But it is not easy to reconcile the
freedom to manifest a religious belief and the
sometines contending freedom to maintain a
religious belief.5 Sonic parties will insist on the
existence of a legitiinate right to unfettered religious
expression for the purpose ot persuasion and
conversion. Others, conversely, will insist on the right
to be free of all unwanted religious proclamation, not
just that which is coercive. invasive, or manipulative.
In such cases of rigid single-mindedness, no meeting
of minds is possible. and juxtaposing advocates of
such uncompromising positions produces diatribe
instead of dialogue. But ifone concedes both a right
to free religious expression and the legitimacy of
restrictions upon abuses of religious expression. then
there is a basis for discussion.
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evangelism and missions, what Israeli legal scholar

UNews Notes 7 Natan Lerner calls "evangelistic inalpractice." deserves
PAGE /4 4 serious consideration.' Keston Institute Director

L Lawrence Uzzell is correct to state categorically that
"nlissionaries should not buy converts. Giving a

provincial Russian a free Bible as ati inducement to
attend a religious lecture or worship service A the
equivalent of paying an American fifty dollars or so
for that purpose." And "offering brand-new converts
or prospective converts ...a free trip to America ...
can easily become just a holiday, shopping
opportunity, or springboard for permanent
eniigration. ... Conditioned by Madison Avenue,
American missionaries too easily forget tllat (Christ
said,'Take up thy cross and follow mei not 'Take
advantage of our new special offer."" Still, Christian

proclamation without concrete acts of compassion for

the poor, the destitute, and the suffering rings hollow,
a theme reiterated time and time again in the Book
oflanies.

Longtime inission researcher and Illission
practitioner Anita 1)eyneka has written guidelines for
Evangelical missionaries in Russia that underscore the
necessity to "proclaim the Gospel in word and deed."
At the same tillie, to avoid any hint of manipulation,
Dr. Deyneka recommends that "Humanitarian aid as

a part of the Christian mission should be given
without coercion to convert to any religious
confession. "* In the same vein Lawrence Uzzell

explains,"There is nothing inhereiitly wrong with
giving away goods or services free of charge. But
missionaries should make such itenis available to all

who are iii need, not just to participants in the
nlissionaries' own programs.... Free soup kitchens
or food parcels should be targeted to all who are
hungry, not just those willing to Sit through
Protestant sernions."' Sad to say, this writer attended a
church iii Moscow in July 2000 in which elderly
women u·ere provided tickets for a free meal in
exchange for their presence iIi worship.

However. the increasingly xenophobic Russian
Orthodox Church sees not only such manipulative
charity, but all Western Protestant compassionate
tilinistries and communications as "illegitimate
material inducements." Moscow Patriarchate

(continued on page 2)
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1)epartment of External Relations representative
Alexander 1)vorkin, whose U,S, citizenship ferves as a
rather odd adornment for a fierce Rusvian nationalist,

deplores all matiner of Western Chriftian minitry in
the fortner Sm·iet Union, including"the furnishing
of humanitarian aid, Englixh le,son, ediiation, and
employment...the use oftele;'bion, newspapers. and
other inasx media to propagate the faith and tile
orgallization ofloud and inse!1%!tive Crlisalling
Carniv.ilf." '" Similarly. throughout the 1990, Patriarch
Ali·xi 11 decried the "maNsive intlux" of"weli-

organized and well-financed" miwsions of"foreign
pro,elytizing faith,1"

11 '•zealots" m search of"new

1 1 3.irkets. '. 12

Missionary Practice versus Missionary Presence

Undoubtedk it ic hard to draw .1 clear, precise line
benveen legitimate exprefsions of Chrktian
compassion on the one hand and material
enticements otTered to effect what muft be superficial
conversions on the other. But uch points of
diccernment do not concern the Ruesian Orthodox

Church because. as Emory legal scholarJohn Witte
notes,"The Patriarch is not only complaining about
improper methods of evangelism-the bribery,
blackmil. coercion. and material inducements used

by some groups: the garish carnivak, billboards, and
media blitzes used by others.The Patriarch is also
complaining about the improper presence of

"1,
missionaries.

Patriarchs and archbishops of fourteen Orthodox
Churches, including Alexis II, who met in Istatibul iii
March 1992 signed a joint message castigating new
Catholic and Protestant initiatives in Eastern Europe.
The assembled Orthodox heirarchs expressed
consternation that Catholics and Protestants were

treating their territories as terra un'sshmis (missionary

lands), whereas, they noted."in these countries the
Gospel has already been preached for many
centuries,"14 Since the long historical conditioning of
the Byzantine and Russian Empires involved state
privileges for established Orthodox churches and an
absence of religious pluralism. and since Russian and
Orthodox are taken as synonyms by conservative
churchmen and nationalists,Western evangelism
aniong any Russians is regarded as proselytism.
Nevertheless, even as Evangelicals conie to appreciate
Orthodoxy, the exceptional achievements of Russian
culture. and the remarkable perseverance of a long-
suffering people, they need feel no constraint to
abstain from, or feel apologetic for, sharing the good
news in a Russia nlinus Marx." This is so because the

former Soviet Union is hollie to many tens of
millions of people who claim no religious allegiance
or are nonlinal believers.16 Evangelicals have ample
room to minister in this setting without engaging in
proselytizing.'7

Golden Rule

In closing, two seemingly contradictory propositions
deserve consideration, one legal and one theological.
Legally, freedom of conscience, to be genuine, imist
concede the possibility of culturally insensitive, even
patently obnoxious propagation--short of the
aforementioned coercion, material inducement,

invasion of privacy, and preachments to captive
audiences, However, theologically, legal scholar john
Witte makes the telling point that a Christian must
keep in balance the imperative ofthe Great
C lunmission (Matthew 28:19-20) and the imperative
ofrestraint and respect fur others tllat derives frotii
the Golden Rule (Matthew 7:12).™Thus. paradoxically,
genuine champions of religious liberty must even
defend professions offaith they consider false and
ungracious: and genuine followers of Christ must
ever champion witness that is winsome and gracious.
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The Proselytism of Majority Faiths
/:'ar/.·1. Popc

It ix readily apparent that the whole concept of
proselytivin is iii need of much greater study and
objective,malysis than it has received.The iliajority
churchew in Eastern Eun,pe make inally charges of
proselytism, and ecilinenical agencies frequently
.igrce with them.The question remains, however, as
to who will have the courage to tell the majority
churchew with all their political and social power that
they also engage iii forms ofproselytism by claiming
to possess tile absolute truth and demeaning other
perspectives, by creating and coinmunicating

caricatures of other religious coinmunities or

demonizing them, by demanding restrictions on the
religious freedom of other groups because of their
love of power, by instilling false fears regarding the

subversion of the nation that they m.,ititain they
alone can defend ligait,Nt, and by encouraging
discriminatory actions or even outright viok·nce
against thoic who would challenge their religious

illonopoly

Excerpt reprinted with prrittission.from Earl Pope, "Eouncuism,

Religious Freedom, and ilic 'Nation,11 Clitin·h' Controversy iii

Romania,"Journal of Ecumenical Studies 36 (H/infer-Sprini
/999)

F

' Earl A.Pope is professor emeritus at Llfayettc College. Easti,ti, PA.

The Religious Topography of Eastern
Europe
Paul Mojzes

More History Than Can Be Consumed

Eastern Europe is a veritable mosaic of religious
communities. In this belt of countries, stretching
from the Baltic to the Adriane and Black Seas. four

great clusters of religious communities meet-and
collide. Eastern Orthodoxy, Roman Catholicism,
Islam. and Protestantism vie for the loyalty and
adherence of, and even provide identity to. the
rainbow of nationalities who have migrated, settled.
and subjugated one another; u-ho pursued or were
pursued. then migrated again: who lost. gained. and
again lost territories. These encounters are generally
outside the pale of interest of the conventiotial
historians in the West but are subject to endless
squabbling and distortion by historians of the East. In
the West the stories of these encounters bring about
confusion or neglect. In the East they raise passion.
hatred, and even wars, as each group views the events
of the past and the present through incompatible
lenses and contradictory accounts of the past that
often shed more heat than light. Winston Churchill
once allegedly said about the Balkans that the area

produced more history than it could consume, a
clever insight that tends to be valid for the entire
Eastern European area.

Repeated Subjugation, the Rule

An astonishing variety of religious topography
characterizes Eastern Europe. There are countries that
are relatively homogeneous in their religious make-
up, although the donlinant religion differs from
country to country.There are countries that are

heterogeneous. In a few of the latter the 111Ulti-
religious niake-up causes sonie tensions but not great
enough to cause the break-up of the country. while
in others the strife has become open and has led to
ethnoreligious wars.

What all the countries have in common is a series

of great social changes throughout the twentieth
century. Many of these countries had been Ullder
long colonial occupation by their more powerfUl
neighbors, which has left them a legacy ofinferiority

(conmitied 0,1 page 4)

EAST-WEST CHURCH & MINISTRY REPORT • FALL 2()00 •VOL. 8, No. 4 • PAGE 3

- -E-

1



rwinston --
 Churchill once

allegedly said
about the

Balkans that the

area produced 
niore history

than it could ]
consume.

Religious Topography (com. from page 3)

complexes covered up by illtifions of grandeur. Most
have gone through stages from feudalism via a short-
lived capitalism into socialism and then into post-
coillillullism, all in a span of less than a century.
They switched from monarchies to republics to
people'% democracies and back to republics, and a few
of them are contemplating a return to monarchy
Practically none of them experienced genuine
democracy (the exception is the Czech Republic)
but have experienced many form; ofauthoritarian
nile.Two great totalitarian ideologies, nazism and
Cominumsm, *wept over the are,1, leaving a
considerable imprint on the peoplek psyche.The
ideolon· of modern nationaliN]11 has also held
powerful sway in nearly all the countries, at least
since the nineteenth century. Nationalism was able to
adapt itqelfboth during the right-wing fascist and the
left-wing Communift totalitarianign. It reemerged
with variouN intenvitieA in the poft-communift
period. often Grill tainted with let-tover fascist and
Communist telldencieq.

Nation Building on the Shoulders Of Religious
IdentitY

Most of the countries of the area became modern

nation-states only in the twentieth century.While
sotile scholars envision the end of the nation-state,

Eastern Europe is experiencing the process of nation
building. which for some states is at its very
beginning. During the nation-building stage the
emphasis is on strategies ofnational unification:
religioii often becomes a factor in the affirmation of
the collective identity.While the national collective
identity was either suppressed or marginalized during
the Communist period, in the post-cotimiunist
period the unfinished task of building national
identities came to the fore.The donlinant historic

religion of each country is making valiant efforts to
regain its preemment place in the life ofa nation.
Nationalistic politicians are eager to gain the support
of religious leaders and institutions in this process,
while leaders of majority religions are elated to move
froni the niargitis to the center of social influence.

Missionaries as "Spoiters" of Nation Building

Proselytizers and missionaries. however. appear to be
obstacles in the process toward maximal
homogenization and tend to arouse great resistance
from both national political and traditional religious
leaders.The majoritx of the population is agitated
against them with the help of the mass media.
Proselytizers often have not fully comprehended why
and how threatening they are because they tend to
be focused on niore universal values such as "truth."

"salvation.""supranational values." and
multiculturalism. all of which are internationalist

agenda, in contrast to the nationalist agenda of
ma.Jority religions.

Eastern Europe is thus in the midst ofa great

clash of values. On the one hand is the right of
collectives to define· and defend themselves, and on

the other hand is the individualk right to all civil
liberties protected by law. Few believe that respect for
every person's religious liberty will contribute to a
more vital modern coiiumnity.

Representatives ofall religious groups, domestic

and foreign, became very active iii Eastern Europe
after the fall of Communism, not Otlly becaitse there

was now greater freedom to do so but also because
Communism had been so inimical to all religions
and had Nuppressed them so vigorously (though.
unevenly) that it appeared to religious people tliat
they liad a holy mandate to (re)turn the Eastern
European population to a (or, in their milid,"the")
religious path.To many propotients of religion it
feemed as if the 50111 oftheir re%pective nation had
been either driven out or driveii into the deepest
recesses of the nationk collective consciousnefs.They
felt duty-bound by a divine mandate to attempt to
redeem the soul of both the nation and individuals

and to return it and thein to the right relationship
with the divine.

Edited excerpt reprinted with pennission from Patti
Moizes, "Religious Topography of Eastern littrope,"
Journal of Ecumenical Studies 36 (Wi itter-Spring
1999),7-43.

r
Paul Mojzes is acadrinic deati at Rosemont Colli

\ Rosemont, P.4, mid coeditor 4 the Journal of

{ Ecunienical Studies.

Resource Note

Johri Witte.Jr., Emory University Law School,
and Paul Mojzes. Rosemont College, served as
coeditors for an invaluable thenie issue of the

.purnal of 8,#inenical Studies 35 (Winter-Spring
1999) dealing with 'Pluralism. Proselytism, and
Nationalism in Eastern Europe.' Anyone
concerned with the church and nussions in

Central and Eastern Europe would be well
advised to purchase this issue for S9. Contact
JES, Temple University, 1 1.14 W Berks St..
Philadelphia. PA 1 9122-6090; tel.: 215-204-
7714: fax: 215-204-4569; E-mail:

facshaferi@niercur. usao. edu or ihs@ionet.net;
Web site:

http://astro.temple.edu/-dialogue/jesindex.htin.
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Majority Versus Minority Faiths in
Romania, Ukraine, and Poland

julie Mertits and Kathryn Minyard Frost

Religion as a Political Tool
In (:entral and Eastern Europe. religion and national
identity go hand-in-hand. and thus the project of
reel)11>,tructing rehglous identity becomes
n·nonvinoug with the revitalization of the nation.

lioth n®ority and mitiority liatiot]% find religion a
lifetill tool ill their attellipt to redupe their ilictititich
and gain power. Only natural identity counts, an
identity b,ied on a "nature" tbat cannot be
.ipproached rationally. A perionk religion is a matter
of"natural identity."That is, Romanians are said to be

"natiti-ally" Orthodox: Ukrainians, ako "naturally"
Orthodox but ofa Ukrainian Orthodox variety; and
14,leC'naturally" Roman Catholic. In other words,
.uithentic ilonianians and Ukrainians are Orthodox,

and an authentic Pole ic Catholic.Those who step
01]tfide their Iiatural desigliations-for exatiiple, those
who choose a new religion or minority religion-are
deemed traitorf to t|leir group.Those who have long
been outside the majority "natural" designation are
simply the "other," who may be tolerated but who
need not be supported.

The public appropriation of religion by
competing nations dilutes the message of faith and
p]aces at its core a corporate entity that is niore
concerned with power consolidation than with any
religious doctrine. As such, religion in Central and
Eastern Europe can be conceptualized as a form of
civil religion, the purpose of which is "to sanctify
modern pluralistic states supplying sonic colimion
goals and visions to their citizens." (Rina Neeman
and Nissan Rubin,"Ethnic Civil Religion: A Case
Study of Immigrants from Romania in Israel,"
Sociology et Re/(eion 57 (Summer 1996), 195.)

The civil religion of Central and Eastern
Europeaii states and nations seeks to support a single
set of values and symbols that represent their own
goals and interests.Thus, states and nations often find
themselves in conflict with those who exercise their

new consumer ability to choose an alternative
expression of faith, be it either the majority faith
expressed in an alternative mantler or a minority
religion.

A Spectrum of Church-State Relations

State legal practices toward religion can be placed on
a continuum: from measures that seek the elimination

of a religion, such as laws attacking and dismantling a
faith or a set ofpractices: to measures that permit the
existence of a certain faith. such as laws of

indifference: to measures that respect difFering faiths.
such as human rights and nondiscrimination laws: to
measures working toward the development of
religion generally or toward certain faiths. such as

tin,mcial support ofplaces of worship and religious
edtication. Quite rapidly after the fall of the Berlin
Wall, Rom.mia, Ukraine, and Poland tended to move
away from meavoref reitrictive ofall religioliN thiths to
a combination oftne,nures reaching arrows the
fullowing spectrum: elimination/Istatel attack,
existence/btatel indifferenee, respect/human rights
.ind legal guarantees, and developinent/[state
support.

For the moft part, human-rightq-watch groups
have been able to note a vast improvement with
respect to freedom ofreligion in Central and Eastern
Eitrope becalise treatment toward most faiths tendf to
lie in the center of this continuilill. hovering between
existence (itidifference) to respect Oniman rights)
The·re are. in fact. few government restrictionq on
establishing and maintaining places ofworship iii
Romania, Ukraine. or Poland. and for the moqt part
states tolerate traditional niinority religions, Iii
Poland. for example, more than ninety-five percent of
Poles are lioman Catholic, but Eastern Orthodox,

Ukrainian Catholic, and much smaller Protestant,

Jewish, and Muslim congregations exist and are
treated with respect and/or indifference by the
government.

State Preferences for Majority Faiths

Countries tend to be on the right side of the
continuum-that is, the development (support)
side-and on the left side of the continuum-that is,

the elimination (attack) side-only with respect to
new religions brought in by outsiders. For example,
the government of Poland favors the Catholic
majority in many respects; in particular, it allows the
Roman Catholic Church special access to television-
station frequencies while denying such privileges to
other faiths. Similarly. the government of Romania
grants the Orthodox Church special tax breaks and
favors Orthodox clergy in their quest to (re)gain land
appropriated by the previous regime, while denying
similar requests by Greek Catholics and other
mmority religions.

Under such conditions Protestants in Poland

worry that they may have been better off under the
Communists than under the Catholicized new

government. Likewise. Baptists and ethnic Hungarian
Protestants in Romania are concerned that they will
suffer more under the increasingly Romanian
Orthodox-driven state than under the prior reginie.

For members of the majority religion in riany
parts of Central and Eastern Europe. religion has
become a sociopolitical safety measure, a way of
reaffirming one's identity with the dominant nation,

(contimied on page 6)
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in these cases, identity with the "national religion
easilv becomes a tool ofpolitical elites who then
manipulate it to dredge up fear ofthe other.

Edited excrrpt reprinted with permissiim .fro•' Julie Xlertits and
K,]thry}} .\linyard j·rost, "Fdirli and (I,i)'Ii,leratia· qf.\Ii,writy
Relieions:·.4 (Aimpanitive Analysis W Rumania, C Braine, and

Pola,id,"Journal of Ecumenical Stildies 36 ([+inter.Spring
!999), 65-80.

Julie Mertus is assist,inr professor of 1,:w a Ohio Norther,1
Citit'ersity,Ada, OH, anti tile alithor (?fKosovo: How Myth,
and Trutlif Started a War (l '/i ii,ersity ef(.'al#briti,i 14£·ss,
1999). Kathryn Minyard Frost is a h'aurcr in cd,ic,monal
psychal,wy at the I 'mi,·rsity e/'72.xas,Austin, 7*X.

An Ideal Theological Education:
The Vision of Moscow's Protestant Leaders

Xic/ic,/as 1 10!01'ary

E,liti,rk Ic,te:·Tht' al,thor imirriewed 34 Rtissi,1  1>rucesfailf ,}tission h'tiders d,id pasfors iii the Alll ef 1 999 m ct,alucitc the
etfertiveness eftivi Bible schools and seminaries in Moscow: Musrow Et,imielical Christia„ 71!cological Seminary, New I.ilt Bil,le
CA,//cer, Kmam l'astors' Nchool, .1/oscuti' Eiwiletlical-Christian B,iptist 71,(7}lotical histinme, a„d .1/0.srow 7'hcohwical Scitrimiry of
thf· Russia,1 I 'nic),1 1/*Evairclical Chn:sfians-Baptists. 1 1 7iat./Whm,s is a sunumiry q/- Russian Proti'stant leaders' Vision Of the ideal

i,Istittltion of thrological ed,irtitii,11.

Theological education is thought ofin terms of two
basic categories: the practical and the theoretical,
"know-how"and "know-what."Virtually all those

interviewed agree that both are indispensable in
Russia today.

Admissions

A student at the ideal school would have a strong and
relatively mature faith, an obvious desire for illinistry,
a moderately clear vision of how he or she will carry

out that ministrv upon graduation, and an indication

that he or she possesses the necessary God-given

talent. Prior higher education would not be required
but would be much preferred. All else being equal.
preference would be given to those with higher
secular education. Both men and women would study
at the ideal school-though not the same subjects.

Residential or Extension?

Both are necessary. Those surveyed agree that the

ideal would be to educate every single mission
worker before he or she went to the field. But that is

not possible as hundreds are already in active ministry
and many cannot leave their work for any prolonged
length of time. Consequently. the ideal school would
have a residential prograin. evening classes for Christian
workers in the area, and an extension program for
those too involved to leave their place of ministry.

Denomination and Doctrinal Orientation

Very few of those interviewed favor interdenomina-
tional schools.The general opinion seems to be that
doctrinal issues arise so early that a nondenonlina-
tional education would be impossible for more than a
few months, and a truly interdenominational
education would only be within the scope of a four-
year seminary Better to choose one doctrinal position
and adhere to it consistently. Students would not be
required to adopt it. but the doctrinal orientation
would be clear froni the beginning.
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The Western Connection

Presently, the biggest question in theological
education is how to improve relations between

graduates and the churches to which they are sent, or
troni which they come.This points to a problem

noted by almost all of those interviewed:The
connection is weak between schools and local

churches.Theological education iii liussia has, for the

most part, been oriented from the top down. Most
churches are too poor, as yet, to support even
themselves, and as a result almost all of the theological
institutions begun since the early 1990s have been at
least funded byWestern missions. if not organized and
directed by them.

The efforts ofWesterners to provide theological
education in Russia, understandably enough, have not
been altogether successful. Graduates reportedly are
changed by Western influences to so great an extent
that it is very hard for members of the older
generation of believers to accept them. According to
Vladiniir Petrovich Zinchenko. pastor at Moscow's
autonomous Church ofEvangelical Christians-
Baptists,"Churches in Moscow are niodern: people in
Moscow are used to Westerners. But outside Moscow

it's different.When graduates of the Bible schools and
senlinaries here are sent to provincial churches. it's as

"

though they don't even speak the sanie language.
Some insist that this is a doctrinal issue while others

say it is a question of culture. Regardless, many feel
that until theological education is re-worked from the
ground up-directed by the local church and not
simply toward it--there will continue to be a great
rift between the church and the theological academy.

A majority ofthose interviewed hold to the
following doctrinal positions: biblical inerrancy,
salvation by grace, believer's baptism, and an Arminian
perspective on salvation (as opposed to what is called
Calvinism. more specifically, eternal sec·urity).This.
according to practically all of those inteniewed. is in
contrast to what most of the Western Bible schools

and seminaries teach.Whether readers are

sympathetic to these positions or not, if the Westk



primary purpose m assisting lilissian theological
education is to krve Russian Protestant churches,
the.e are the doctrines that must be adopted,To
promote contrary views i• to do more than simply
Wrve, it 1% to change.

Length Of Study
lern years is held to be the approximate length of
nine needed for basic 1111%Stons trallililg. Another l,llc
to two ye.irs of more specialized and practical
trailling 11!ider the penonal guidatice ofa nientor is
recommencied for those wishing to become senior
paft<,rA. Between two and fullr more years is regarded
, wtlicient to produce theologians and professors of
theol 0gy.

The Curriculum:Theoretical or Practical?

I how surveyed seem to identify as theoretical and
abstract such subjects as church doctrine, church
history. theology. and Bible study methods. Subjects
fuch as homileties, marriage and family ministries,
counseling, and discipleship are considered more
practical.

There is great variation in the ways people think
tliese subjects should be taught. American methods,
miderstandably enough, are said to be less effective
for Russians than Russian methods.The pastor of
Moscow's Church of the Annunciation, Evgeny

Vasilievich Karpenko, explained that,"The concept
of a 'workbook,' which is designed more as a learning
tool than as a learning resource, is foreign to most

liussians.When a Russian student is given a book he
expects to find answers, not questions."Another
leader surveyed gave the rebuttal,"The Russiali
niethod proniotes passive receptivity in contrast to
the American approach which fosters inquiry and
encourages the student to think for himself."

To insure the practicality of the program. many
recommend close association with local churches.

MikhailVictorovich Fadin, pastor of Moscow's
autonomous Church ofthe Transfiguration,

suggested."Each student would be assigned to a local
pastor or church leader with whom he would serve

and by whom he would be evaluated on a quarterly
basis. The pastor would be able to evaluate as well as
advise the student on a much more personal level
than anyone else, and in return he would be getting

help in his church, a mutually beneficial
arrangement." Other NuggestionN include a split

graduation:one half upon completion of the
program, the other half after a year of apprenticeihip
under an active niAsionary or pastor.

A common complaint is the absence of clearly

defined goals fc)r theological education. 1 )epartments
might solve this problem. Male students would be

given the choice of a pastorship major, a chaplaincy
major, etc., while feinale students would be given the
choice ofimisic, children's ministry, womenk
ministry, etc, C)nec a department was selected,
students would know u'liat riley wolild be actually
qualified to do upon gradu.ition.

I'heological 1
graduates Faculty and Staff

The ideal, of course, would be an all-Russian facility reportedly are changed by and staff. However, the nmjority of those interviewed
agree that this is itiipossible under prexent  Western -
circumstances. According to Pastor l'avel hergeievich F inAuences to so
Nikora ofthe Evangelical Christian Church .it

great an extentMoscow's OlympieVillage,"There 91111ply aren't
enough Russian Protestant Christians who are that it is very

qualitied to teach in this country. For truly Russian hard for

theological education to be possible, there illust be a members of the
body of Russian research, study, and experience to
draw upon. It will be 20 or 30 years before real older generation

theological education is possible.We will have to of believers to

build upon Western foundations until enough time accept them.
has passed to build upon our own."The only
practical compromise is, of course. a mixture, but it
must be a compromise with a vision for cliange.With
the ultimate but gradual Russification of theological
education in mind, each successive year must be
regarded as one step further toward the final goal.
The best and iii ost practical arrangement, then,
would be to have multinational faculty and staff
committed to the acculturation of the school, and

ready to fulfill this commitment over time and iii
their students' best interests.

Nicholas Holovaty, who grew lip i'n Ali,srow, is a class,£31
milior iii his third year at Notre Dame Unit'ersity, South a
Bend, IN.

A Moscow Case Study: Mixed Reviews for
the Korean Pastor's School

.Nicholas Holovaty

Founded by Pastor Hwang Sang Ho in 1996 as a
ministry of the Presbyterian Church of Moscow the
Korean Pastors School offers classes tWO days a week
to allow its students to carry on regular ministry

while they are attending. The three-year program is

designed for those already active iii ministry who
would like further theological education.The
program seems to be focused more on conveying

(contimied on page 8)
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Case Study (CON.from page 7)

information than honing students' academic skilk
This is understandable as most of the students are

middle-aged and in the midst offulltime ministry
already. It u·oiiii! seem that the faculty is sensitive to
this fact and does its best not to overburden students

with work. Responses vary as to the vpiritual and
ocial atmosphere at the Pastork School.The sense of
CO!11!MUnity was not rated very highly by graduates.
There are several possible explanations for this.The
chool has only been in existence a few years.Also,
the fact that Students are already members of other
conununities and only come together twice a week
for classes could explain the weak fenqe of comiminity

Students' Discomfort with Reformed Doctrine

Professors at the Pastor's School are reportedly
qualified and Competent. Graduates rate the quality
oft}ieir teachers very highly.They are said to be
vocal about their doctrinal views and unhecitant to

promote them in class.This is evidently frustrating
for some.Though few graduates describe their

profussors as intolerant of contrary views, many agree
that during their education they were under pressure
to accept the doctrinal positions of the school.
Nonetheless, graduate Mikhail Ivanovich Chekalin,
pastor of Moscow's Good News Church, said he and
most graduates still have a great deal of respect for
their teachers. Several said Pastor Hwang, especially,
was"a very good man" and had been ati inspiration.

Despite the fact that it3 declared denoinination is

"Evangelical Christian" and its doctrinal orientation
is "Refornied." the Pastork School falls. in the minds

ofa good many of those interviewed, into the mildly
-heretical" category of"Calvinist." As was already
mentioned. the pressure to accept the doctrinal orien-
tation of the faculty and staff-is an acute sore point
for sonie and a mild frustration for most Some graduates

go so far as to say that it seems the main focus of the
program is not simply to equip pastors for tiiinistry
but to convert pastors to Preqbyterian ministry.

A School Best-Known for its Stipend

Classeq are held in a building owned by the Korean

Preqbyterian Church of Moscow near subway stop
Akademicheekaya. As most of the students are from

Moscow, housing is not provided. However, a
stipend, or what the administration prefers to call
"chitrch support," is also given "according to need,"

This rumored and controversial "Sl(H) per week"

complicates the reputation of the Pastor's School.The
exact sum was not confirmed by the administration,
though it was implied that tile amount varied as to
need. Nonetheless. in the minds of most, $100 per
week k evidelltly tile distinctive characteristic of the

school.What was intended as a compensation has

reportedly become an incentive. Most graduates
agreed that their primary reason for attending the
school was the stipend.Though they were glad to
receive the education, it was secondary.The fact that
classes are only held twice a week made the cituation
ideal.With the stipend, pastors were free to perform

their ministerial duties fulltime: they were not obliged
to work to support their families for an entire three years.

This evidently has affected the general attitude
not only ofthe students, but ofoutsiders as well.The
entire situation seems to have turned into a

conundrum.The fact that students go to school to

get paid and not educated has adversely colored the
education itself.The value of the education pales in
comparison to the value of the stipend, and
consequently the education has been discredited in
the minds of everyone outside of the arrangement,
and even by many on the inside.Whether thii has

occurred with good cause. or simply as a result of
misunderstanding. is unclear.

Hard-Earned Counsel for Assisting
Post-Soviet Seminaries

Judith Berling

Editor's Note: In two recent articles seminary professorjudith A. Berling has offered a wealth of quite practical advice for the
inerporation ofglobal perspectives and cross-cultural experience in theological education.' While the author's recommendations, derived
from the experience of various seminaries that liave undertaken globalization initiatives, u,ere published for the benefit of North
American seminaries, tile advice is readily transferable to Western ministries serving new Bible schools and seminaries in theformer
Soviet Union and Central amd Eastern Europe.

Developing institutional Commitment and
Preparation

1. Any Western organization should "make a hard
assessnient of its depth of commitment and available
resources before starting down the road of cross-
cultural relationships. A willingness to commit the
financial and human resources necessary for the
program is essential. Moreover. a cross-cultural
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relationship cannot be a one-year experiment. Cross-

cultural relationships take time and resources to
develop, to implement, and to assess. Globalization

and cross-cultural training are expensive. They
demand... time and energy."3

2. "Cross-cultural relationships and programs will
founder if not integrally related to the mission and

self-understanding of the school."4
3. "Faculty, students, and leadership of the school



need to understand what is entailed in global
perspectives and cross-cultural underftanding
Workshops, seminars, or conferences on crnss-cultitral
skills and sensitivities can help to develop tile
conceptual tools necessary tor succeqs in this field."i

4."Schools find it wise to foster tile cross-cultural

experience ofthe faculty... well before CO ill !11 ittillg
to prograin5 for students. Institutional ownership
comes from actual cross-cultural experience.'"'
1)enver henlinary requires .111 new facility to

"participate in a cro»cultural iminersion before
temare."7

5.1 )enver Seminary also requireq a "ten-day
iminervion component"of.111 M.Dir. students.' "A
genuitiely fucceistul progrimi will be integrated into
tile clirriculum. Mere enrichment opportlimties are
fine, but the experience ofseminaries is th,it

enrichment opportunities are unlikely to be sustained

over tinie-more likely to be tied to the enthusiasm

ofa single individual and less likely to be 'owned' by
rhe fc hoc,1.""

DevelopingTrust and Mutuality with Partners

6. A school "must commit to a process of
exploration with the partner (the other cultural
group or community). Representatives of the

seminary will need to spend time with the partner
and build mutual relationships, entering into ongoing
conversations to learn and explore mutual interests.
Time must be spent at the site(s) where progranimatic
aspect(s) of the relationship will be implemented....
Most Euro-American institutions have relatively
'short-term' goals and think of relatioiiships as
quickly realizable. Many non-Euro-American
cultures have a different sense of time and see

relationships as developing slowly over a long history
of give and take.The 'time frame' of the other culture
needs to be understood and respected in order to
build a sound relationship. Good cross-cultural
relationships develop organically and are nurtured
slowly and over the long term by means ofsteady
personal contact. . 1,1

7. "Seminaries need to be particularly wary of
using other communities for their own purposes.
Both parties should benefit from a cross-cultural
relationship and each should understand the needs
and the stakes of the other. Before committing to a

short-term experience, school decision-makers
should consider seriously any long-term expectations

from ith partner coillinunities or culturef..11

8. "Many cultural groups have had hi3tories of
unfortunate or unreliable relationshipv with
m.iinstream North American ilistitutions, North

American money has too often cre.ited .1Ny,mi,etry in
relationships. A sense of indebtednesq or ofbeing the
client ofa wealthy patron has inhibited international
or crim-cultural partners from expressing their lit·eds,
concerns, and stakew. North American wchc,01% need

to be aware ofthiv hiqtorical dynamic and exert
discipline to refrain from uNing their considerable
re9ources m shape a one-sided relationqhip. C :rn«-
cultural partnen from outside North America seek a
long-term reliable commitment and relationfhip,...
It takef patience and hard work to create gemtine
mutuality in the power dynamics of the relationship," 12
Partnerv abroad .ire often too polite to assert their
own agenda or challenge the unconcciotic assertion
of privilege, which can co easily come with the
resources and good intentions of North American
ilistitutic)ils. . 1.1

Notes

1. juditli A. Berling,"Collective Wisdom:What ATS
Schools Have Learned about Establihing,
Sustaining. and Evaluating Cro»cultural

lielationships." 77,coh,ein,/ Edi„ ation 35 (Spring
1999): 85-98:Judith A. Berling,"Getting Down

to Cases: Reponses tokilobalization in ATS
Schools," ibid., 99-139.

2. Berling. "Collective Wisdom," 88-89.
3. Berling. "Getting Down," 136.

4. Berling."Collective Wisdom." 87.
5. Ibid., 88.

6. Ibid., 87.

7. Berling,"Getting Down," 109.
8. Ibid.

9. Berling,"Collective Wisdom," 92.
10. Ibid., 89.

11. Ibid., 9().

12. mid., 90-91.

13. Berling."Getting Down," 111,

EdUed excerpt reprinted with permission.froitt Theological
Education 35 (Spring 1999).

Judith Berling, who served ,is director of the liicaniattitg
Globalization Project of the Association ofTheologicat 1
Schools, teaches at Graduate Theological Union. Berkeley, *
C.4.

North Americar
[money has too
loften created

asynitnetry in

· relationships. A
sense of

indebtedness or

of being the

: client of a

wealthy patron
has inhibited

international or

cross-cultural

partners from

expressing their

needs, concerns,

and stakes.

Post-Soviet Theological Education:
Highlights of Two Doctoral Dissertations
Mark Elliott

Two recent doctoral dissertations directly address the
issue of Evangelical theological education in post-
Soviet societies:

Charter. Miriam L."Theological Education for

New Protestant Churches of Russia: Indigenous
Judgements on the Appropriateness of Educational
Methods and Styles," Ph.I)..Trinity Evangelical
1)ivinity School. 1997; and

(con tinited 011 pdge 10)
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rheological Education front..thint p,we' 9)

Bohn. David R "The Perspectives on Theological
Edllcatiotl Evident among Evangelical Church

"

Leaders in Bulgari.1, Himgary. Iloniania, and Russia,
1'13.1).,Trinity International University, 1997,

Both were completed at Trinity Evingelical
1 )ivinity School, now known as Trinity International
Univer,ity, Deerfield, IL, near Chicago. 1)r.Ted Ward,
a wpecialist in nonformal education, xerved as director
for both theses. Miriam Charter and David Bolin

both have extensive experience in the region.
particularly Central and Eastern Europe, and both
have worked for Biblical Education by Extension
(BEE). Both dissertations argue that the beqt choice
East European educators can make 1% to not adopt
the traditional residential Western approach to
theological education, at lea%t not without very
serious adaptation. Miriam Charter writes."The most
redemptive role for Westerners in the inevitable
partnership of East and West in the development of
theological education... must be one of
encouragelnent. intelitionally elicouraging
educators not to allow the West. unchallenged. to
replicate the educational models and styles tliat they
11:nr implemented in countriei around the world" (261).

Likewise. 1)avid Bohn equates reform in
theological education with movement away from
formal, residential programs. and instead. the
implementation of one or another nonformal model. '
Slightly more than half of his respondents agreed
with his survey item that stated."Post-Communist
countries are forfeiting a marvelous opportunity to
initiate theological education reform" (120). As he
envisions it. reform would involve a "multiple-step
approach to ministry" proficiency involving "various
educational experiences and 'street' competencies," an
approach that has worked well iii Latin America and
Mexico (297-98). Drs. Bohn and Charter see
nonfornial education as closer to the church, more

practical. and meeting the needs of those already
engaged in ministry for whom formal schooling is
not an option, not to mention much less expensive
(Bohn. 142-44: Charter, 218,222).On the other
hand, it should be pointed out that Alexander
Romonyuk. head of BEE Ukraine. shared at a june
1998 conference that the full BEE program in the
former Soviet Union now takes eight years to
complete, that the drop-out rate is high, and that
graduates do not receive recognized degrees. In
addition, nonresidential programs typically lack the
regular student-to-student and student-faculty
interaction ofa residential community that can so
enhance student spiritual and acadenlic development. 2

In spite of the contrast outlined above, theological
education in Communism's wake need not be cast in

terms of formal versus nonformal. Both have their

place and can be complimentary. In 1998 BEE had
6.900 students in Ukraine and 2,000 in Russia, not to

mention an array of other smaller denominational
and parachurch programs.3 Especially for Russia and
Ukraine, where distances are great and fornial
Protestant theological education is in its infancy,

nonformal instruction will continue to be critically
important for the foreseeable future. At the· wme
time, strong, highly respected, accredited residential
seminaries are fervently desired throughout Central

and Eastern Europe and the former Soviet Union.
They are the priority, and notwithstanding hollie
Western pedagogical preferences to the contrary, they
likely will continue to receive the bulk of the
educational funding and etfort for the foreseeable
future.

East European Evangelicals desire trailitional
accredited itlititlitions to escape the xenxe ofwtill
being "outlaws," to gain a "sense oflegitimacy," and
"to shift the balance ofpower which now fiworq the
Orthodox church" (Bolm, 253,324).One Russian
Baptist pastor declared he would not "waste hi: time"
in an unaccredited institution:"An otlicial degree is
very important because if you dotit have an otlicial
degree, you don't have any weight, you don't mean
anything to anybody" (1301111, 258), Unquestionably,
forinal and nonformal programs and academic and
practical emphases have their advantages and
disadvantages. Often it i. a question of balance. For
example, academic rigor and recognized credentials
can be a means of impacting society. but they ako can
contribute to un-Christlike vainglory. For Christian
educators the promise and peril of learning are best
kept iii healthy tension.As regards the place of
intellect in Christian experience and ill theological
education. it is helpful to recall what seventeenth
century Christian apologist and scientist Blaise Pascal
concluded:"Two mistakes: to exclude reason. and to

admit no argument but reason.'4

Notes

1. David Bohn notes that all 11.onianiati church

leaders questioned "had significant exposure to
the extension niodel," but argues that extensioli

"

education did not "touch iii a significant way
Russian respondents who became leaders after the
fall of Communism (290). Granted, far more
Romanian than Russian leaders had BEE courses,

but 1 believe many, if not all, current Russian
church leaders have had experience with some
denominational extension programs.

2. Comments ofAlexander Romonyuk, BEE
Ukraine, and Johannes Lange, academic dean, St.
Petersburg Christian University Conference on
Alternative Theological Education, 16-18 June
1998.

3. Alexander Romonyuk. Conference on Alternative
Theological Education, 16-18 June 1998.

4. Blaise Pascal. Tlie Essential Pascal (NewYork: New
American Library, 1996). 200.

Excerpt reprinted with permission from Religion in Eastern
Europe 19 (February 1999), 29-52.Also available online at
http: / kis.georgefox.edit /ree/art_list.html.

r;Mark Elliott is dirmor et-the GA}bal Center, Beestin 
|Ditinity Scho,l, Sainti,rd l-niversity, Binningham.AL, and *
ed,·for ef the East-West Church & Ministry Report. 
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Early Russian Evangelicals:
Ministry Lessons for Today
0,19,1 Corritdo

Historical Overview

Through the preaching of Lord Radstock of
England, 1 vgnificant spiritual movenient took place
among the Russian aristocracy in the late nineteenth
century.V.ailiy Aleksandrovich Paslikov (1831-1902),
Colonel of the Imperial Guard and one ofthe
wealthiest members of the Russian aristocracy,
dedicated his life to Christ as a result of Radstock'%

preaching m 1874. Pashkov soon became intluential
iii the movement and assumed leadership upon
Radstock's departure trom Russia in 1878. Under
Pashkov'% direction,until his banishmentin 1884. the

new movement expanded across rigid social divides,
influencing peasants and princes. It also expanded
geographically, reaching froin St. Petersburg to
Sakhalin Island in the Far East. Pachkovite ministries

included large evangelistic gatherint). private meetitihs
for prayer and teaching, and hospital and prison
visitation. Social outreach included Noup kitchens.

holneless shelters, schools, hospitals. and piecework to
support poor women.The movement's large, privately
funded publishing enterprise produced and
distributed over 200 booklets and tracts at low prices.

Orthodox Opposition

While initially considering "Pashkovites" harmless.
the Ilussian Orthodox Church Sootl Callle tO fear

them, and with the appointment of Konstantin
Pobedonostsev as chief procurator of the Holy Synod
in 1880. serious oppression began. In 1884, having
ignored orders not to invite believers from across the
empire for an All-Russian Congress. Colonel Pashkov
and his associate, Count Modest Modestovich Korff,

were banished from Russia, and their Society for the
Encouragement of Spiritual and Moral Reading was
closed.Yet their influence remained as believers

continued to meet. Russian Evangelical Christians-
Baptists today point to the Pashkovite awakening as
an important part of their heritage.

What Can We Learn?

As during Pashkov's lifetime. tendencies today reniain
either to dismiss Pashkorite activity as irrelevant and
short-lived or to idolize Pashkov and his followers.

While either extreme is inaccurate, both national and

foreign Evangelicals in the former Soviet Union can
learn from both the positive and negative experiences
of the Pashkovites. Several areas stand out in which

Pashkovites excelled and from which many relevant

lessons may be drawn.

Social and Ethnic Unity

Brotherhood .1 inong ethnie gro 1 410 and rocial ,·1.1 #e N Wrotherhood 
was a defining factor ofthe Pashkovite movement. In Inong ethnic stark contrast to the 9ocial norms ofthe time, tile

unity displayed across class ilivides, perli:,p more than roups and
any other fik·toi·. attracted newcomers to the Isocial classes
niovement, ifat first purely out of curiosity. In the was a defining 
nineteenth century servants did not socialize Witll

magters, or peaunts with pritici·An, and precisely fur
factor of the

that reason Pashkovite meetings became the talk of , Pashkovite
the town.V. C i. P,ivlov dexcribed the brotherhood felt i ninient.
atthe 1884 congress, at which "a peasant dined next i

to a count, and distinguighed women xerved Nimple

brethren." as one of the best times of his life.' With -
today's niinistry trend to ti,]low sociologic.11
observations that "like attractq like," perliap we can i

learn from the Pashkovite experience. American

church members often focus on reaching out only to
those similar to themselves. even moving locations in
order to facilitate homogeneity.Within churches it is
common to separate members by age. maritall status,
interests,and position in life.While many ministries
have found this division helpful to attract a target

group, Pashkovites found that those without conimon
backgrounds united iii Christi love attracted all who
encountered theni.

Personal Preaching

While speaking ability apparently played a minor role
in Pashkovite preaching and teaching, with few
Pashkovites deenied especially capable orators, a

common compelling element was to be found in the
sernions of Radstock. Pashkov, and their early

followers. Rather than emphasizing theological truths
or logical arguments, Pashkovites spoke from their

hearts of personal experiences.Their words "cut to
the heart" of listeners.2 Seeking objectivity, many
Western Evangelicals have stressed Bible exposition
and have downplayed personal experience.This has

resulted in the separation of knowledge and
experience. with theologically sound believers living
secret lives in contradiction to their teachings.The
Pashkovite practice of preaching from the heart,
emphasizing changed lives through Christ rather than
theological subtleties or legalistic requirements,
attracted people to the movement. Educated and

uneducated alike uiiderstood feelings and desires and
the consequences of sin in their lives. By sharing from
his own life with clear conviction. Pashkov drew

people to his teaching, rather than instilling the fear
and oppression so often associated with orgailized
religion.

(cotiti iii icd on page 12)
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Personal Work

Pashkovite meetin* never held altar calls or expected
instant public commitments to faith. histead.
Radstock and Pashkov met with people individually
to discuss matters of salvation .ind belief. 14.kistock

filled his days with personal appointments and
Pashkov spoke to people individually after meetiti,
e!,couragi! ig other believers to draw newcomers into
conversation concerning spiritual In.itters as well.
They never reported numbers of converts at
meetin, Faith was wen as a personal journey that
Paslikovites facilitated, rather than as an excllifive club

to which a person either belonged or did not. A
recent dissertation by l'erry Glatizer confirms that
still today Russians view conversion not as a one-
time decision, but as a long process. 4 Paslikork
eniphasis on speaking with people individually rather
than prescribing teps to salvation led to firm
commitments and changed lives, in contrast to
insincere prayers willetimec Npoken under pressure
60111 evatigelists proniking prosperitx or itistilling fear.

Generosity

Pashkovites, in their generous sharing of their t"]le
and wealth, serve as an example to all.They did not
allow their riches to stand iii the way of the gospel.
Princess Sophie Lieven dedicated her great nialachite
hall for the Lord's work, despite the risk and eventual
occurrence of pieces of this semi-precious mineral
being stolen from the columns. Colonel Pashkov and
his family nioved itito a snialler apartnient oil the
lower level of one of their homes. permitting the
rental ofa large section of their mancion.With the
advent of persecution even greater sacrifices were
niade.Jenny de Mayer gave up the comforts of home
to move first to the mmote island of Sakhalin and

then to devote her life to Bible distribution and

evangelism in Muslim Central Asia. Churches today
often teach giving out of abundance rather than
sacrifice, and even pastors expect middle-class salaries.
Prosperity theology teaches that God will materially
bless those with whom He is pleased. leading to an
even greater emphasis on wealth.This was never the
experience of the Pashkovites. whose leaders gave up
even their beloved homeland for the sake of their

faith.

Examples to Avoid

Import of Western Tradition
Yet the Pashkorites are not to be emulated in

everything. Because of their high-society upbringing
and lifestyle, St. Petersburg Pashkovites were familiar
with Western ways, often more so than they were
with the lives of the Russian people. The religious
practices of Lord Radstock were not as foreign to
them as they were to the lower classes. and they never
questioned R.adstock's importation of religious
traditions new to Russia: organ music. revival hvmns.

and extemporaneous prayer.While edifying to those
familiar with them, these and other practices can
hinder reception of the message by those to whom
they are unfamiliar. At the same time, an emphasis on
unity and a disregard fc)r theology left mally
important issueq unaddressed.This omission led 1ater

to peasant abuse of Pashkovite teaching, for example,
burning icons and showing disrespect for the

practiceN ofthe Ntate church.

Foreign Literature

l'ashkovite alienation from the people was also
evident in the literature they produced.While quality
improved over tinie, inuch nioney and effort were
spent on literature that did not meet the needs of
those for whom it was intended. Literal tratij.itions

of English and (;erman religious works. retaining
even the unfamiliar foreign names, confused those
unacquainted with Western ways. Such literature was
not only difficult to understand but even distafteful to

those who held liussian culture and religious
tradition iii high regard.While Pashkovites reporided
productively to criticism by doing their best to
correct mistakes and produce literature appropriate to
the inasieS. niany illinistries with roots iii Western

culture make similar mistakes today. 1 )ue to
ilworance or resistance to criticism. this continuef .8

decisions regarding funding and publication ot
Russian-language Christian literature reinain in
Western hands.

Lock of Foresight

A final characteristic apparent throughout Pashkovite
ministry was errors in judgment and naivete. Often in
the enthusiasm of the nionient Pashkovites acted

impulsively, with little regard for the consequences of
their actions.While such actions demonstrated a

sincere willingness to follow God's call. they may not
always have been wise. Open defiance of authorities,
with the assumption that their pOSition in society

would protect them. brought about severe
consequences. Indiscriminate generosity reportedly
led to both blatant exploitation alid the reported
occurrence of"rice Christians." those who converted

for material rather than spiritual gain. Especially
controversial was the reported practice o f Pashkov to
pay field workers who gave up their work to listen to
his preaching. As concern began to arise among the
Orthodox regarding the intentions of the
Pashkovites, few efforts were made to allay their fears,
and Pashkovites. instead. separated themselves from
the established church even more.

A Few Words of Caution

For those stri,-ing to serve the Lord in Russia today.
the temptation may be to copy Pashkovite methods.
especially those that seem especially successful.While
Pashkovite methods can well be adapted-likely with
more success than can Western methods so often
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atumpted-it must be emphasized that the Rugia of
today is not late imperial Russia, and that the new
rich are not aristocracy. St. Petersburg in the late
1800% was in nmny ways inure Western than Kussiall,

and Pashkovism never gained tile popularity in
Moscow or other Russian cities that it did iii St.

Petersburg.While today. as during the 187()s,
discontent and fear reiwi in the lives of many, catises
differ, and years of Stalinism have discouraged
revolutionary tendencies. With tile presence of
newspapers, television, videos, the Internet, and
E-mail, large public meetings are no longer the most
effective way to spread int-ormation, and ideas shared
will no lotiger have the effect they illay have had oil
those otherwise isolated from tile outside.

In Summary

Wliether viewed as a temporary social movement, a
religious revival. or a liussian reformation, evidence

indicates that the Pashkovites played a significant role
iii the qociety in which they lived. Dedicating their
lives to serve God and their fellow man. they crossed

social and cultural barriers in an attempt to share
their fuith and demonstrate God's love to others.

While operating legally for less than ten years. their

influence through Bible and literature distribution,
meeting held in secret, assiotance to those in need,

and support of fellow believers remained long after
the leaders had been banished from the country.

Many current practices of Russial Evangelical
('liristianAjaptists have their rootc iii the faith of the Jue to ---7
Pashkovites and their associates.Their activities

gnorance or
provide mitch to be learned that is relevant ti,r

resistance toChristian ministry today, both in Rus.ia and
elsewhere. £ criticism,

decisions
Notes

regarding1. V.G. P,11 lov,"Vospoinin.miy.1 %,yinogo," in
.t/,1/crialy k istorii i ii,cheniyi, rosk,Wo sck't,1,16·1141, ed. funding lind
Vladimir ] ). Bonch-Bruevich, vol. 1 (St. publication of
Petersburg, 1908). Reprinted in M, S. K,in·mik,„ifi,

Russian-
ed., Ahmmath pi, iskirii n,>sk'e, h,iptizma (St.
Petersburg: 13ibliya cily,t vxekli, 1997), 197-98. language

2. Ada von Knicenstjerna. Im Kni,= helli' und sig' Christian

ich, 7th ed. (Gic·Nsen: Britilicti I.isclienbuch, literature reniain
1962) 76.

3. l'erry Lynn Glanzer,"(:hristian Conversion," in "A in Western >

Critical Analyds ofth e C c,M iwion: A Study in the hands.

I.oss, Replacement and Establixhinent ofan
Ideology of Moral Order" (Ph. 11 iii,;., University
ofSouthern California, 1 998),217-57.

lidited excerpt reprinted with permission.from Xharyl C :0rrado,
" /lu· Philosophy of Ministry 0/- Col. I h.jiliy Pashk'op," 11 lit'am,1

C .Whp· C:niduatc SchoW, W..4. thesis, 2000.

Sharyl Corrado, lormer assista,it t'ilin,refthe East-West Church & Ministry Report. 9
bigan doctoral wi,rk iii Rtissian histi,ry at flic I Iniversity ef Illinois, I Irliatia, IL, iti ,41(i,st 2000. 1

Moscow's Esther Legal Information Center has prepared a CD-

ROM containing a legal library of documents, federal and
provincial legislation, atid court cases relevant to the registration of
Russian religious associations and nlissions. Russian churches niay
purchase the disc for $1() while others with more financial resources

may make donations to assist the Center with its pro botto religious
liberty defense work. Contact: Ekaterina Smyslova. president, Esther
Legal Information Service,Tverskaya ul. 9a/4, Office 201, Moscow
12739. Russia; tel./fax: 095-229-7861: E-mail: esther(@online.ru.

...

The highly inforniative religion supplement to Moscow's
Nezavisima),a gazeta is now available at no charge on the
Internet: http://religion.ng.ru/. Mr. Lawrence Uzzell. director of
Keston Institute, Oxford, England, and Dr. Edwin Bacon. Centre for
Russian and East European Studies. University of Birmingham,
England. both highly recommend this source.

...

Mark 1. Harris has prepared a 1 9-page "Proposal for a
Contextualized Educational Program for the Training of

Russian Spiritual Leaders." The program envisioned would be
based in Rvazan and would provide -training for ally kind of
spiritual leadership in churches," especially "for those people u-ho

have little foundation in training or ministry."The proposal calls for a
coeducational. semi-residential program employing sonic Western
faculty at the outset. with an emphasis on spiritual formation and
the imparting of practical ministry skills. Mark and Delisa Harris
serve as missionaries in Ryazan. Russia. under CMC International.
Box 20425, Portland, OR 97294, c/o Post Int. #258,666 Fifth Ave.,

NewYork, NY 10103; tel.: 0912-45-8910 (Ryazan); E-mail:

mark@cmc.ryazan.ru.The above proposal may be downloaded from
the following Web Site: www.geocities.conl/markdelisa/.

...

The Russian language Web site of the Euro-Asian Accrediting
Association (EAAA) for Evangelical theological schools ill the
former Soviet Union @vww.e-aaa.org) includes news ofthe
association. links to other Web sites, and back issues of three

theological journals: Bogoinysliye (Odessa Theological Seminary of
Evangelical Christians-Baptists, 1990- ); Khro,Jograf (St. Petersburg
Christian University, 1997- ); and Bogoinyslie !' i,iteniete (2000- )
Future plans include the addition of a monthly bitentational Bullctin
for reviews of theological books and the posting of a bibliography
listing Russian language texts recommended for use at various levels
oftheological instruction.
Source: EAAA News, No. 13 01*IrSeptember 2000).

(continited M page 14)14
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Resources front..th»" pe' 1.1)

Ray Prigodich, furnier professor othniAionf at Denver Seminary,
I k·nver, CO, began serving as academic dean at 1 )onetsk Christian
Univerwity, 1 )anetsk. Ukraine. in Auglist 20()0. A+ .1 reult. Professor
Prigodich will no longer be able to continue his news
forwarding service th.it he began three ye.in .,go. Iii its place he
recommends .mother source for both religious and secular new
concerning the former Soviet Union: 711,· Russi,i hit<'rcess<,ry /4,1),cr
Nat,urk (RH ,„„1 h headqll.irtered ne.ir Seattle, WA..ind directed by
Jeny Mc< loy. It powtw clifp.Itche# on Wednesdays and Friday# and
also place. .ill articles on itq website. RIP,zet carries specific prayer

requefts and devotional pieces in addition to religious liewN that is
Nomen·liat lesv cotiipreliensive than tile fortner news forwarding
vervice provided by Professor Prigodich.To illbscribe consult
the R ll,tic! Web site (http://wu·w.ripnet.org/) or E-mail
ripnet@ripnet.org.

The Council for East European Theological Education
[CEETE] has announced programs for its Academic
Leadership Forums on the following subjects:

· "Relations with Sponsors," 13-16 September 2001, Haus
Edelweiss,Austria

"Leaders of Eastern and Central European schools do not
understand the mentality ofWestern sponsors and do not
completely understand the information that these sponsors expect
from them iii order to maintain long-term relations. At the sanie
time these leaders of schools also have difEculty distinguishing
between the different approaches of sponsors froni Western Europe
and from North America."The program niay be repeated at the
biannual EAAA meeting in October 2001.

• "Faculty Leadership and Organization," March 2()()2. possibly at
the International Baptist Theological Seniinary, Prague. Czech
Republic

''Special attention at this meeting will be given to methods and
ways of more effectively organizing the work of teachers in
theological schools. the probleni of teachers' salaries, and the
creative potential and strengthening of national faculty.

• "Spiritual Formation of Students," September 2002, Haus
Edelweiss, Austria

"This meeting will discuss spiritual formation as a component ofan
academic program and the role of the teacher and local churches in
the spiritual formation of students."

• "Theological Library Development and Management," March
2003
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"Structures of Russian Political Discourse on Nationality
Problems: Anthropological Perspectives" (Washington, 1)C:
Ki·nnan Institilte OCC,131(,11,11 1'.aper #271 1999) contains valuable

niaterial on the minority peoples of the Russian Republic and a
helpful bibliography, Up to five complimentary copies and a
complete list ofother currently available papers may be requested
from: The Kennan Institute for Advanced Russian Studies. One

Woodrow Wikon Plaza, 130() Perinsylvania Ave., NW, Washington,
1 )(: 20004-3027: tel.: 3)2-691-410():fax: 3)2-691-4247: E-mail:

KIARS@WWIC.SLEl)U:Web iite: http://wwics.si.edit/kennan:
Kemian Moscow Project, c/o Pochtovyi lashchik 90, Mocow
103(H)1,liussia; tel.: 095-232-3496; fax: 095-232-3497; E-nmil:

Kennan@glas.ape.orgi Kentian Kyiv Project, 4()A Moskovska St.,
Kyiv 252()15, Ukraine: tel.: 044-290-7756; fax: 044-290-6464.
E-mail: kennan@orlyk.kiev.va.

"Special attention will be paid to the use ofthe Internet in the
development of libraries, the development of periodical collections.
and the establishment ofcontacts with international organizationq
that work iii this area.

These English-language forums are being organized by CEETE
with the assistance of its coordinator, Dr. Mark Young,Dallas
Theological Seminary, Dallas,TX.
Source: EAAA News, No. 13 (]ttly-September 2000),published ill
Enjdish and Russian.To be added to the mailing list, contact Rer. Sergei
Sannikov or Xir. Charles A.Warner, EAAA, Box 51, Odessa-91, Ukraine
65091; tel.: 380-487-33-70-12;fax: 380-487-32-34-59; E-mail:

edda(,te.Het.tle.

...

According to Dorin Dobrincu. research fellow of the Iasi History
Institute of the Romanian Academy, little ofthe history of
Evangelical Christians in Romania has been written because of
the lack of academic interest iii the subject, persecution of
Evangelicals by the state and by the Orthodox Church. and the
resulting lack ofacademic training among Evangelicals. Dobrincu
plans to write such a history that "would contain the beginnings of
Evangelical denominations, the integration of Evangelicals in the
lionianian context, and the inipact of Evangelicals in Romania.
One of the main tasks of the investigation would be the relation
between state and church, especially how the state viewed
Evangelicals. knowing that the state religion, Orthodoxy, and
Romanian leaders had a close relationship, which often burst into
persecutions against small denonlinations." Danut Manastireanu,
WorldVision International, considers Dobrincu "probably at this
time the only Evangelical academic historian in Romania."To
inquire about the project contact Professor Dobrincu at the Iasi
History Institute of the Romanian Academy, Str. Lascar Catargi, nr.
15. Iasi-6600, Romania: tel.: 0040-32-212614; E-mail:

xeno@mail.dntis.ro.



LETTEILS To THE El)1"rolt

I appreciate Alan Scholes'N response to my article on CoMission in
rh£ 1:1.q-Kir,G, Chmrh & Alinistry Report H (Slitiliner 2()00). He
clarifies some points that readers may have found ambiguous (e.g.,
tile cancellation ofThe CoMisqion's protocol with the Russian
Ministry of Education did not mean the end of tile Ministry's work
with the International School Project (ISP) orThe CoMicsion)

Despite the helpful clarity Scholes provides, lie argues agitinst .1

point clint I never made. Scholes dainis that I inaintain "the
Orthodox Church was motivated substantially, or perhaps even
primarily, by a desire to stop the CoMission." In reality. I merely
suggest that the negative Orthodox attitude towards Protestant
evangelistic and church-planting etl-orts, exeinplified iii its
interaction% with The CoMission, proved fatal ti,r religious freedom
iii Russia.

Furthermore, Scholes doew not address the major question th.It
faced ISP and The CoMission that I diqcussed. Did these grolipN
etlectively balaiice their dual goals of moral education and
evangelism both iii practice and marketing? While I would agree
with Scholes that ISP did for the most part, I would suggest that
The ( :oMission could have more effectively balanced tile two. Of
course, even if it did. I am skeptical it would have softened
Orthodox resistance to The CoMission's efforts to establish small

group Bible itudies and churches. As Kent Hill writeN iii the issue in

which our articles appeared,"The Moscow Patriarchate insi9ts that

virtually everything 'well-financed' Evangelical Protestants and
Catholics do among Russians is'proselytism.'The Russian
Orthodox Church believes the truly civil and Christian thing to do
would be to support the Orthodox materially. or at least stand aside

and let the Orthodox Church regain its strength." I found this to be
true with most Russian Orthodox leaders' attitudes toward ISP and

The CoMission.They do not mind if ISP and The CoMission
distribute their materials ill Russian schools.They are coticerned
when these same groups try to convert Russians to a Protestant
form of Christianity or attempt to start Protestant Bible studies or
churches in Russia.

Perry L. Glanzer
Moscoti, State U,Iiversity,Yaroslawl Branch

...

Thanks for the information on CoMission. I continue to be amazed

at the ethical stance of telling different publics whatever they are
looking to hear. A utilitarian Gospel? Hninimm?

Dr. Larry Ort, Academic Dean
Russian-American Christian Unit,ersity, Moscow

CORRECTION

The editor regrets inaccurate biographical information regarding
Dr. Bradley Nassifiii the previous issue. From 1997 to 1999 Dr.
Nassif served as director of academic programs and taught part-
time at Fuller Seminary's extension site in Irvine, CA. He
continues to teach courses on Eastern Orthodoxy at Fuller on a

part-time basis.

...

Editor's Note:The following letter i in response to Robert L.
SaucyJohn Coe, and Al.ill W. Gomes, 'E,iftern Orthodox -1-eachings
in CompariAon with the I )octriti.il 1414*tion of 13 101,1 Univenity,"
from the previous issue of the Rel,ort .

IfAclam imil Eve shared full commimion with God t|len it would

have been impossible for them to fall. From t1113 you dicitild be able
to deduce th.lt Adam .ind Eve were not perti·et. 1· low i.m .1 perfect
perJon ii,1 or fall? Ifyoll think about the confequence ofyour
propo4tion th.it it 1% poNfible to thil into 40 while gliaring thll
communion with God you will find that it |c.11 to .1 r.idic.illy thke

view of God. As a Greek Ortlic,clox ( :Ii,-itian I .ippreciate your
iittempt to know and understand the ditrt·retice4 between lib .till| the
West. E.iqtern Ortlioilox Chriqtian. confider their faith simple .ind
be,ititiful but ti,r Western Chrictians it would take years ofstudy and
re,c.irch. Ofcourse this rewarch Nlic,uld be dcme with the aid ofan

Orthodox Christian cince much ha: been written and there is a lot

to decipher.

Maria Sanidopoulos
C :/1,;rhitte, A-C

...

I was interested to see the list of Internet resources published iii the
latest edition of the liast- I Ii'st Church G Ministry Report. I was

sharing this with a friend of niine who is involved in churches in

Siberia and his response I copy below:" 'Word and Act'Web site and
newspaper are tio longer supported by the Bratsk Christian
Fellowship.The Internet version of the "news" bulletin continues to
be published: since the financial resources for the print edition were
froni local churches in the province, all of which have withdrawn
their support of the work, as ofApril 2000 there has been no print
edition."

Robin Evans,

Buryat Partnership

E-mail: 101647.3715@compuserve.coin

Editorial (cont.frem page 16)

At the same time, they expressed a strong desire to learn inc
: about their role in evangelism and mission. For me it nude

another sign of Life!

Recently I came across a strategy document for mission
groups working in Eastern Europe formulated almost ten y
ago at a conference in Budapest convened by the Lausanne
Committee for World Evangelization.To discourage "freela
entrepreneurial approaches." it included a focus on "enablin
churches and mission organizations iii eastern countries to
undertake their own work ofevangelizing their own peopl,
It is high tinle to revisit this mission principle and to take it
again as a starting point for partnership and cooperation.

Dr. Anne-Marie Kool is director of the Protestant Instittite
Mission Studies, Budapest, Hungary, mid professor of inissiolog
the Reforined Theological Semi,tary, Papa, Htingary
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El)ITORIAL

Are Western Ministries Serious about
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Mission Church-Planting Versus Mission-Church

 PartnershipAccording to many, often well-meaning. expatriate
mizionary workers, the tradition.11 churches in
Huntwy are dead. No signs oflitu are present.
According to their reports, traditional churches are
not capable of multiplying and are not viable.
Thereti,re, they argue. it is justifiable and even a
calling to establish new churches all)11©ide Hungary's
roughly 1,700 exi<ting Protewtant churches. One
niission leader involved in church planting recently
underlined his perception of my suppoved ignorance
of the micgon situation in Hungary by voicing this
concern to me:"We need more churches iii

Hungary. 1 estimate that the church buildin* iii
Hungary could not hold more than 30 percent of the
population and moqt of the churches would not
know u·hat to do with new Christians. But (;od

wantq 1 00 percent of Hungarians to have new life iii
Christ so we better plant churches." He called on
Reformed Churches to "repent of their pride and be

 humble enough to think that they do not own the
world and control God- and he added,"I love the

Reformed Church iii Hungary. but God is able to
work without it also."

A few years ago. while I was in the United States,
a friend gave me a tlier for a mission couple bound
for Hungary. I had niet them a few days earlier and
my impression was that they had a deep. sincere love
for the Lord Jesus and a concern for the spread of the
gospel. On the way home. reading their flier. I was
deeply disappointed because it left the strong
impression that they would be aniong the first to start
churches 1I1 Hungary Nor was reference made to the

TRY REPORT; published quarterly by the Global Center, secks to encourage
Central and Eastern Europe and the former Soviet Union that is
id cooperative. It also serves as a forum for the exploration of a variety of
presence in Europe's formerly Marxist states. Letten to the editor are

are S44.95 per year (U.S. and Canada): $54.95 (international): and $19.95
ocopy policy: 1) Quantity photocopies or reprin6 ot-up to three articles
ributed or reprinted with no royalty charge. 2) Written permission is to
in or reprinting. 3) The fullowing tateinent is to be carried on each
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local churches in the city where they planned to
minAter, nor to the many churches around the

country. Either these churches were not considered
viable or were omitted in order to "advertise" the

"niche in tile niarket" this couple hoped to fill. I was
surprised to learn from the tlier that they would be
working with one of the few Western inissions ill
Hungary that seeks to partner with the country's
historic churches.This raised a question in my mind

regarding the integrity ofthis organization: Is it really
taking partnership with Hungarian churches
seriously? I wondered whether its mixed sigtials really
would help in winning the trust of the historic
churches.

Signs Of Life

I ani well aware that, of course, there are occasions

that warrant the planting of new churches within
existing denominations. Also, in the 13 years I have

been living and working in Hungary, 1 have
discovered that Hungarian churches are far from

perfect. But I came from a far-from-perfect church in
the Netherlands, so the difference was not that great.

I)espite the shortcomingS of Hungarian churches, I
have discovered very many small and often concealed
signs of Life. Even now God is working in His

mysterious way iii Hungary. Allow me to illustrate.

Recently I was riding on a train reflecting on the
niission conference at which I had just spoken.What
a surprise the ovenvhelming interest had been for
everyone. Elden, pastors, and church members came
from far and wide. My audience was attentive and
involved. asked good questions, and engaged iii
profound discussion. One organizer had warned me
cautiously that perhaps not niany people would
come:The weather was bad, etc.. etc. But to our

surprise between 120 and 150 people were present.

As another example. I was asked this past July to

speak about the task and the calling of Reformed
women 's societies in mission and evangelization. I
will not soon forget the concentrated attention and

the diversity of the more than 1,200 in attendance in

the large Reformed church in Debrecen. Some came
from the rural areas of Hungarian-speaking Ukraine
where a revival is undenvay. From the dress of others
I knew they had come from Transylvania, the
traditionally Hungarian-speaking part of Romania.
Many had come from western Hungary with very
small and scattered Reformed Churches. All are

having to deal with great pressures in timily life and
many are the linchpins in their local congregations.

C2000 The Global Center. Printed in Samford Universitv Print Shop. ISSN 1069-5664

(contimied m page 15)
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